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Genesis 10: The Generations of the Sons of Noah - Overview

Genesis 10

Figure g10-1. Nimrod, 1939
Yitzhak Danziger, 1916-1977
Karel Van der Toorn, “who identifies Nimrod with the deity Ninurta, finds in the figure ‘the archetype of the Babylonian
deity, a symbol of Mesopotamian civilization.’ Thus there is a conscious contrast with Abram, who sets aside Mesopotamian
religion and civilization in obedience to the call of a different deity.”1
“Danizger created his statue Nimrod in 1938–1939. The statue is ninety centimeters high and made of Red Nubian Sandstone
imported from Petra in Jordan. It depicts Nimrod … carrying a bow and with a hawk on his shoulder. The style shows the
influence of Ancient Egyptian statues.
The unveiling of the statue caused a scandal. The Hebrew University of Jerusalem which had commissioned Danziger’s
statue was not happy with the result and religious circles made strong protests. Within a few years, however, the statue was
universally acclaimed as a major masterpiece of Israeli art and has noticeably influenced and inspired the work of later
sculptors, painters, writers, and poets up to the present.
The Nimrod Statue was also taken up as the emblem of a cultural-political movement known as ‘The Canaanites’ that
advocated the shrugging off of the Jewish religious tradition, cutting off relations with Diaspora Jews and their culture, and
adopting in its place a ‘Hebrew Identity’ based on ancient Semitic heroic myths — such as Nimrod’s. Though never gaining
mass support, the movement had a considerable influence on Israeli intellectuals in the 1940s and early 1950s.”2
1
2

K. van der Toorn, as summarized in R. S. Hess, Studies, p. 144 n. 325.
Yitzhak Danziger.
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ummarizing the thrust of the opening narratives of the Bible, Naomi Steinberg
concludes:1 “Genesis is a book whose plot is genealogy.” Continuing, she writes:2
Genesis is divided into ten sections organized by the heading “these are the generations,” i.e.,
the so-called toledot formulae. These sections are arranged into two groups of five: one group
for the early ancestors3 and the second group of five for the ancestors of Israel4 … Explicit is
the pervasive interest in kinship and family intended to carry through the divine command “to
be fruitful and multiply, and fill the earth5 …
The genealogies, regardless of their accuracy, provide a lens into Israel’s self-understanding
as a family of individuals in a world where everyone is basically directly or indirectly related
to everyone else. These genealogies bring order by breaking groups of people down into what
sociologists today would label as house of the father, the clan, and the tribe. At the same time,
research on the social function of genealogy helps us to see that the biblical genealogies —
as they related one group to the next — are not only biologically determined but are social
constructions of kinship. Genesis constructs the world of the family as individuals who come
from a common ancestor and who marry within that kinship group.6

Genesis, however, is more than an account of a succession of generations. Represented to
us in the subtle genius of the narrative is a divine purpose guiding the development and
differentiation of the families of mankind from beginning to end. From this perspective,
writes Ronald Hendel,7 Genesis “articulates a genealogical narrative from the birth of the
cosmos to the birth and lives of the eponymous ancestors of the twelve tribes of Israel. It is
a genealogy of the world, which moves toward .… a teleological end-point, the current and
future well-being of the people Israel.”
In the list of families found in Genesis 10, “the reader is given a panoramic view of the
nations as a backdrop for the remainder of the events of the book of Genesis and the Torah.”8
1
2
3
4
5
6
7
8

N. A. Steinberg, World, p. 281.
Ibid., pp. 281-282.
Moses 3:4; 6:8; Genesis 6:9 (compare Moses 8:27); Genesis 10:1; 11:10.
Genesis 11:27; 25:12, 19; 36:1; 37:2.
Genesis 1:28. Compare Moses 2:28.
See N. A. Steinberg, World, p. 288.
R. S. Hendel, Historical context, pp. 77, 78.
J. H. Sailhamer, Genesis, p. 98.
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Figure g10-2. The Table of Nations
Samuel H. Bradshaw, 1990The figure at left illustrates how the seventy families
(or individuals in the case of at least Nimrod (23)
and the line of Shem) are described in Genesis 10
as descendants from Noah’s sons. The particular
numbers associated with each individual have no
special significance except that together they add
up to seventy. Following tradition, Philistim1 is not
numbered as part of the list because it is mentioned
only parenthetically.
The figure follows the same order of descendance
given in the Bible. Whereas Ham is consistently
portrayed in scripture and tradition as the youngest
son, opinions differ about the birth order of
Japheth and Shem.2 Independent of birth order
considerations, the line of Shem appears last “as the
climax … since he was the primogenitor of the people
of Israel. The Torah first completes the genealogy
of Japheth and Ham so as to dispose of the subject
and avoid the need to revert to it later; whereas the
account of Shem’s offspring, who are central to the
narrative, will continue in the subsequent chapters.”3
The asterisk next to Eber (49) signals an ambiguity
in his parentage within the jst. In the jst of Genesis
10:22, Eber is described as the son of Shem.4 However,
in Genesis 10:24 the jst follows the kjv in describing
Eber as the son of Salah (48).5 Three possibilities are
apparent: 1. There is an inconsistency in the jst; 2.
The two Ebers referred to are different persons; or 3.
The reference to Eber as the “son” of Shem should be
interpreted as meaning a “descendant” of Shem. The
third alternative seems most plausible because it is
a pattern that occurs elsewhere in the genealogical
list.6
Genesis 10:26-29 follows the line of the second son
of Eber, Joktan (51). “It is significant that another
genealogy of Shem is repeated after the account
of the building of Babylon,7 and there the line is
continued to Abraham through the first son of Eber,
Peleg (50).8 In arranging the genealogy of Shem in
such a way, the author draws a dividing line through
the descendants of Shem on either side of the city of
Babylon. The dividing line falls between the two sons
of Eber, that is, Peleg and Joktan. One line leads to
the building of Babylon and the other to the family
of Abraham.”9

Genesis 10:14.
See commentary Genesis 10:21-a, p. 368.
U. Cassuto, Noah to Abraham, p. 198. See Endnote G10-1, p. 376.
See commentary Genesis 10:22-b, p. 369.
See commentary Genesis 10:24-b, p. 371.
E.g., in Genesis 10:21 which refers to Shem as the “father of all the children of Eber.”
Genesis 11:1-9.
Genesis 11:10-26.
J. H. Sailhamer, Genesis, p. 102.
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The Table of Nations
Richard Hess9 gives the following overview of the features of Genesis 10:10
Genesis 10 has been called the Table of Nations because it lists most of the peoples of the known
world when it was written. This group is divided and presented in the style of a segmented
genealogy, one that has been divided into different branches. We find here a list distinct from
the other genealogies in Genesis and unlike anything else in the ancient Near East. This is true
for two reasons: the Table of Nations is segmented and names of people groups appear much
more frequently than personal names (Nimrod and the line of Shem are the only clear personal
names).11 While much scholarly discussion goes on about some of the less familiar names,12
the importance of this list lies in its attestation of a common source for all of humanity. What
is certain is that [unlike some other ancient genealogical lists] none of the names have been
shown to belong to a mythological people. Everyone named existed somewhere. As such they
are all real people who have a common ancestor in Noah.

According to John Walton:13
The list of the sons of Shem, Ham, and Japheth contains seventy names, a number that stood for
totality and completion. More important, the concept of seventy nations is offered as the design
of God. Nevertheless, the list is certainly not complete in its presentation of the descendants
of Noah and his sons. The author penetrated selectively into various lines in order to achieve
that final number.

The division between the three does not represent language groups (e.g., Canaanite is Semitic).
It should also be noticed that not all seventy are names of individuals. A number of them
clearly name people groups (especially in Canaan’s list14). Others are well known as city names
(e.g., Sidon) or geographic designations (e.g., Mizraim, Tashish, Sheba), but possibly the list
considers these to be the patronymic ancestors of those places. In Hammurabi’s genealogy
a number of the names are tribal or geographical names, so this is not unusual in an ancient
document. But kinship language is sometimes used in the Bible to reflect political associations.15
This group of seventy does not reflect the perspective of Noah’s descendants in the third or
fourth generation; rather, it is Israel’s perspective at the time of its author, Moses.16 Note that
there is no discussion of anyone outside of the known world of the ancient Near East in the
middle of the second millennium. The text only seeks to account for the groups the Israelites
were aware of and does not hint at a world beyond the ancient Near East. In other words, the
author has not attempted to provide a comprehensive list of all people(s) descended from the
sons of Noah. Instead, he has addressed how all the known peoples and nations of his day are
related to the sons of Noah.”
9
10
11
12
13
14
15
16

R. S. Hess, Israelite Religions, p. 146.
A variant version of list appears in 1 Chronicles 1:5-23.
Note that unlike the genealogies contained in earlier chapters of Genesis, no ages are mentioned.
We know very little about these less-familiar groups, making any effort to identity them extremely speculative.
J. H. Walton, Genesis, pp. 55-56.
Genesis 10:15-17.
Cf. 1 Kings 9:13. See Endnote G10-2, p. 376.
Many scholars conclude that the chapter was composed at a much later time frame, or that at least some of its
elements were added well into the first millennium bce. See Endnote G10-3, p. 376.
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We must therefore conclude that this list of seventy is schematically representative of the
totality. Of the seventy names, sixteen are second generation, thirty-five are third generation,
three are fourth generation, two are fifth generation, and thirteen are sixth generation (the
sons of Joktan). Nimrod, of undesignated generation, fills out the seventy. Divided by lineage,
fourteen are from the line of Japheth, thirty from the line of Ham, and twenty-six from the line
of Shem.
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Figure g10-3. Geographical Dispersion of the Sons of Noah

Genesis 10

Hamilton17 observes that “in some ways this genealogy may be read as a fulfillment of
the divine blessing given to Noah and his sons. The three sons are now multiplying and
populating the earth.”18 Just as important as the fulfillment of the previous blessing,
however, is that the genealogy anticipates the blessings and responsibilities of the posterity
of Abraham, Isaac, and Jacob:19
The number seventy resonates with the composition of the offspring of Jacob who went down
to Egypt. The special significance this assumes is demonstrated not only by its emphasis in
Genesis 46:27 but also by its reiteration twice more, in Exodus 1:5 and Deuteronomy 10:22. It
is as though the totality of the nations and the totality of the Israelites who migrate to Egypt
are intertwined. The fundamental biblical theme of Israel and the international community is
delicately insinuated into the text. It is not coincidental that God’s first communication to the
patriarch Abraham immediately places his offspring in a worldwide context: “All the families
of the earth shall bless themselves by you.”20 This same universal frame of reference recurs in
subsequent reiterations of the divine blessing to Abraham as well as to Isaac and Jacob.

Looking even further ahead, Hamilton21 “wonders if Genesis 10 was not in the thinking of
Paul when he asserts that God has “made from one every nation of men to live on all the face
of the earth, having determined allotted periods and the boundaries of their habitation.”22
17
18
19
20
21
22

V. P. Hamilton, Genesis 1-17, p. 330.
Genesis 9:1.
N. M. Sarna, Genesis, pp. 69-70. See also J. H. Sailhamer, Genesis, p. 98.
See Genesis 18:18; 22:18.
V. P. Hamilton, Genesis 1-17, p. 346.
Acts 17:26.
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The group in this Egyptian painting resembles the four sons of Ham described in Genesis 10:6. From left to right, we easily imagine representations of Phut, a richly robed Libyan, tattooed, with side-locks and feathers in the hair; Cush, a swarthy Nubian; Canaan, an Asiatic
with a long beard and colored kilt; and Mizraim, a ruddy-skinned Egyptian.1 However, note that “racial characteristics, physical types,
or the color of skin play no role in the categorizing [of Genesis 10]. Nor is language a guideline since Canaan, recognized in Isaiah 19:18
to have the same tongue as Israel, is affiliated with Egypt among the Hamites, while the Elamites, who spoke a decidedly non-Semitic
language, are classified under Shem. A special problem is the listing of Sheba and Havilah under both Ham and Shem and the subsuming
of Mesopotamian, Ethiopian, and Arabian entities all under Cush, a Hamite.”2
This wall painting is from the fifth hour of the Book of Gates, as adapted in a work by Heinrich Freiherrn von Minutoli, a Prussian
general and explorer.3 It is meant to show how existence in the care of Horus and Sakhmet is assured in the hereafter to all four “races” of
mankind, including Egypt’s traditional enemies. “Just as in the Great Hymn of Akhenaten the Aten is said to care even for foreign peoples,
so here they are sheltered in the realm of the dead.”4
“The apparently simple question of the racial origins or characteristic racial type of the Egyptians is both difficult to answer and in some
measure irrelevant. We know that their language belonged to the group known as Afro-Asiatic or Hamito-Semitic, which simply means
that they shared some common traits with the languages of parts of Africa and the Near East …
Examination of human remains from the predynastic period shows a mixture of racial types, including negroid, Mediterranean and
European, and by the time that Pharaonic civilization had fully emerged it was no longer meaningful to look for a particular Egyptian
racial type, since they were clearly already, to some extent at last, a mixed population.”5

1
2
3
4
5

A. Feyerick et al., Genesis, p. 76; E. Hornung, Valley, p. 147, caption to plate 105.
N. M. Sarna, Genesis, p. 68.
H. F. von Minutoli, Nachtrage, drawing from paper inside back cover.
E. Hornung, The Ancient Egyptian Books of the Afterlife, p. 62.
I. Shaw et al., Dictionary, p. 268 s.v. race.

Genesis 10

Figure g10-4. Ba-Souls of the Blessed Dead, Tomb of Seti I, ca. 1289 bce
Heinrich Freiherrn von Minutoli, 1772-1846
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Figure g10-5. The Ruins of Ancient Dedan, 2011
In Genesis 10:6-7, Dedan (21) is descended from Ham through Cush (15) and Raamah (19). The ruins of ancient Dedan are a few miles
north of the modern town of al-’Ula. Engraved drawings on the rocks and cliffs of the surrounding area testify of the abundant wildlife of
the prehistoric era, including not only camels, horses, cows, and goats, but also giraffes, ibex, ostriches, lions, and cheetahs.1

Genesis 10

Cuneiform texts mention the Dedanites “as early as the Old Babylonian and Ur III periods (2113-2005 bce).”2 A reference to ddn also
been found in the [sixth-century bce3] funerary inscription (js 138) of “Kabar’il, son of Mata’il, king of Dedan.”4 D. T. Potts5 gives
additional history:
Listed as a son of Keturah and of Raamah,6 Dedan is twice associated with Edom and once with the north Arabian oasis town
of Tema.7 The people of Dedan are called merchants, and the “caravans of Dedanites” are said to lodge ‘in the forest in Arabia.”8
According to records, the Babylonian king Nabonidus (555-539 bce) visited Dedan and defeated its unnamed king.
By the 4th century bce Dedan had become the site of a large trading colony of Minaean merchants from South Arabia, as attested by
the Minaean inscriptions and graffiti at Al ‘Ula and the occurrence of the name Dedan (ddn) in the hierodule inscriptions from the
Rsf temple at Qarnaw (ancient Ma’in) in Yemen. Later still it became capital of the Lihyanite kingdom, some thirteen kings of which
are attested epigraphically. By the late 1st century bce, Dedan seems to have been eclipsed by the nearby Nabataean town of Hegra
(Mada’in Saleh).
The site of the Dedan ruins is now called Khuraibah. “Khuraibah contains several important tombs carved into the mountainside bearing
inscriptions in Dedanite, Lihyanite, and Minaean scripts. The tombs were cut in various places at the foothill of the Kuraibah mount.”9
“The Minaean tombs, carved near the foothills at the south of mount Dedan, are distinguished by the images of lions carved above the
entrances of the tombs giving the impression of guarding these burial sites.”10
1
2
3
4
5
6
7
8
9
10

B. b. A. Al Faqeer, Nature and Antiquities, p. 132.
N. M. Sarna, Genesis, p. 73. See Endnote G10-4, p. 376.
M. Babelli, Mada’in Saleh, p. 110.
D. T. Potts, in D. N. Freedman et al., Eerdmans, p. 334 s.v. Dedan. For additional discussion of Dedan and the Dedanites, see also
B. b. A. Al Faqeer, Nature and Antiquities, p. 152; M. Babelli, Mada’in Saleh, p. 110.
D. T. Potts, in D. N. Freedman et al., Eerdmans, pp. 334-335 s.v. Dedan.
Genesis 25:3; 1 Chronicles 1:32; Genesis 10:7.
Jeremiah 49:8; Ezekiel 25:13; Jeremiah 25:23.
Ezekiel 27:15-20; Isaiah 21:13.
M. Babelli, Mada’in Saleh, pp. 110-111.
Ibid., p. 112.
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Figure g10-6. Mahlab An-Naqah, 2011
1

Mahlab An-Naqah … is a rock-cut basin probably associated with a pre-Islamic Thamudic event described in the Qur’an2 … [The
name means] literally “the female camel’s milking place.” This cistern, which, most likely, was used for ritual ablution by worshippers,
is located amid what is thought to have been a Lihyanite temple. Two statues of human size were found close to the location of the
cistern along with several other smaller statues .…
Historians place the Lihyanites after the Dedanite in the chronological order of civilizations and in the same dwelling places. The
kingdom of Lihyan dates back to the fifth century bce when it flourished. It remained the major player in the area until the Nabataeans
[builders of the famous carved stone cities and tombs of Petra and Mada’in Saleh] conquered it toward the end of the first century
bce .…
One deity Dhu-Ghaibat was worshipped throughout Arabia and a Lihyanite temple is dedicated to it in Khuraibah. Another temple
dedicated to the same deity in the Al ‘Ula area is atop the mount of Um Daraj. Near both temples, stone cisterns are found, most likely
used for ablution rituals prior to entering temples. Lihyanites offered sacrifices of various forms to Dhu-Ghaibat and the inscribed
records of these sacrifices were found near the sites of the temples.
Although the Book of Mormon prophet Lehi no doubt passed through the area of ancient Dedan on his journey down the frankincense
trail in the beginning of the sixth-century bce,3 there is no evidence of any connection with the sudden rise of the Lihyanite people in
the fifth-century bce.

1
2
3

M. Babelli, Mada’in Saleh, pp. 110-111. See also B. b. A. Al Faqeer, Nature and Antiquities, pp. 152-153, 156-157.
A. Jones, Qur’an 11:64-65, pp. 213-214; 54:27-28, p. 492. For more complete versions of the tradition, see A. I. A. I. M. I. I. alTha’labi, Lives, pp. 115-123; M. i. A. A. al-Kisa’i, Tales, pp. 123-124.
G. Potter et al., Lehi, pp. 86-89.
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Mohammed Babelli describes this scene:
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Figure g10-7. Lion Hunting Scene from Uruk, fourth-millennium bce
“Nimrod’s exploits call to mind the famous monumental reliefs of the royal
hunt scenes — discovered at Nineveh and housed in the British Museum — and
the epic hero Gilgamesh, king of Uruk, who is immortalized in epic for slaying
Humbaba and the Bull of Heaven1 and for constructing the monumental walls
of Uruk.”2
“An Assyrian poem from the end of the second millennium epitomizes an
Assyrian king (thought to be Tilgath-pileser I) as a great hunter, but the piece is
an extended metaphor using the language of hunting to describe the conquests
of the king.
It cannot be ruled out that this is also the case in the description of Nimrod,
since hunting is a metaphor for royal conquest from earliest times. For example,
the royal mace head of Mesilim, king of Kish in the twenty-sixth century bce, is
decorated with six intertwined lions around its circumference … The royal lion
hunt was considered a cultic act. ‘King of Kish’ (notice the similarity between
Kish and Cush3) was a title that indicated some level of rule over a hegemony in
the Early Dynastic period.”4

1
2
3
4

A. George, Gilgamesh, 5-6, pp. 39-54.
R. S. Kawashima, Sources and Redaction, p. 59 n. 33.
See Genesis 10:8.
J. H. Walton, Genesis, p. 57.

Nimrod

Genesis 10

The parade of nations comes to an abrupt hiatus at the name of Nimrod (23). Described as a
“mighty one”23 (Hebrew gibbor) and as a “mighty hunter”24 (Hebrew gibbor tsayid), Nimrod
is presented to us as a proud archetype of Mesopotamian civilization that will be satirized
in the story of the Tower of Babel.25
The brother of Jared, who may have been a contemporary of Nimrod, is also described as
“a large and mighty man,”26 as were apparently many of the Jaredite people.27 Brian Doak
observes:28
The reference to Nimrod at the first gibbor29 immediately brings to mind the earlier invocation
of the “gibborim of old” in Genesis 6:4, and it is noteworthy that the Bible provides here a
prototype of all gibborim in the figure of Nimrod. Though it is not clear that Nimrod is a “giant,”
[some] lines of interpretation suggest that Nimrod was thought to be something greater than
an ordinary human .…
23
24
25
26
27

28
29

Genesis 10:8.
Genesis 10:9: “a mighty hunter before the Lord.” Cf. Ether 2:1. Note that the jst of Genesis 10:9 modifies the
kjv to read “a mighty hunter in the land,” thus eliminating any intimation of divine sanction for Nimrod’s
hunting.
Genesis 11:1-9.
Ether 1:34.
See the reports in Ether 7:8 (Shule was “mighty as to the strength of a man”), 11:17 (“there arose another
mighty man; and he was a descendant of the brother of Jared”), 13:15 (“mighty men”), 15:2 (“two millions of
mighty men”), 15:26 (“large and mighty men”), and Mosiah 8:10 (“they have brought breastplates, which are
large”). Less plausibly, see Ether 12:15 (“there arose a mighty man among them in iniquity”).
B. R. Doak, Last, pp. 67-68.
Genesis 10:8. For more on the Hebrew term gibbor and its use in the accounts of Enoch and Noah, see
overview Moses 6, p. 41 and overview Moses 8, p. 203.
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Figure g10-8. Early Empires
John Walton summarizes some of the most prominent efforts to identify Nimrod with a known historical figure:1
Attempts to identify Nimrod with some historical or literary figure from the ancient world have been many. Speiser identified him as
an Assyrian king (Tukulti-Ninurta I, end of the thirteenth century), while van der Toorn, protesting that no known human king fits
the description, identified him with the Assyrian god Ninurta, a warrior and hunter of a myriad of mythical creatures .…

(1) Sargon (dynasty of Akkad): Some records indicated military activity on the upper Tigris (Gasur = Nuzi and Asshur, and his son
built a temple at Nineveh), but little associates Sargon with the cities named in Genesis. Sargon built up Akkad and made it his capital
city. Nothing in contemporary records connects him with Babylon. Levin suggests that Nimrod is a composite of the Sargonic kings
Sargon I and Naram-Sin. The only evidence he offers is that they established the first empire and referred to themselves as kings of Kish
(which he relates to “Cush was the father of Nimrod”2). The Akkadian empire, however, did not include Assyria; there is no mention
of these kings as hunters, and nothing in their titulary offers an explanation of the name Nimrod.
(2) Šulgi (Ur III dynasty): Šulgi praises himself as a hunter in his poems, and in his inscriptions he regularly refers to himself as the
mighty man or mighty hero. The core area of his political control was in southern Mesopotamia, but his capital was Ur, not Babylon.
His records make no mention of Babylon, though a late chronicle suggests that he despoiled Esagila, the temple of Marduk in Babylon.
If this were true, there is even more distinction between him and Nimrod since the latter rules at Babylon. Šulgi also extended his
empire from the south to the north, including some cities of Assyria. Extension to the upper Tigris involved cities that paid taxes (as
far north as Asshur) and allied cities, which included Nineveh, but there was little military control of these regions. There is no name
for Šulgi that makes sense of Nimrod.
(3) Hammurabi (Old Babylonian Dynasty). Here we finally find a ruler of an empire whose center is Babylon. When he came to the
throne, southern Mesopotamia was united under the rule of Rim-Sin from Larsa and the upper Tigris was united under the control of
Shamshi-Adad I from his capital of Shubat-Enlil. The southern cities were taken from Larsa in 1763 bce. Then Hammurabi expanded
east into Elam, up the Euphrates to Mari, and up the Tigris to Eshnunna in the Diyala region. He campaigned further north on the
Tigris but did not control the region. Nineveh is not among the cities he controls. The fact that he often identified himself as “king of
the MARDU” gives a possible connection to the name Nimrod since a variety of prefixes or determinatives could combine an “N” with
MARDU, though none of them is attested in his inscriptions.
As seems obvious, none of these names offers a close match to the description of Nimrod. Perhaps future finds will reveal an earlier
empire and king that will better fit the data.

1
2

J. H. Walton, Genesis, pp. 57-59.
Genesis 10:8.
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The description of Nimrod positions him at the head of an empire. Only three major empires are known prior to the time of Moses:
the Old Akkadian Empire (2335-2218 bce), the Third Dynasty of Ur (2112-2004 bce), and the Old Babylonian Empire ruled by
Hammurabi (1792-1750 bce) … Scholars have argued for the following:
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Figure g10-9. Ancient Mesopotamian Empires

… [I]t should be noted that postbiblical lore [invested] Nimrod with giant status and associated
him with the building of the Tower of Babel in Genesis 11:1-5 (probably due to Nimrod’s
association with Shinar). Furthermore, the Greek translation of gibbor as “Giant” in Genesis
10:8-9 attests to what may have been a popular, and not altogether illogical, interpretation that
Nimrod’s stock as a giant somehow was passed through Noah, thus manifesting the hubris with
which giants are often associated in his act of founding several cities30 and inciting the Tower
of Babel project.31
Genesis 10

The search for an historical or literary Nimrod has been a longstanding frustration for
scholars.32 The malleability of the traditions associated with Nimrod is exemplified in
the difficulty of even pinning down the general time frame when he is supposed to have
lived. Whereas the Table of Nations lists him as two generations from Ham, persistent
traditions put him as a contemporary of Abraham seven generations later. Jewish tradition
frequently identifies Nimrod with the biblical Amraphel, king of Shinar, who was part of a
confederacy that defeated the kings of Sodom and Gomorrah and were later pursued and
overcome by Abraham.33 Other Jewish traditions associate him with the Mesopotamian
king Chedorlaomer, a confederate of Amraphel.34 An Arabic tradition identifies Nimrod
with Abraham’s son Isaac.35 In the Jewish Asatir or Secrets of Moses,36 two different Nimrods
are distinguished:37 one descended from Cush (15),38 and one “from the Kaftorites”39 (31)
30
31
32
33
34
35
36
37
38
39

Cf. Genesis 4:17.
Genesis 11:1-9. See, e.g., J. A. Tvedtnes et al., Traditions, pp. 147, 224, 245, 274.
See figure g10-8, p. 347.
Genesis 14:1-16. See J. A. Tvedtnes et al., Traditions, p. 81, n. 33.
Ibid., pp. 106, 147 n. 43.
“He is the same person as Nimruh, but he was called al-Dahhak because he laughed just as he dropped from
the womb of his mother” (ibid., p. 354). See Endnote G10-5, p. 376.
M. Gaster, Asatir.
Commentary on Asatir 6:1-3, cited in J. A. Tvedtnes et al., Traditions, p. 470.
Genesis 10:8; 1 Chronicles 1:10.
“Biblical Caftorim, associated with Mizraim, eponymous ancestor of the Egyptians in Genesis 10:13-14” (J. A.
Tvedtnes et al., Traditions, p. 470 n. 11.
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Hugh Nibley1 writes that “the archetype of all usurpers is Nimrod,2 who claims kingship and priesthood by right of the … garment of
Adam, which his father Ham stole from Noah.3 When in turn Esau, that other great hunter, by a ruse got this garment from Nimrod,4
he sold it as a ‘birthright’ to Jacob5 … Early Jewish and Christian traditions report that it was Nimrod who built the Tower of Babel, the
first pagan temple, in an attempt to contact heaven; it was he who challenged the priesthood of Abraham; it was he who built the first
city, founded the first state, and organized the first army, ruling the world by force; he challenged God to an archery context and when
he thought he had won, [he] claimed to be no less than God’s successor.6 The interesting thing is that all his activities center around the
Temple, whose rites and whose priesthood he boldly attempts to seize for himself.”
1
2
3
4
5
6

H. W. Nibley, What, p. 366.
See H. W. Nibley, Lehi 1988, pp. 164-171.
M. M. Noah, Jasher, 7:24-27, p. 15. Jasher is a very late (16th century) midrash whose reliability can be argued in some cases by
precedents from earlier, more trusted sources — and in some cases not (E. J. Brandt, Jasher). For a discussion of extant sources for
the tradition of the stolen garment, see overview Genesis 9, p. 309.
Ibid., 27: 3-10, p. 72.
See ibid., 27: 3-10, p. 72, 7:24-27, p. 15.
H. W. Nibley, Arrow, pp. 14-16.

who lived thousand years afterward. A reference to “other Nimrodim”40 hints that the
name may have sometimes been regarded as a title or a type in addition to being used for
individuals. The story of the Jaredites in the Book of Mormon provides an additional —
although admittedly very imprecise — chronological check to the story of the Tower of
Babel.41
40
41

Commentary on Asatir 6:4, cited in ibid., p. 470.
For a review of the chronological difficulties relating to the Tower of Babel and the Jaredite migration, see B. A.
Gardner. Second Witness, 6:147-154. See also overview Genesis 11, pp. 382, 398.
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Figure g10-10. A Little Nimrod, ca. 1882
J. James Tissot, 1836-1902
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In broad agreement with the LDS book of
Abraham,1 several accounts in Jewish, Muslim,
and Christian traditions describe how Abraham
was brought to be killed or sacrificed because he
would not worship idols. More than eighty such
accounts of the attempted killing of Abraham
have been collected in a volume by John Tvedtnes,
Brian M. Hauglid, and John Gee.2 Many of these
stories give Nimrod as the instigator of these
attempts on Abraham’s life.
“In this Persian miniature (probably influenced
by Buddhist iconography), Abraham sits
tranquilly in the flames, which have turned to
leaves and flowers around him. The serenity of
his posture and gaze is reminiscent of a statement
in one Muslim tradition that ‘those seven days in
the midst of the fire were the finest of my life.’”3
At the right, the Devil and Nimrod look on in
astonishment.
Locations in Babylonia for the fiery furnace of
Shadrach, Meshach, and Abednego — and for
the story of Nimrod and Abraham — have been
proposed and debated by European travelers
since the 12th century. However, associations
between various mounds and these biblical
stories is a futile effort given the propensity
of local informants to please their guests with
titillating facts with no grounds for evidence but
speculation and the tendency to “transpose and
transfer the names from one mound to another
in the most haphazard fashion.”4
Figure g10-11. Abraham Consigned to the Flames by Nimrod
Turkish and Islamic Art Museum, Istanbul, Turkey, 1583
Genesis 10

1
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3
4

Abraham 1:7, 12, 15: Facsimile 1, figure 3.
J. A. Tvedtnes et al., Traditions.
J. A. Tvedtnes et al., Traditions, p. 461.
Cowper, 1894, cited in I. L. Finkel et al., Babylon, p. 23.

A remarkable amount of legendary material was written about Nimrod in later Jewish,
Christian, and Islamic tradition.42 A few traditions regard him positively, but many more
are negative. Richard Holzapfel et al. give a sampling of these stories:
For example, he hunted food for God’s altar; God rewarded Nimrod because he refused to assist
in the construction of the Tower of Babel; Nimrod inherited through his grandfather Ham the
garment provided for Adam when he left the Garden of Eden; he used the power associated
with this garment to achieve his greatness; he arrogantly rebelled against God, claiming to be
a god and wanting people to worship him; he instigated the building of the Tower of Babel
and hunted food for the builders of it; he threw Abram (Abraham) into a fiery furnace in an
unsuccessful attempt to kill him after Abram refused to worship an idol; and he initiated the
worship of fire and stars. None of these traditions, however, is attested in the Bible or other
sources from the time of the Old Testament.

Many traditions paint Nimrod as an opponent of Abraham.43 From a midrashic source, we
read: “It is said that before Abraham was born, Nimrod had denied the faith of God. And
42
43

R. N. Holzapfel et al., Jehovah, p. 29.
See Endnote G10-6, p. 377.
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Figure g10-12. Kai Ka’us and His Flying Machine, 1614
“The national epic of Iran, the Shahnameh (written in the
tenth century) tell of Kai Ka’us, a king of Iran who built a
flying machine in order to subdue the heavens to his will.
In several of the Muslim traditions about Abraham, Nimrod
has the same machine built.”1
In a story from the Jewish Falasha of Ethiopia, Nimrod
opposes Abraham’s God and vows to “‘ascend into Heaven
and kill him to who thou callest thy God.’ He took arrows
and a bow, rode upon the vultures, put a piece of meat upon
their heads so that he would not miss the way — this was a
remedy — and they ascended straight before them. When
he reached the clouds an eagle saw the meat above his head.
Nimrod pierced the eagle above his head [with an arrow]. He
then collected the arrows, descended to Abraham and said
to him ‘Behold the blood of God, I killed Him.’ Abraham
said, ‘My God dies not. It is He who causes to die.’”2

J. A. Tvedtnes et al., Traditions, p. 531. See also H. W. Nibley, Abraham 2000, pp. 564-565, 573.
J. A. Tvedtnes et al., Traditions, p. 486. Cf. Deuteronomy 32:39.

he became arrogant and said that he was a god, and the men of his time served and bowed
themselves to him. This king was a schemer and a sage, and he saw in the wisdom of the stars
that a man would be born in the south who would stand up against him to wrestle him from
his faith and to defeat him.”44 Traditions relate how, after consulting his advisors, Nimrod
determined to slay the newborn male children to eliminate his future rival Abraham.45 The
scenes recall Pharaoh’s attempts to halt the births of male Israelites at the time of Moses,46
and King Herod’s slaying of young children in Bethlehem.47 Such stories are consistent with
Nimrod’s reputation for cruelty — he is said to have been the first to enact crucifixion and
mutilation as punishments.48
In Genesis 10:8, we read that Nimrod was the son of Canaan’s brother Cush. But in a story
from the Jewish Falasha of Ethiopia, Nimrod is represented as a king of Canaan who throws
Abraham into the fire because he refuses to worship idols.49 In the book of Abraham the
Egyptian Pharaoh, also a Canaanite,50 attempts to put Abram to death because he opposed
their idol worship.51
Some stories of Nimrod as the builder of the Tower of Babel also feature the righteous
Abram.52 In the account of Pseudo-Philo:53
44
45
46
47
48
49
50
51
52
53

Adolph Jellinek, Bet ha-Midrasch, 1:25-34, cited in J. A. Tvedtnes et al., Traditions, p. 164. Several accounts tell
of Nimrod’s troubling dreams of disaster and defeat (e.g., J. A. Tvedtnes et al., Traditions, pp. 147, 189, 207, 219,
245, 358, 383-384, 385-386, 414, 427, 436, 460).
J. A. Tvedtnes et al., Traditions, pp. 164-165, 304, 314-315, 321, 336, 358, 373, 422.
Exodus 1:15-16.
Matthew 2:16.
J. A. Tvedtnes et al., Traditions, p. 332.
See ibid., pp. 485-487.
Abraham 1:20-27.
Abraham 1:7, 12, 27.
Rabbi Eliezer, chapter 24 (J. A. Tvedtnes et al., Traditions, p. 44); Anonymous Christian Chronicle (J. A.
Tvedtnes et al., Traditions, p. 227); Bar Haebraeus (J. A. Tvedtnes et al., Traditions, p. 274).
R. J. Burnette-Bletsch, Reception, pp. 461-462.
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Abram’s life is threatened when he and eleven other righteous men refuse to participate in
tower building. While the other eleven protestors agree to be hidden away by well-meaning
tribal elder Joktan, Abram stubbornly insists upon remaining behind to face the consequences
of his stance. He is condemned to death in the fiery furnace that is being used to cast bricks
for the tower, but God rescues Abram by causing the fire to consume his accusers instead .…
[Pseudo-Philo] preserves a separate version of the tower story, which [he] explains as a second
attempt by the tower builders to complete their project. This tower account, which follows
Genesis 11:1-9 more closely, results in God both confusing the language and altering the
appearance of the builders … As a reward, God grants to Abram’s descendants a special land
that remained untouched by the waters of the Flood.

Bar Hebraeus recounts that Nimrod was killed when the tower was overturned,54 recalling
the death of the priest of Elkenah when the Lord “broke down” the altar on which the young
Abram was to be sacrificed.55

The Twelve and the Seventy in Later Scripture
In what Jeffrey Tigay calls one of the two “most significant variant readings [of scripture]
found in the Qumran scrolls and the Septuagint of Deuteronomy, ”56 we are told about the
responsibility for the seventy nations that are allotted to seventy members of the heavenly
council:57
When the Most High divided the gentiles,58 when He scattered the sons of Adam, He set the
boundaries of the gentiles according to the number of the sons of God.59

The sense here is that each member of the divine council had duties for one of these nations,
and (as subsequent verses explain60) that the children of Israel are the special charge of the
son of the Most High God named Yahweh.61

Genesis 10

In accordance with the principle of “in earth, as it is in heaven,”62 priesthood groups
corresponding to the symbolic number of seventy have been organized from time to time.
With regard to biblical precedents for this practice, S. Kent Brown comments:63
[The seventy that Moses was directed to gather to help him “bear the burden of the people”64
prefigure the seventy that Jesus Christ chose to help preach the Gospel.65 “The likelihood that
54
55
56
57
58
59

60
61

62
63
64
65

Cited in J. A. Tvedtnes et al., Traditions, p. 274.
Abraham 1:20, 29.
J. H. Tigay, Deuteronomy, p. 513.
Deuteronomy 32:8. This reading, which differs from the traditional text on which the kjv is translated, is
attested in M. Abegg, Jr. et al., Scrolls Bible, p. 191; C. Dogniez et al., Pentateuque, p. 845; J. N. Sparks et al.,
Orthodox Study Bible, p. 251; B. Tsedeka et al., Israelite Samaritan, p. 482. See Endnote G10-7, p. 377.
Hebrew goyyim. Often translated with the more general English word “nations.”
Wenham notes (G. J. Wenham, Genesis 1-15, p. 213) that the god El and his consort “Asherah had seventy sons
according to Canaanite tradition (H. L. Ginsberg, Poems About Baal, 6:46, p. 134. See also N. Wyatt, KTU 1.12,
2:49, p. 167; N. Wyatt, Seventy Sons), and so did Jacob (Genesis 46:27; Deuteronomy 10:22), Gideon (Judges
8:30), and Ahab (2 Kings 10:1).”
Deuteronomy 32:9-16.
Psalm 82 paints a picture of a similar divine council, where the lesser gods, “the sons of the Most High [God]”
(Psalm 82:6) are called to account because of their failure to care for the poor, the orphan, and the widow. The
final verse may hint that Yahweh will supplant the gods of other nations. For an overview of the context of this
Psalm and a Canaanite parallel, see W. L. Holladay, Psalms, p. 22.
Matthew 6:10.
S. K. Brown, Seventy, p. 44.
Number 11:16-17. See also Exodus 24:1ff. Jewish readers traditionally see this as the precedent for councils of
elders called Sanhedrin, of which the Great Sanhedrin at Jerusalem was the highest ruling body (J. Tvedtnes,
Church, p. 36).
Luke 10:1-20.
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Figure g10-13. He Sent Them Out Two by Two (Luke 10:1), ca. 1886-1896
J. James Tissot, 1836-1902

some of the seventy disciples actually went into gentile cities and villages is strongly supported
by Jesus’ instructions to eat and drink ‘such things as are set before you,’66 especially in light of
Jewish food concerns.’”

[I]n modern scripture [the link between the Seventy and the gentiles] is made absolutely clear.
From this source we learn that “the Seventy are also called to preach the gospel, and to be
especial witnesses unto the gentiles and in all the world.”68 Thus the tie is made and makes plain
that the seventy’s modern mission is directed primarily toward the gentile nations, which were
seventy in number according to the Hebrew manuscripts of Genesis 10 .…
[It is] clear why Jesus chose two sets of disciples, the Twelve and the Seventy. The Twelve bore
an obvious relation to the tribes of Israel, the Seventy to the gentile nations of the earth as well
as to an inner structural entity that existed within the tribal system of preexilic Israel.69 Because
of its numerical link to Genesis 10, the figure seventy itself, when applied to Jesus’ disciples,
anticipated that the gospel message would be taken to the gentile nations after his ministry. In
our own time, the Seventies have been given by the Lord the monumental, yet distinctive, task
of bearing the gospel to the gentile nations of the world, “thus differing from other officers in
the church in the duties of their calling.”70

66
67
68
69
70

Luke 10:-8.
S. K. Brown, Seventy, pp. 38-39.
D&C 107:25.
This missionary effort (described in D&C 110:12 as the “dispensation of the gospel of Abraham”) is part of the
commission of Abraham’s seed to bless all nations of the earth (3 Nephi 20:25-27).
D&C 107:25.
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Regarding the pattern as it has been implemented in the Restoration, Brown writes:67
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Prologue (p. 355)

ow these are the generations
of the sons of Noah, Shem,
Ham, and Japheth: and unto
them were sons born aafter the flood.
Generations of Japheth (pp. 355-358)

2 aThe sons of Japheth; bGomer,and
Magog, and dMadai, and eJavan, and
f
Tubal, and Meshech, and gTiras.
3 And the sons of Gomer; aAshkenaz,
and bRiphath, and cTogarmah.
4 And athe sons of Javan; bElishah,
c
Tarshish, dKittim, and
and
e
Dodanim.e
5 aBy these were the isles of the
Gentiles bdivided in their lands;
c
every one after his tongue, after their
families, din their nations.
c

Generations of Ham,
including Nimrod (pp. 358-368)

6 And athe sons of Ham; b Cush, and
Mizraim, and dPhut, and eCanaan.
7 And athe sons of Cush; bSeba,
and cHavilah, and dSabtah, and
e
Raamah,and fSabtecha: and the sons
of Raamah; gSheba, and hDedan.
8 And Cush begat aNimrod: bhe
began to be a cmighty one in the
earth.
9 He was aa mighty hunter bbefore
the Lord: wherefore it is said, Even
as Nimrod the mighty hunter before
the Lord.a
10 aAnd the beginning of his
kingdom was bBabel, and cErech, and
c

Accad, eand Calneh, in the land of
Shinar.
11 aOut of that land went forth
Asshur, and builded bNineveh, and
the city cRehoboth, and dCalah,
12 And aResen between Nineveh
and Calah: bthe same is a great city.
13 And aMizraim begat bLudim,
and cAnamim, and dLehabim, and
e
Naphtuhim,
14 And aPathrusim, and bCasluhim,
(out of whom came Philistim,) and
c
Caphtorim.
15 And aCanaan begat bSidon his
firstborn, and cHeth,
16 And athe Jebusite, and bthe
Amorite, and cthe Girgasite,
17 And athe Hivite, and bthe Arkite,
and the Sinite,c
18 And athe Arvadite, and the
Zemarite, and the Hamathite: and
b
afterward were the families of the
Canaanites spread abroad.
19 And athe border of the Canaanites
was from Sidon, as thou comest to
b
Gerar, unto cGaza; as thou goest,
unto dSodom, and Gomorrah, and
Admah, and Zeboim, even unto
Lasha.
20 These are the sons of Ham, after
their families, aafter their tongues, in
their countries, and in their nations.
d
f

of Japheth the elder, even to him were
children born.
22 aThe children of Shem; bElam,
and cAsshur, and dArphaxad, and
e
Lud, and fAram.
23 And athe children of Aram; Uz,
and Hul, and Gether, and bMash.
24 And Arphaxad begat aSalah; and
b
Salah begat Eber.
25 And unto Eber were born two
sons: the name of one was aPeleg; for
in his days was the earth divided; and
his brother’s name was Joktan.
26 And aJoktan begat bAlmodad,
and cSheleph, and dHazarmaveth, and
e
Jerah,
27 And aHadoram, and bUzal, and
c
Diklah,
28 And aObal, and bAbimael, and
c
Sheba,
29 And aOphir, and bHavilah, and
c
Jobab: all these were the sons of
Joktan.
30 aAnd their dwelling was from
Mesha, as thou goest unto Sephar a
mount of the east.
31 These are the sons of Shem, after
their families, after their tongues, in
their lands, after their nations.
Epilogue (p. 374)

32 These are the families of the sons
Generations of Shem,
of Noah, after their generations, in
including Peleg (pp. 368-373)
their nations: and aby these were the
21 aUnto bShem also, the father of nations bdivided in the earth after the
c
all the children of Eber, the brother flood.
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1 Now these are the generations of the sons of Noah, Shem, Ham, and Japheth: and unto
them were sons born after the flood.
2 The sons of Japheth; Gomer, and Magog, and Madai, and Javan, and Tubal, and Meshech,
and Tiras.
1

a

after the flood. In Mesopotamian texts, the Flood provides a marker between major epochs.

2

a

The sons of Japheth. The name Japheth is similar to the Titan Iapetos, son of Ouranos and
Gaia and father of Atlas, Prometheus, and Epimetheus.1 In the Table of Nations, Japheth’s
descendants “make up the geographical horizon of the article, the outer fringe of the
known world, a kind of ‘third world’ over against the nations of Ham (Canaan) and Shem.”2
“These include peoples in the Mediterranean area (Dodanim, Elishah, Kittim), peoples in
Asia Minor (Magog, Tubal, Meshech, Tiras, Togarmah), and others around the Black Sea
and Caspian Sea — “Cimmerians (Gomer), Scythians (Ashkenaz), Medes (Madai), and
Paphlagonians (Riphath).”3
Isaiah referred to these nations to show that God’s plan includes all mankind to the farthest
reaches of the world:4 “He shall have dominion also from sea to sea .… The kings of Tarshish
and of the isles shall bring presents.”5 John Sailhamer further observes:

1
2
3
4
5
6
7
8
9
10
11
12
13
14
15
16
17

b

Gomer. (1) Gomer is mentioned as an ally of Gog in Ezekiel 38:6. The descendants of Gomer
from the region of the Black Sea invaded Asia Minor in the eighth and seventh centuries
bce.9

c

Magog. (5) Magog (along with Gog) is mentioned in Ezekiel 38:2 in a figurative reference
to the final war that will precede the second coming.10 The area was “thought to be in
the furthermost reaches of the north, which may possibly mean southern Russia or
Asia.”11 Josephus identified Magog with the Scythians.12 “For Magog the most reasonable
identification put forward, in view of the coupling of Gog and Magog in Ezekiel 38-39, is
Gyges, king of Lydia.”13

d

Madai. (6) The land14 and people15 of the Medes were located “in the mountainous country
east of Mesopotamia, west of the Caspian Sea, and south of the Zagros Mountains, now
northwestern Iran.”16 In the Bible they are usually mentioned with the Persians and are
eventually absorbed into them.17

C. Westermann, Genesis 1-11, p. 504.
J. H. Sailhamer, Genesis, pp. 99-100.
J. H. Walton, Genesis, p. 57.
J. H. Sailhamer, Genesis, pp. 99-100.
Psalm 72:8, 10.
Genesis 10:2.
Genesis 10:3-4.
Genesis 10:3-4.
N. M. Sarna, Genesis, p. 70.
See also Ezekiel 39:6.
Ibid., p. 70.
F. Josephus, Antiquities, 1:6:1, p. 31.
V. P. Hamilton, Genesis 1-17, p. 332.
2 Kings 17:6; 18:11; Isaiah 21:2; Jeremiah 25:25; 51:11, 28.
Isaiah 13:17.
N. M. Sarna, Genesis, p. 70.
C. Westermann, Genesis 1-11, p. 505.
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A pattern in the author’s selection is clearly discernible in the list of the sons of Japheth.
Fourteen names are listed in all: seven sons of Japheth,6 then seven grandsons.7 The
author has omitted the sons of five of the seven sons of Japheth (Magog, Madai, Tubal,
Meshech, and Tiras). He lists only the sons of Gomer and Javan.8 Thus his intention is
not to give an exhaustive list but rather a ‘complete’ list, one that for him is obtained in
the number “seven.”
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2 The sons of Japheth; Gomer, and Magog, and Madai, and Javan, and Tubal, and Meshech,
and Tiras.
3 And the sons of Gomer; Ashkenaz, and Riphath, and Togarmah.
4 And the sons of Javan; Elishah, and Tarshish, Kittim, and Dodanim.
e Javan. (7) See Isaiah 66:19; Ezekiel 27:13. “The Ionians, a branch of the Greek people, who
colonized the west coast of Asia Minor.”18 Later, the name was used to refer to all of Greece.19
f Tubal, and Meshech. (12-13). In the Bible, these two groups are always mentioned together.20
The reference in Psalm 120:5 may not be the same people, and the reference in 1 Chronicles
1:17 is an error and should read “Mash.”21 Hamilton notes:22 “Tubal may be connected with
the Tabali, who were located in eastern Anatolia. Approximately the same territory covers
the descendants of Meschech, the Mushki of the upper Euphrates River.”
g

3

Tiras. (14) Tiras “may be identical with the Tursha, one of the sea people defeated by Pharaoh
Mer-ne-Ptah (ca. 1220 bce), or perhaps it is the same as the Tyrsenoi, the Greek name for
the Etruscans, a people who migrated from Asia Minor to Italy.”23 Josephus saw them as
Thracians.24

a Ashkenaz. (2) According to Sarna25 the descendants of Ashkenaz “were an Indo-European
nomadic people, expert in cavalry and archery, who inhabited the area between the Black
and Caspian seas. The Greeks called them ‘Scythians.’ Jeremiah 51:27 mentions them in
association with Ararat and with Minni, who are the Mannai of Assyrian texts, both of
which peoples are located in Armenia. Since the Middle Ages, ‘Ashkenaz’ has been used by
Jews as a designation for Germany.”26
b Riphath. (3) “The corresponding list of 1 Chronicles 1:6 reads Diphath, as do many biblical
manuscripts and printed editions.”27 Josephus28 identifies this people with a group living
between the Black Sea and Bithynia called the Paphlagonians. “This would fit well sideby-side with the Cimmerians and the Scythians, but we do not know the reason for this
equation by Josephus.”29
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c

Togarmah. (4) “In Ezekiel 27:14 and 38:6 the names associated with Beth-togarmah place it
in Asia Minor. Cuneiform texts from the nineteenth century BCE on frequently mentioned
the city and district of Tegarama, which lay north of Carchemish and Haran along an
important trade route that led from Assyria to Cappadocia in Asia Minor.”30

4

a the sons of Javan. (7) The sons of Javan “are listed in two parts, the first being place-names,
the second ethnic designations. All four are located west of the preceding group, beyond the
mainland of Asia Minor.”31

18
19
20

N. M. Sarna, Genesis, p. 70. See, e.g., Joel 4:8; Zechariah 9:13; Daniel 8:21; 10:20; 11:2.
V. P. Hamilton, Genesis 1-17, p. 332.
U. Cassuto, Noah to Abraham, p. 191. See Isaiah 66:19; Ezekiel 27:13; 32:26; 38:2-3; 39:1. See also Isaiah 46:19, a
reference to Tubal that contains an allusion to Meshech in the mention of those “who draw the bow” (moshekhe qesheth).
Ibid., p. 191.
V. P. Hamilton, Genesis 1-17, p. 332.
N. M. Sarna, Genesis, p. 70.
F. Josephus, Antiquities, 1:6:1, p. 31.
N. M. Sarna, Genesis, p. 70.
See R. M. Zlotowitz et al., Bereishis, 1:312.
N. M. Sarna, Genesis, p. 71.
F. Josephus, Antiquities, 1:6:1, p. 31.
C. Westermann, Genesis 1-11, p. 506.
N. M. Sarna, Genesis, p. 71.
Ibid., p. 71.
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b

Elishah. (8) See Ezekiel 27:7. “Doubtless Elishah is Alashiya, frequently mentioned in
Egyptian, Hittite, and Akkadian texts of the second millennium bce in reference to Cyprus
or to part of that island.”32

c

Tarshish. (9) Tarshish was the destination of Jonah when he set out from Joppa.33 “This is
one of the most enigmatic place-names in the Bible.”34 In Ezekiel 27:12, it is described as a
place from which metals were exported, giving rise to the conjecture that “tarshish is simply a
Semitic term for a metal refinery, deriving from Akkadian rashashu, ‘to melt, smelt.’”35 Other
suggestions for the source of the name include taros (Greek “oar”) and tirosh, from poetic
descriptions of the sea as “wine dark” in Homeric epics.36 “Three Mediterranean coastal
cities bear names that resemble Tarshish: Tarsus, the chief city of Cilicia in southeast Asia
Minor; Tartessus, on the Iberian Peninsula west of the Straits of Gibraltar;37 and Tharros,
in the western part of the isle of Sardinia.”38 It has also been suggested that Tarshish was
Carthage, the famous Phoenician colony in north Africa.39

d

Kittim. (10) Hamilton40 writes: “The prophecies of Balaam41 demonstrate that Kittim is a
land associated with ships.” “The inhabitants of Kition, present-day Larnaca on the southeast
coast of Cyprus … By the twelfth century most parts of the island had been settled by Greeks,
a situation reflected in the present genealogy.”42

e

Dodanim. (11) “The associated names require that this refers to a people in the area of the
Aegean islands, but no such is presently known there. The Targums Jonathan and Yerushalmi
render dardenaya, which suggests the inhabitants of the town of Dardania in Asia Minor in
the region of classical Troy. The parallel text in 1 Chronicles 1:7 reads “Rodanim,” which is
also the text of the Greek Septuagint translation, the Samaritan recension, and many Hebrew
manuscripts. This would refer to the Isle of Rhodes, which certainly fits the context.”43

5

a

By these were the isles of the Gentiles divided in their lands. Literally, “the coastlands of
the nations” — the Hebrew term includes not only islands but also “all countries adjoining
the sea.”44 In the Book of Mormon, the reference to the promised land as an “isle of the sea”
seems to have the latter meaning.45 Alter translates this phrase: “From these the Sea Peoples
branched out” and adds a conjectured scribal omission to the beginning of the following
verse: “These are the sons of Japheth …”46 Alter takes the reference to “Sea Peoples” to mean
“migrants from the Greek islands (‘Javan’ is Ion, or Greece) who established a foothold in
the coastal region of Palestine during the twelfth century bce.”47 “Several maritime people
separated themselves from the parent body of Japhethites in order to populate the isles and
coastlands of the Mediterranean and form distinct political entities.”48
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N. M. Sarna, Genesis, p. 71.
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N. M. Sarna, Genesis, p. 71.
Ibid., p. 71.
Ibid.
Cf. J. H. Walton, Genesis, p. 56.
N. M. Sarna, Genesis, p. 71.
G. J. Wenham, Genesis 1-15, p. 218.
V. P. Hamilton, Genesis 1-17, p. 334.
See Numbers 24:24.
N. M. Sarna, Genesis, p. 71.
Ibid.
R. M. Zlotowitz et al., Bereishis, 1:314.
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4 And the sons of Javan; Elishah, and Tarshish, Kittim, and Dodanim.
5 By these were the isles of the Gentiles divided in their lands; every one after his tongue,
after their families, in their nations.
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5 By these were the isles of the Gentiles divided in their lands; every one after his tongue,
after their families, in their nations.
6 ¶ And the sons of Ham; Cush, and Mizraim, and Phut, and Canaan.
b divided. Hebrew niphredhu; compare Genesis 2:10 and Deuteronomy 32:8. “Just as the river
that went forth from Eden divided — that means, split and became ramified — into four
branch-streams, even so from the aforementioned offspring of Japheth there branched out
the many more different nations.”49

6

c

every one after his tongue. jst ot1 changes this to “after the same tongue”;50 jst ot2 reads
“after the same tongues.”51

d

in their nations. In other words, according to Cassuto,52 “there were many other nations in
the world who traced their descent to Japheth, but there was no need to detail their names.
Similar expressions are subsequently used with reference to the sons of Ham,53 the sons of
Shem,54 and the sons of Noah as a whole.55 The Torah was concerned only to complete the
number of seventy names, and to incorporate therein the names of the principal nations
that were near to Israel, or were in some way connected with the Israelites, or were in some
manner known to them.”

a

the sons of Ham. “As the Japhethites stretch east and west across the northern latitudes,
Ham’s descendants line the southern coast of the Mediterranean and both sides of the Red
Sea. Through the ‘Canaanites’ this line also extends partway up the eastern coast of the
Mediterranean.”56
The author begins by listing Ham’s four sons: Cush, Mizraim, Phut, and Canaan.57 Then, like
Japheth’s list, he gives the sons of the firstborn (Cush): Seba, Havilah, Sabtah, Raamah, and
Saptecha.58 However, before going on to the next son (Mizraim), he lists the sons of Raamah:
Sheba and Dedan.59 These descendants, when the names of Cush and Raamah are included,
number fourteen — again the completeness of the list is fulfilled in the number seven.60

Genesis 10

b Cush. (15) Wenham61 cites the traditional translation of Cush as “Ethiopia” (following the
Septuagint62) but surmises rather that it “probably covers a variety of dark-skinned tribes63
living beyond the southern border of Egypt.” Sarna64 restricts the application of the term “to
the region known as Kash or Kesh in Egyptian, roughly covering Nubia or northern Sudan,
south of Egypt.”
c

49
50
51
52
53
54
55
56
57
58
59
60
61
62
63
64
65
66

Mizraim. (24) This is the Hebrew term for Egypt. The word is dual in form (reflected in
the “-aim” ending) possibly because of the division of Egypt into Upper and Lower parts.65
However, according to Sarna,66 “here, in light of verse 14, it specifically refers to Lower

U. Cassuto, Noah to Abraham, pp. 195-196.
S. H. Faulring et al., Original Manuscripts, p. 118.
Ibid., p. 632.
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Genesis 10:31.
Genesis 10:32.
J. H. Walton, Genesis, p. 57.
Genesis 10:6.
Genesis 10:7.
Genesis 10:7.
J. H. Sailhamer, Genesis, p. 100.
G. J. Wenham, Genesis 1-15, p. 221.
In Genesis 10:6-8, however, it is transliterated as “Cush.” See J. W. Wevers, Notes, pp. 28, 130.
Cf. Jeremiah 13:23.
N. M. Sarna, Genesis, p. 72.
V. P. Hamilton, Genesis 1-17, p. 336.
N. M. Sarna, Genesis, p. 72.
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6 ¶ And the sons of Ham; Cush, and Mizraim, and Phut, and Canaan.
7 And the sons of Cush; Seba, and Havilah, and Sabtah, and Raamah, and Sabtecha: and
the sons of Raamah; Sheba, and Dedan.

7

67
68
69
70
71
72
73
74
75
76
77
78
79
80

d

Phut. (32) See Jeremiah 46:9; Ezekiel 27:10; 30:5; 38:5, where the term is usually translated
as “Ethiopia” and “Ethiopians.” Libya and Phut are associated as allies of Egypt in Nahum
3:9.68 Sarna69 notes that the term eventually was used for the whole of Libya, consistent with
the rendering of the Septuagint. The suggestion that the term refers to the Egyptian Punt
(Somali?) poses linguistic difficulties.70

e

Canaan. (33) The geographic boundaries of Canaan are given in Genesis 10:19. “The term
‘Canaanite’ is already found in an eighteenth century bce document found at Mari.”71
Hamilton comments:72 “Possibly Canaan is linked with the likes of Egypt and Babylon in
this unit (and all under the rubric of Hamites) because like them Canaan was, from the
Bible’s perspective, a sedentary population, dwelling in cities ‘which are great and walled up
to heaven.’73 Thus the reason for listing Canaan as Hamitic is not personal or geographical
but sociocultural.”

a

the sons of Cush. Sarna comments:74 “Three groups ethnically and geographically distinct —
African, Arabian, and Mesopotamian — are all subsumed under the Hamites because they all
happen to bear similar sounding names. In addition, historical considerations seem to have
entered into the classification. It is known that from very early times, the African and Asian
shores of the Red Sea, particularly at its southern part, engaged in active and reciprocal sea
commerce. South Arabians crossed the Bab el-Mandeb as traders and colonists and greatly
influenced the culture on the western side.”

b

Seba. (16) The name is connected with Egypt and Cush in Isaiah 43:3; 45:14 and with Sheba
in Psalm 72:10. Sarna75 mentions the possibility “that the two forms, Seba and Sheba, are
dialectic variants of the same name and refer to one tribe that split up. Seba would designate
the African branch.” Josephus describes it as a city of the Ethiopians.76

c

Havilah. (17) See Genesis 10:29. A mention of “the land of Havilah” as a “place of much gold”
(as well as other precious metals) appears in the description of the river Pison mentioned in
connection with the Garden of Eden.77 If Havilah is Hebrew, “it means ‘sandy land.’ There
are two biblical sites identified by the name Havilah, one within the Egyptian sphere of
influence, the other in Arabia.”78

d

Sabtah. (18) “This may refer to Shabwat, the ancient capital of Hadramaut in southern
Arabia, but that region is listed in verse 26 as Shemitic.”79 Josephus associated it with
Astaboras (modern Abare).80
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Egypt, from the Mediterranean Sea to Memphis, as also in Isaiah 11:11 and Jeremiah 44:1.”
Egypt is called the “land of Ham” in Psalm 78:51; 105:23; 105:23, 27; 106:21, 22.67
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7 And the sons of Cush; Seba, and Havilah, and Sabtah, and Raamah, and Sabtecha: and
the sons of Raamah; Sheba, and Dedan.
8 And Cush begat Nimrod: he began to be a mighty one in the earth.
e Raamah. (19) This group is “mentioned together with Sheba in Ezekiel 27:22 as a trading
people whose merchandise happens to be characteristic of Arabia, but it is otherwise
unknown.”81 Ragmah, near Negram in northern Yemen has been suggested but, according
to Wenham, the correspondence between the Hebrew spelling and this Arabic name would
be difficult to explain.82
f Sabtecha. (22) “No such locality is known, but a Nubian prince named Shebteko (ca. 700
bce) is recorded, whose name may reflect a place-name.”83 Alternatively, Wenham mentions
that “several places in Arabia have names similar to the Septuagint version of the name.”84
g

Sheba. (20) See Isaiah 60:6; Jeremiah 6:20; Ezekiel 27:22; Job 1:15; Psalm 72:15. “The Sabeans
(of southwest Arabia) whose queen would make a famous journey to meet Israel’s King
Solomon generations later.85 The confusing thing is that Sheba is traced to both Ham86 and
Shem.87 And this is further confused by a reference to Sheba as descended from Abraham,
in Genesis 25:3.”88 Sarna notes that because Ezekiel 38:13 connects Sheba with Dedan in
northern Arabia, “it is reasonable to suppose that the Sheba mentioned with it is situated
in the same area and that the reference here is not to the kingdom of that name in southern
Arabia with which Solomon had commercial connections.”89

h

Dedan. (21) See also Jeremiah 25:23; 49:8; Ezekiel 25:13. Sarna comments:90 “The Dedanites
are caravaneers and traders, according to Isaiah 21:13 and Ezekiel 27:15, 20. Cuneiform
texts mention them as early as the Old Babylonian and Ur III periods (2113-2006 bce), and
Dedan can now be identified with the present-day oasis of Al-’Ula in northern Arabia. This
was a major center of the spice trade and an important station along the international trade
route.” For additional detail, see figure g10-5, p. 344 and figure g10-6, p. 345.
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8

a Nimrod. (23) See overview Genesis 10, p. 346. “Possibly the verse does not imply that this
person was a direct offspring of Cush and his wife, but [rather] that he belonged to one of the
peoples known as the ‘sons’ of Cush.”91 Hess92 identifies “no explicit wordplay” in the name
of Nimrod, but concludes that “the Hebrew association of the name with the root mrd93
suggests a relationship with the rebellion of Genesis 11 and forms the primary tie between
the Table of Nations and [the story of the Tower of Babel].” Hamilton94 notes the “Ugaritic
name ni-mi-ri-ya (which he translates ‘panther of Yah’), which leads him to suggest that
Nimrod means ‘panther of Hadd’ (i.e., Baal), analogous to nqmd (‘victory of Hadd’).” See
Westermann for a summary of additional conjectures about the meaning of the name.95
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b

he began to be a mighty one in the earth. Alter notes that this phrase “uses the same idiom
that is invoked for Noah’s planting a vineyard.96 The implication, then, is that Nimrod,
too, was the founder of an archetypal human occupation. The next verse suggests that
this occupation is that of hunter, with his founding of a great Mesopotamian empire then
introduced in Genesis 10:10-12.”97

c

mighty one. Hebrew gibbor = mighty warrior. This reference ties the passage back to the
story of Noah98 and forward to the jst description of Peleg99 and the aspirations of the
builders of the Tower of Babel.100 In the current context, Nimrod’s title refers to the exploits
that established him as a king of Babylon.101

a

a mighty hunter. Cf. Ether 2:1. Hebrew gibbor tsayid, i.e., a “mighty warrior of the hunt.”
“Perhaps his prowess as a hunter is put forth as evidence of the martial prowess that enabled
him to conquer kingdoms, since the two skills are often associated in the ruling classes of
older civilizations. Numerous Neo-Assyrian bas-reliefs depict royal lion hunts or royal bull
hunts. Nimrod has been conjecturally identified with the thirteenth-century bce TukultiNinurta I, the first Assyrian conqueror of Babylonia.”102 The imagery also evokes the deeds
of Gilgamesh.103 See figure g10-7, p. 346.

b

before the Lord. Both instances of this phrase in the jst are modified to read “in the land,”104
thus eliminating any intimation of divine sanction for Nimrod’s hunting.

10 a

And the beginning of his kingdom was Babel. This phrase is preceded in the jst by “And he
began a kingdom.”105 The sense of verse 10 is that the Babylonian cities listed “constituted the
power base from which [Nimrod] proceeded to expand into Assyria.”106

b

Babel. “Babylon was situated on the River Euphrates about fifty miles south of modern
Baghdad, Iraq.”107 “The oldest Sumerian name for the city was ka-dinir-ra, which was
understood to mean “the gate of God.” It was translated into Akkadian as bab-il. According
to Enuma Elish, the Mesopotamian creation epic, the gods themselves built the temple there
for the god Marduk at the beginning of time.”108 “Babylon is first mentioned (in passing)
in contemporary records in the time of Shar-kali-sharri (last king of Akkad, twenty-third
century bce). References to it remain occasional and suggest no great significance until
the First Dynasty of Babylon, when the predecessors to Hammurabi make it their capital.
From that time on it becomes legendary as the seat of culture and religion in Mesopotamia.
Archaeologically, excavations can only recover data as far back as the First Dynasty of Babylon
because the water table shifted and destroyed all earlier layers. We therefore know nothing of
the history of Babylon’s founding from either literary or archaeological records.”109

9
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8 And Cush begat Nimrod: he began to be a mighty one in the earth.
9 He was a mighty hunter before the Lord: wherefore it is said, Even as Nimrod the mighty
hunter before the Lord.
10 And the beginning of his kingdom was Babel, and Erech, and Accad, and Calneh, in
the land of Shinar.
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10 And the beginning of his kingdom was Babel, and Erech, and Accad, and Calneh, in the
land of Shinar.
Sailhamer comments on the significance of the mention of Babel at this point in the
chapter:110
The importance of this small narrative [about Nimrod] lies in the introduction of the
city of Babylon,111 which is the subject of Genesis 11:1-9. The deliberate association of
Assyria with Babylon112 is also significant; otherwise in the lists of names that follow,
Assyria is associated with the sons of Shem. By means of this narrative insertion, then,
the author has not only introduced a key city, Babylon, but has taken Assyria out of
its natural associations with Shem and given it a new identification with the city of
Babylon. Thus the author has opened the way for an association and identification of
any city with the city of Babylon. These appear to be the initial stirrings of a “larger than
life” symbolic value for the city of Babylon, one known in the book of Isaiah113and fully
developed in the image of ‘mystery Babylon the Great’ in Revelation 17:5. The prophet
Micah can already speak of Assyria as the “land of Nimrod.”114
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c

Erech. “This is the Hebrew spelling for the great ancient city of Uruk [now Warka], the largest
city of the third millennium (six miles in circumference) and the home of Gilgamesh.115
This city of the goddess Inanna was legendary for its great walls and beautiful temples.
Archaeological strata suggest that the city was founded in the fifth millennium bce. Sargon
(twenty-fourth century bce) claims to have conquered the city and destroyed its walls.
The kings of the Ur III dynasty continued building on the site, as did the kings of the Old
Babylonian period.”116

d

Accad. “The Sumerian King List reports that Uruk was defeated, and its kingship carried off
to Akkad. This city, called agade in Sumerian, became the center of the kingdom of Akkad
founded by the famous Sargon (ca. 2300 bce), who established a dynasty that lasted about
150 years. The site of this city, somewhere on the Euphrates, has not been located. Eventually
its name came to embrace the whole of northern Babylonia as opposed to Sumer in the
south. ‘Akkadian’ now signifies the Semitic Assyrian and Babylonian languages.”117

e and Calneh, in the land of Shinar. Calneh is the only city name that does not appear in
Akkadian inscriptions. A city named Kalno is mentioned in Assyrian records and in Isaiah
10:9 but “it is located in northern Syria, not in southern Mesopotamia.”118 As an alternative
to trying to associate the name with a historic city, the Hebrew ve-khalneh (“and Calneh”) is
commonly emended to read ve-khulanah. Thus the phrase may be rendered better in English
as “all of them being in the land of Shinar.”119 With this emendation, verses 10-12 list exactly
seven Mesopotamian cities, consistent with a heptad pattern.120 However, Westermann,
among others, disputes this reading.121
110
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f

Shinar. “The land of Babylonia, embracing Sumer and Akkad and bounded on the north
by Assyria, modern southern Iraq. This name was not used in Mesopotamia itself but is
frequently found in one form or another in Egyptian, Hittite, Mitannian, and Amarna texts
to designate the Kassite kingdom of Babylon (ca. 1995-1160 bce).”122 Note that Shinar and
Babel, here mentioned in connection with Nimrod, figure as the two prominent place-names
in Genesis 11:1-9.

11 a

Out of that land went forth Asshur. See commentary Genesis 10:22-c, p. 369. “Either
Asshur or Nimrod could be the subject of the Hebrew verb yatsa’ (‘went forth’). The later is
preferable, and the text would thus be rendered, ‘From that land, he (i.e., Nimrod) went forth
to Asshur.’ This reading is supported by Micah 5:5, which terms Assyria ‘the land of Nimrod,’
and it is also how Targum Jonathan and Bekhor Shor understand the text. ‘Asshur’ is then
a geographical name, parallel to ‘Shinar,’ the two referring respectively to Upper and Lower
Mesopotamia. The passage reflects the verifiable historical fact that, in its early period,
Assyria was long under the domination and religious, linguistic, and cultural influence of
Sumer and Akkad, a debt it freely acknowledged.”123

b

Nineveh. “Excavations at Nineveh (contiguous with modern Mosul in northern Iraq)
indicate that the site was settled in prehistoric times. It shows up briefly in the historical
record in the time of Manishtushu, son of Sargon, in the latter part of the third millennium.
It was apparently an important city in the kingdom of Sahmshi-Adad I around 1800 bce,
and retained some prominence through the second and first millennia. Its fortunes rose and
fell with Assyrian successes, with its greatest period coming with the building projects of
Sennacherib around 700 bce, who made the city his capital.”124

c

Reheboth. Walton125 explains: “This unusual name [“Reheboth Ir”] simply means ‘city
squares,’ which makes it difficult to identify. Some have considered it simply an alternate
designation of Nineveh or perhaps a section of Nineveh.”126

d

Calah. “This appears to be a reference to the well-known Assyrian city of Kalhu, modern
Nimrud, twenty-five miles south of Nineveh.”127 “Shalmaneser I (ca. 1265-1235 bce) rebuilt
Kalah and made it his capital after abandoning Asshur.”128

12 a

Resen. Sarna129 suggests that the name may stand for the Akkadian resh-eni, “meaning
‘spring head,’ equivalent to the Hebrew Rosh Ha‘ayin, which is the name of a modern Israeli
urban settlement.” Walton130 notes the difficulties in identifying the city: “It is said to be
between Nineveh and Calah (= Kailhu), which are only about twenty-five miles apart with
no major cities between them. There is a small village called Resh-eni in the other direction,
about fifteen miles north of Nineveh, which would hardly seem to qualify. P. Machinist notes
the similarity of the name to the Akkadian word risnu (‘canal’) and indicates such canals
were built for both Nineveh and Calah, though only in the Neo-Assyrian period.”
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10 And the beginning of his kingdom was Babel, and Erech, and Accad, and Calneh, in the
land of Shinar.
11 Out of that land went forth Asshur, and builded Nineveh, and the city Rehoboth, and
Calah,
12 And Resen between Nineveh and Calah: the same is a great city.
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12 And Resen between Nineveh and Calah: the same is a great city.
13 And Mizraim begat Ludim, and Anamim, and Lehabim, and Naphtuhim,
14 And Pathrusim, and Casluhim, (out of whom came Philistim,) and Caphtorim.
b the same is a great city. Though it is more natural grammatically to apply this description to
Calah, most commentators see it instead as an epithet for Nineveh, consistent with its use in
Jonah 1:2; 3:2-3; 4:11.131 Excavations have confirmed Nineveh’s impressive size.
13 a Mizraim. (24) This is the biblical name for Egypt — the modern name for Egypt is Misr.
Westermann sees the collection of peoples recorded as descending from Mizraim as a
miscellany of references that should be interpreted with caution.132 Continuing the author’s
penchant for expressing completeness numerically, the list of Mizraim’s sons contains seven
names. Sailhamer133 comments:
This is the last list to be shaped by the numerical pattern “seven.” The remainder of the
lists of names appear to be influenced by no particular numerical pattern except that of
the total number of “seventy nations” that dominates the list of names as a whole … For
those lists that contain seven names, we may conclude that the author intends to give a
“complete” accounting of the sons of that group, without actually listing all the sons. He
is, as it were, passing them by without further comment.
With the lists that now occupy the attention of the author (those that do not number
in the “sevens”),134 however, the focus is more comprehensive because these sons,
the Canaanites and the sons of Shem, play more prominently in the narratives of the
book of Genesis and the Pentateuch. The author was especially interested in the exact
boundaries of the area of Canaan135 since that area of land lay at the heart of his purpose
in writing the book. This was the land promised to Abraham, though “at that time the
Canaanites were in the land.”136

Genesis 10

b Ludim. (25) “Both Jeremiah 46:9 and Ezekiel 30:5 mention this people in association
with Cush and Put in prophecies concerning Egypt. The contexts there, as here, exclude
identification with the Lydians of Asia Minor. They may be some as yet unknown African
people.”137
c

Anamim. (26) Targum Pseudo-Jonathan138 provides the only clue to a possible identity
for this group “in its rendering ‘Maryutai,’ which might point to a home in Egypt west of
Alexandria.”139

d

Lehabim. (27) “Possibly Libyans, though they are usually called Lubim in the Bible.”140

e Naphtuhim. (28) Kenneth Kitchen “offers three different Egyptian etymologies of
‘Naphtuhim,’ i.e., ‘the men of Lower (i.e., northern) Egypt’; ‘they of the Delta’; ‘they of the
Oasis land.’”141
14 a Pathrusim. (29) Sarna142 concludes: “This undoubtedly refers to the inhabitants of Pathros,
which is Egyptian for the ‘southland,’ that is, Upper Egypt, a meaning it also has in Isaiah
11:11.”
131
132
133
134
135
136
137
138
139
140
141
142
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b

Casluhim. (30) Cassuto sees it as likely that the term referred to the area surrounding the
city of Scylacé in Asia Minor.143 Hamilton144 observes: “Since the verse makes reference to
southern Egypt (Patrusim) and to middle Egypt (Naphtuhim), Casluhim may therefore be
plausibly understood as being part of northern Egypt, the Delta region (Possibly associated
with the inhabitants of Mount Casios (east of the Nile Delta145), thus rounding out all major
areas of Egypt.”146

c

Caphtorim. (31) Sarna comments:147 “This corresponds to kapturu in Akkadian texts, kptr
in Ugaritic, and probably also keftiu in Egyptian, all generally identified with the isle of Crete
and its environs in the eastern Mediterranean. Deuteronomy 2:23 tells that the Caphtorim
settled in Gaza, which became a major stronghold of the Philistines in the times of the
Judges. Both Amos 9:7 and Jeremiah 47:4 report that this people came from Caphtor.” Hence,
Sarna’s English wording of this verse as “… the Casluhim, and the Caphtorim, whence the
Philistines came forth,” taking the origins of the Philistines as more likely coming from the
Caphtorim.148 Others dispute this emendation on multiple grounds.149

15 a

Canaan. (33) According to Sarna,150 “this section is a composite. Only the first two of the
eleven names listed are without the –i ending that indicates the gentilic form, and they are
to be understood as the names of individuals who are the eponymous, or name-giving,
ancestors of the Sidonians and the Hittites. The next four names appear in the numerous
biblical registers of the original, pre-Israelite inhabitants of Canaan. It is not clear why
specifically those were selected here. Furthermore, the order of presentation is unique and
appears to be independent of the other similar registers. The Jebusites, named first here,
otherwise almost invariably close the lists. Also, the list includes the rarely mentioned
Girgashites. The last five names are those of cities in Phoenicia and Syria.”

b

Sidon his firstborn. (34) “The famous Phoenician port city. The designation ‘firstborn’ and
the omission of Tyre point to a period when Sidon held undisputed sway over the other cities
of southern Phoenicia, so that the name became synonymous with the whole of Phoenicia,
as in Deuteronomy 3:9 and Joshua 3:4, 6. This biblical usage conforms with information
available from other sources. Thus the Egyptian inscriptions that record the campaigns of
Thutmose III (ca. 1490-1436 bce) in Canaan and Syria also mention Sidon but not Tyre. The
latter is similarly ignored in the Homeric epics, which deal with events in the twelfth century
BCE and which refer to Sidon and its inhabitants. The same is true of the annals of Tiglathpileser I (1109-1088 bce), who conducted military expeditions to Syria and Phoenicia. By
the tenth century, however, Tyre had eclipsed Sidon in importance.”151

c

Heth. (35) “Undoubtedly, Heth is taken here to be a personal name, that of the ancestor
of the Hittites. This term, like ‘Canaan/Canaanite,’ is noticeably imprecise. Around 1800
bce, an Indo-European people who had settled in Asia Minor and had taken over the name
of the earlier inhabitants, the Hatti, founded an empire. The name ‘Hittite’ was gradually
extended to the entire region and the peoples incorporated within it. After the Hittite empire
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14 And Pathrusim, and Casluhim, (out of whom came Philistim,) and Caphtorim.
15 ¶ And Canaan begat Sidon his firstborn, and Heth,
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15 ¶ And Canaan begat Sidon his firstborn, and Heth,
16 And the Jebusite, and the Amorite, and the Girgasite,
17 And the Hivite, and the Arkite, and the Sinite,

collapsed ca. 1200 bce and the city states of Syria became independent, they continued to
call themselves Hittite for several centuries. Assyrian and Babylonian records regularly used
‘Hatti-land’ to refer to the whole of Syria and Palestine. In the present context, Heth probably
refers to the Neo-Hittite states of Syria.”152
16 a the Jebusite. (36) Sarna comments:153 “Nothing is known about the origins or history of
this people. At the time of the Exodus, they lived in the hill country, according to Numbers
13:29. In the period of Joshua’s wars of conquest, and until David’s time,154 they were located
more specifically in Jerusalem.155 In fact, Jerusalem itself was called Jebus,156 and it was from
Araunah the Jebusite that David bought the plot of land on which the Temple was later
built.”157 Wenham concludes from surviving personal names of the Jebusites (e.g., Abdihepa,
Araunah, Ornan) that the Jebusites were possibly Hurrian and were not a Semitic people.158
According to Ezekiel 16:3, 45 they are of Amorite and Hittite origin.159
b the Amorite. (37) “They appear as a distinct ethnic group in all the lists of the pre-Israelite
peoples of the land. In the course of time, the term lost all ethnic significance in the Bible and,
like ‘Canaanite,’ came to be employed as a general designation for them all, as for instance
in Genesis 15:16. The Amurru, as they were called in Akkadian, were a West Semitic people
who first appeared in Babylonia in significant numbers about 2000 bce, having migrated
from the fringes of the Syrian desert. In subsequent centuries, successive waves of Amorites
infiltrated the entire Fertile Crescent. In the fourteenth and thirteenth centuries bce,
cuneiform texts refer to a state north of Canaan called Amurru.”160 Wenham notes that some
of the most famous dynasties of Babylon, Mari, and Ashur were of Amorite descent.161
Genesis 10

c

the Girgasite. (38) “Nothing is known of them. They may have been an offshoot of the ‘land
of Karkisha’ in Asia minor, mentioned among the allies of the Hittites in the inscriptions of
Rameses II about the battle of Kadesh. The personal names girgsh and bn grgsh appear in
Ugaritic texts.”162 A connection is conjectured with the lake of Gennesareth.163

17 a the Hivite. (39) No information exists about this people outside the Bible. Their major centers
were in the north, in Lebanon and Syria,164 but they also lived as far south as Shechem and
Gibion.165
b the Arkite, and the Sinite. (40-41) See commentary Genesis 10:18-a, p. 367.
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18 And the Arvadite, and the Zemarite, and the Hamathite: and afterward were the
families of the Canaanites spread abroad.
19 And the border of the Canaanites was from Sidon, as thou comest to Gerar, unto
Gaza; as thou goest, unto Sodom, and Gomorrah, and Admah, and Zeboim, even unto Lasha.
18 a

the Arvadite, and the Zemarite, and the Hamathite. (42-44) Writes Sarna:166 “All these [plus
“the Arkite, and the Sinite” in the previous verse] refer to the inhabitants of five Syrian cities,
four on the coast and one inland. Arka, about thirteen miles (twenty kilometers) northeast of
Tripoli, Lebanon, is mentioned in Egyptian execration texts as early as the twentieth century
bce. Sin, in cuneiform siannu, bordered on the territory of Ugarit. Arvad was the most northerly
of the important Phoenician cities. The site is presently Ruad, built on a rocky island about
fifty miles (eighty kilometers) north of Byblos. It is frequently mentioned in Assyrian records.
Zemar, lying about midway between Arvad to its north and Tripoli to its south, is mentioned
in Egyptian, Amarna, and Assyrian texts. Hamath, now Hamah, lies inland on the middle
Orontes River alongside one of the major trade routes, about fifty miles (eighty kilometers)
east-northeast of Arvad.”

b

afterward were the families of the Canaanites spread abroad. “This note corresponds to that
in Genesis 10:5. Here the text gives recognition to the fact that Phoenicia proper and Palestine
constituted a cultural continuum.”167

19 a

the border of the Canaanites was from Sidon, as thou comest to Gerar. Sarna168 translates this
as: “The [original] Canaanite territory extended from Sidon as far as Gerar …” This description
was written much later than the events described in this chapter. Moreover, it differs significantly
from the Samaritan text.169
[In Genesis 10:19, the] Table of Nations displays [an] exceptional interest in the territorial
boundaries of Canaan because it is leading up to the progenitors of Abraham, whose
descendants are to inherit the land. Significantly, the city-states north of Sidon, detailed
in verses 17-18 are excluded, and only the region west of the Jordan is included. Sidon
constitutes the extreme northern limit; Gaza represents the southwestern extremity, and
then the border extends westward across the low hill country to the Dead Sea region.
These boundaries do not correspond either to those delineated elsewhere in the Bible,
particularly in Genesis 15:18 and Numbers 34:2-12, or to any known historical reality in
Israelite times. The Israelite conquest never reached Sidon. The description of Canaan given
here corresponds to that of the Egyptian province of Canaan as it emerged following the
peace treaty between the Egyptian king Rameses II and the Hittite king Hattusilis III (ca.
1280 bce), which defined the spheres of interest of the respective empires. Following this,
the Egyptians gave up all efforts to control northern Syria, which belonged to the Hittites,
while southern Syria and Palestine remained under Egyptian tutelage.

b

Gerar. “This city is not mentioned in either Egyptian or Assyrian sources, which means that
it was not situated along the Via Maris or main north-south highway parallel to the coast, the
road used by imperial armies. The patriarchal narratives in chapters 20 and 26 show Gerar
to have been an important royal city in the western Negeb and to have been situated west of
Beer-sheba in a region sufficiently well-watered to provide pasturing facilities for shepherds.
All the signs point to its being identified with the impressive mound of Tell Haror (Tell Abu
Hureireh), which lies on one of the major wadis, Wadi esh-Shari’ah, about fifteen miles (twentyfour kilometers) north of Beer-sheba. Archaeological surveys in this area have revealed strong
Egyptian influence on the material culture between 1550 and 1200 bce.”171
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The relatively extensive description of Canaan in this verse merits explanation:170
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19 And the border of the Canaanites was from Sidon, as thou comest to Gerar, unto Gaza;
as thou goest, unto Sodom, and Gomorrah, and Admah, and Zeboim, even unto Lasha.
20 These are the sons of Ham, after their families, after their tongues, in their countries, and
in their nations.
21 ¶ Unto Shem also, the father of all the children of Eber, the brother of Japheth the elder,
even to him were children born.
c

Gaza. “Inscriptions of the Egyptian king Seti I from around 1300 bce refer to this city as
‘the Canaan.’ It was the regional capital of the Egyptian province of Canaan. Gaza, the most
southerly of the coastal cities, was strategically situated along the main highway and trade
route that linked Mesopotamia and Egypt. Later it became a major Philistine city.”172

d

Sodom, and Gomorrah, and Admah, and Zeboim. “These are the so-called ‘cities of the
Plain,’ mentioned again in Genesis 14:2 and Deuteronomy 29:22, that were destroyed because
of their wickedness. The first two form the theme of Genesis 19, while the last two appear
in Hosea 11:8. Since the order of the cities is always uniform, it most likely derives from
some ancient topographical list, many examples of which have been found in Mesopotamia
and Egypt. It should be noted that, unlike Genesis 13:10, the present passage contains no
reference to the destruction of the cities. They have not been identified. Their most likely
location appears to be in the area now covered by the southern extension of the Dead Sea
below the Lisan.”173

e Lasha. “Otherwise unknown; Targum Jonathan and rabbinic sources identified it with
Callirrhoe, a site of hot springs near the eastern shore of the Dead Sea.”174
20 a after their tongues. jst ot1 and ot2 both render this phrase as “after the same tongue.”175
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21 a Unto Shem also. It is unclear whether Joseph Smith saw Shem or Japheth as the oldest son
of Noah. To the phrase in this verse “Unto Shem also,” the jst appends: “which was the
elder.”176 In Hebrew, the subject of “the elder” in this verse is ambiguous grammatically and
could refer either to Japheth (“the brother of Japheth the elder,” as in the kjv177) or to Shem
(by rendering the phrase as “the older brother of Japheth”178). The ot1 and ot2 manuscripts
corresponding to Moses 8:12 are consistent with the jst of Genesis 10:21 in making Shem the
eldest son. However, a note in the handwriting of Sidney Rigdon pinned to the manuscript
of Moses 8:12 sometime between 1831 and the Prophet’s death changed the wording to make
Japheth the eldest.179 See commentary Moses 8:12-a, p. 225.
b Shem. Sailhamer comments on the significance of this mention of Shem:180
The author begins the list of the sons of Shem with a prosaic introduction.181 The purpose
of the introduction is to draw out the major lines of continuity running through chapter
10. The author calls attention to the relationship of Shem and Japheth: “Shem, the older
brother of Japheth,” and the relationship of Shem to the following generations: “Shem
was the ancestor of all the sons of Eber.” The reference to Shem and Japheth together
without Ham may be significant, possibly intended to recall Noah’s blessing of Shem
172
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21 ¶ Unto Shem also, the father of all the children of Eber, the brother of Japheth the elder,
even to him were children born.
22 The children of Shem; Elam, and Asshur, and Arphaxad, and Lud, and Aram.
and Japheth in Genesis 9:26-27, where also Canaan is excluded … The mention of the
“sons of Eber” anticipates the genealogy that yet lies ahead, the one that results in the
birth of Abraham.182 So, before moving on to complete the list of the sons of Noah, the
author inserts this short summary to tie the list to the preceding and following narrative
contexts.”
c

all the children of Eber. Sarna explains the unexpected reference to Eber in this verse:183

22 a

The children of Shem. Walton comments:184 “The descendants of Shem settle along the
Arabian Sea, the Persian Gulf, and the Tigris and Euphrates, and stretch west across the Syrian
desert (Aram and his descendants).” The double prefatory statement about the descendants
of Shem in vv. 21-22 shows the importance of this line of descent. “Moreover,” notes Sarna,185
“while the genealogies of Japheth and Ham continue for only three generations each, that of
Shem extends to the sixth generation. Here again, Aram is disposed of first, then one line is
selected in chapter 11, and it continues for a total of ten generations that reach to Abraham.”

b

Elam. (45) The jst inserts “Eber” in front of Elam as the first in the list of children.186 Elam
is “the ancient name for modern Khuzistan in southwestern Iran in the Iranian plateau east
of Babylon and northeast of the Persian Gulf. Its capital was Susa, the biblical Shushan of
Esther 1:2-5. Elam is the most easterly country in the Table.”187 Hamilton observes:188 “That
the language of the Elamites was patently not Semitic would indicate that the listing of Elam
under Shem is because of geographical proximity.” The Assyrians in later times deported
Israelites to Elam.189 An Elamite king, Ched-or-Laomer, makes an appearance in Genesis
14:1.

c

Asshur. (46) See commentary Genesis 10:11-a, p. 363. “The city of Asshur on the Tigris in
Upper Mesopotamia gave its name to the surrounding territory, which became known as
Assyria. Asshur-uballit I (ca. 1356-1321 bce) was the first monarch to be called ‘king of the
land of Assyria.’”190
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Although he is the fourth generation from Shem, he receives special mention here
because he is the ancestor both of Israel and of a variety of peoples with whom Israelite
history is closely intertwined. According to later genealogies in Genesis, these include
Aramaeans, Ammonites, Moabites, Midianites, the Ishmaelite tribes, and the Edomites.
One would expect these descendants of Eber to be called ‘Hebrews’ (Hebrew ‘ivrim).
Nevertheless, it is strange that of all the above-mentioned peoples, only the line of
Abraham through Isaac and Jacob is so designated. Probably for these reasons, Rashi
and Ramban take ‘ever (“Eber”) here not as the name of the individual mentioned in
v. 24, whose line is taken up again in Genesis 11:16-29, but as meaning “the region
beyond,” a denotation ‘ever has in Genesis 50:10 and Numbers 21:13. Benei ‘ever would
then be ‘the inhabitants of the region beyond [the Euphrates]. In fact, in Akkadian, the
land west of this river is called eber nari, a phrase often used as a geographical term
referring to Upper Syria, which is what ‘ever ha-nahar means in Joshua 24:2.”
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22 The children of Shem; Elam, and Asshur, and Arphaxad, and Lud, and Aram.
23 And the children of Aram; Uz, and Hul, and Gether, and Mash.
d

Arphaxad. (47) Sarna writes:191
This name is a puzzle. A tradition from Second Temple times192 connects the last three
Hebrew consonants with Chesed of Genesis 22:22, the eponymous ancestor of the
Chaldeans (Hebrew kasdim, Akkadian kashdu). This was the name of a seminomadic
Aramaean tribe that inhabited the desert regions between northern Arabia and
the Persian Gulf. As a geographical term, it was first applied to the southern part of
Mesopotamia but was eventually used for the whole of Babylonia. The first element
of the name — Arpa — might be Arip, which is frequently found in Hurrian proper
names.”

e Lud. (65) “This cannot be the same people the Ludim of verse 13. It may refer to Lydia, a
region on the west coast of Asia Minor, but its known history does not begin until the middle
of the seventh century BCE, and it would be expected to be classified under the Japhethites.
Neither Isaiah 66:19 nor Ezekiel 27:10 shed light on its identity.”193
f Aram. (66) “It is unclear whether this term applies here to a specific tribe or to the wider
confederation of Aramaean tribes that were Western Semites. The patriarchs of Israel
maintained close family connections with Aramaeans in Aram-naharaim and Paddan-aram.
This is clear from Genesis 25:20; 28:5; and 31:18, 20-24. In fact, according to Deuteronomy
26:5, the Israelite farmer annually declared at the festival of first fruits, ‘My father was a
fugitive Aramaean.’
A variant tradition in Genesis 22:21 has Aram as the grandson of Nahor, Abraham’s brother.
The different genealogies may well reflect tribal relationships at different periods of history.
Amos 9:7 says that the Aramaeans migrated from Kir, which in Isaiah 22:6 is parallel to Elam
and which would place them in the northeastern part of the Fertile Crescent. That would be
consonant with the tradition of the present Table.”194
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23 a the children of Aram. Sarna comments:195
Of the four subdivisions of Aram, only Uz is otherwise known. In 1 Chronicles 1:17
he and the other three are sons of Shem and brothers of Aram. In Genesis 22:21, Uz
is Aram’s uncle. The present Table, which makes him a son, reflects the historic reality
of a later time, when Aram had overwhelmed the Uzzites and incorporated them into
the Aramaean tribal league. Two regions named Uz are mentioned, one northeast of
Canaan near Haran and another between Edom and northern Arabia, referred to in
Genesis 36:29, apparently the homeland of Job.196 Josephus locates Hul in Armenia,197
Mash may be the mountains of Lebanon and the Ante-Lebanon; they are called Mashu
in the Gilgamesh epic.”198 The Samaritan Pentateuch199 gives the name as Masha, one of
the sons of Ishmael.200
b Mash. (70) The jst adds: “and Arphaxad.”201 Because Arphaxad is already mentioned
among the descendants of Shem in Genesis 10:22, this change is puzzling.
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24 And Arphaxad begat Salah; and Salah begat Eber.
25 And unto Eber were born two sons: the name of one was Peleg; for in his days was the
earth divided; and his brother’s name was Joktan.
24 a

Salah. (48) This name has been interpreted to mean “the man of the weapon” or “the man
of the infernal river.”202 Some have inferred that it relates to Shelah, a Canaanite underworld
deity.203

b

Salah begat Eber. In the jst of Genesis 10:22, Eber is described as the son of Shem.204
However, in verse 24 the jst follows the kjv in describing Eber as the son of Salah (48).205
There are three possibilities: 1. There is an inconsistency in the jst; 2. The two Ebers referred
to are different persons; or, perhaps more plausibly, 3. The reference to Eber as the “son”
of Shem should be interpreted as meaning a “descendant” of Shem. This meaning occurs
elsewhere in the genealogical list.206

25 a

Peleg; for in his days was the earth divided. (50) Westermann notes that unlike most of
the other names in Genesis 10, Peleg and Joktan, the sons of Eber, are “purely personal
names.”207 The jst reads “Peleg was a mighty man, for in his days was the earth divided.”208
The description of Peleg as “a mighty man”209 recalls the figure of Nimrod.210 However, in
contrast to Nimrod who becomes the archetypal father of Babylon, Peleg will become the
ancestor of the righteous Abraham.211 As Sailhamer observes:212

Concerning the meaning of the statement that “the earth [was] divided,” LDS scholar B.
Kent Harrison observes:216 “This division … is, of course, suggestive of continental drift,217
but the time scales are all wrong. The division of Earth may simply mean an earthquake
[The word Peleg may mean ‘earthquake’]. It has also been suggested that the splitting is only
political.”218 Something like the latter interpretation is suggested by the wording of the jst,
which seems to posit a causal connection between Peleg’s might and the division of the earth.
Note that the Hebrew plg can be used to mean confusing speech, as in Psalm 55:9.219
See N. M. Sarna, Genesis, p. 43.
G. J. Wenham, Genesis 1-15, p. 230.
See commentary Genesis 10:22-b, p. 369.
S. H. Faulring et al., Original Manuscripts, pp. 119, 633.
E.g., in Genesis 10:21 which refers to Shem as the “father of all the children of Eber.”
C. Westermann, Genesis 1-11, p. 526.
S. H. Faulring et al., Original Manuscripts, pp. 119, 633.
Cf. Hebrew gibbor. See overview Moses 6, p. 41.
See commentary Genesis 10:8-c, p. 361.
See Genesis 11:18-26.
J. H. Sailhamer, Genesis, p. 102.
Genesis 10:21-31.
Cf. R. M. Zlotowitz et al., Bereishis, 1:329.
Genesis 11:10-26.
B. K. Harrison, Truth, p. 174.
See, e.g., J. F. Smith, Jr., Doctrines, 3:74-75.
George Reynolds and Janne M. Sjodahl conclude that the “division” “evidently refers to the allotment of the
habitable portions of the earth to various families, tongues, and nations after the flood, under patriarchal
inspiration” (G. Reynolds et al., Commentary on the Book of Mormon, 2:319).
219 G. J. Wenham, Genesis 1-15, p. 231.
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The notice “in his (i.e., Peleg’s) time the earth was divided (niflegah)” provides the
narrative clue to the structure of the genealogies of Genesis 10 and 11. The genealogy
of Shem213 is traced from Shem to the sons of Joktan, the brother of Peleg.214 After the
account of the building of the city of Babylon, the genealogy of Shem is taken up again
and traced through Peleg to Abraham.215 Thus the one line of Shem ends in Babylon and
the other in the land with Abraham.”
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26 And Joktan begat Almodad, and Sheleph, and Hazarmaveth, and Jerah,
27 And Hadoram, and Uzal, and Diklah,
26 a Joktan. (51) Sarna observes:220
This list is extraordinary, both for its unparalleled extent and because the Joktanites are
here said to be descended from the same stock as the Israelites, which is itself remarkable
since their settlements, where identifiable, are located in the southwest corner of the
Arabian Peninsula. Furthermore, most of the names are not the same as the Arab
tribes mentioned in Assyrian inscriptions from the ninth century bce on. All these
peculiarities suggest that behind this list is some lost history of relationships, probably
of a commercial nature in connection with the spice trade, between Israel and the
Arabian tribes. Incidentally, the name Joktan (Hebrew yoktan) can mean “diminution”
and may hide some now-forgotten word play corresponding to that on the name of his
brother Peleg. It is noteworthy that the names of several areas in Arabia are formed from
the stem k-t-n, such as Qatna.
Regarding the significance of Joktan’s name, Hess writes:221
Both Joktan and Japheth have descendants named in the chapter. Japheth’s name is
related to the concept of enlarging (pth) in the wordplay of Genesis 9:27. In Genesis
10 Japheth enlarges his family with the enumeration of some fourteen descendants.
Joktan, whose name would be related to the Hebrew word for making smaller, is given
thirteen descendants, one less than Japheth. With these names [and the subsequent
story of his family’s dishonorable enterprise to build Babylon in Genesis 11:1-9], Joktan
and his descendants cease to appear in the Hebrew Bible. On the other hand, Joktan’s
brother, Peleg, proceeds to enlarge his own family in the perspective of the biblical text
as the genealogy of Genesis 11 seeks to demonstrate (not to mention the promises of
innumerable descendants to Peleg’s descendant Abram).222
b Almodad. (52) “The element modad means ‘beloved one,’ the same as Medad of Numbers
11:26. It occurs as a divine epithet in Ugaritic. The first syllable may either represent ’el
(god)223 or Arabic ’al (family).”224
Genesis 10

c

Sheleph. (53) Sheleph may relate to a “district Silf, and with Yemenite tribes called Salf or
Sulf, all near Aden.”225

d

Hazarmaveth. (54) The name means “enclosure [oasis] of Mot [god of death].”226 “This wellknown kingdom mentioned in the South Arabic inscriptions is the present-day Hadramaut
on the southern coast east of Yemen.”227

e Jerah. (55) “Omitted in the list of 1 Chronicles 1:20-24, which has twelve Joktanite tribes
in all. This may be the region of Yemen known as Warach. In Hebrew and in South Arabic
inscriptions, yrh means ‘month.’”228
27 a Hadoram. (56) Sarna:229 “The first element is an epithet of the god Baal, the name meaning
‘[the god] Had is exalted.’ A modern place-name Dauraum near San‘a, capital of Yemen, is
known.”
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N. M. Sarna, Genesis, p. 79.
R. S. Hess, Studies, pp. 144-145.
E.g., Genesis 13:16.
The Septuagint gives the name as “Elmodad,” though John Wevers admits that the name “sounds Arabic” (i.e.,
as if it should have been spelled “Al-Modad.”) (J. W. Wevers, Notes, p. 143).
N. M. Sarna, Genesis, p. 79.
G. J. Wenham, Genesis 1-15, p. 231.
Ibid., p. 231.
N. M. Sarna, Genesis, p. 79.
Ibid.
Ibid.
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27 And Hadoram, and Uzal, and Diklah,
28 And Obal, and Abimael, and Sheba,
29 And Ophir, and Havilah, and Jobab: all these were the sons of Joktan.
30 And their dwelling was from Mesha, as thou goest unto Sephar a mount of the east.
31 These are the sons of Shem, after their families, after their tongues, in their lands, after
their nations.
b

Uzal. (57) “A late Arab tradition of doubtful validity identifies Uzal as the old name for
San‘a[, Yemen].”230

c

Diklah. (58) “Probably derived from dekel (a palm tree) and the name of some oasis in
Yemen.”231

28 a

Obal. (59) “Omitted in the Septuagint, which has a twelve-tribe list. ‘Abil is a common placename in Yemen.”232

b
28 c

Abimael. (60) “An unknown name that means ‘My Father is indeed God.’”233
Sheba. (61) See commentary Genesis 10:7-g, p. 360. According to Sarna:234 “This is the
kingdom in southern Arabia, frequently mentioned in Assyrian royal inscriptions, with
which King Solomon formed relationships.”

29 a Ophir. (62) “A ‘brother’ of Havilah, which is a source of gold according to [Moses 3:11-12].
Ophir is consistently cited in the Bible for its gold … Since the biblical sources indicate that
Ophir was accessible by ship, it was most likely located somewhere on the shores of the Red
Sea.”
b Havilah. (63) See commentary Genesis 10:7-c, p. 359.

30 a

And their dwelling was from Mesha, as thou goest unto Sephar a mount of the east. Sarna
comments:237 “The extent of the settlements of the Joktanites is paralleled in the Table
only by the boundaries of the Canaanites, again testifying to the special importance of this
tribal league at some still unknown period of Israelite history.” Mesha “may be the same as
Massa of Genesis 25:14, but that appears to be in northern Arabia, and a southerly location,
otherwise unknown, is indicated here.” Sephar “means ‘border’ in postbiblical Hebrew. The
reference may be to Zafar, a port city and center of the spice trade in Hadramaut, or to a
place southwest of San‘a[, Yemen].”
Regarding the context of this description, Sailhamer writes:238 “What is the function of this
obscure note regarding the homeland of those from the line of Joktan? Ostensively it is to
give the location of the settlement of the line, but narratively it serves to connect the line of
Joktan with the account of the building of Babylon that follows. The link is made by means
of the key term har haqqedem (literally, “mountain of the east” or “eastern hill country”).
The narrative is less interested in the exact location than it is in the association with the
miqqedem (“eastward”) of Genesis 11:2, the location of the ‘plain of Shinar’ where the city of
Babylon was built.”
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Ibid.
Ibid.
Ibid.
Ibid., p. 80.
Ibid.
V. P. Hamilton, Genesis 1-17, p. 346.
N. M. Sarna, Genesis, p. 80.
Ibid., p. 80.
J. H. Sailhamer, Genesis, p. 103.
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c Jobab. (64) The name is mentioned in Genesis 36:33; Joshua 11:1; 1 Chronicles 8:9, 18.
Hamilton:235 “Jobab may be connected with the town of Juhaibab, which is located in the
vicinity of Mecca.”236
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32 These are the families of the sons of Noah, after their generations, in their nations: and by
these were the nations divided in the earth after the flood.

32 a by these were the nations divided in the earth after the flood. Alter gives this as “And from
these the nations branched out on the earth after the Flood,”239 and comments:240
The whole Table of Nations is devised to explain how the many separate nations came
into being. The immediately following verse, which begins the tale of the Tower of Babel,
announces a primeval unity of all people on earth. This seeming flat contradiction
might reflect a characteristically biblical way of playing dialectically with alternative
possibilities: humankind is many and divided, as a consequence of natural history; and,
alternatively, humankind was once one, as a consequence of having been made by the
same Creator, but this God-given oneness was lost through man’s presumption in trying
to overreach his place in the divine scheme.
Looking forward to the next chapter, Sailhamer writes:241 “What [the author] has described
‘geographically and linguistically’ in Genesis 10, he will describe ‘theologically’ in Genesis
11, namely, God’s judgment of Babylon and dispersion of the nations.”
b divided in the earth. The jst reads “divided on the earth.”242
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R. Alter, Five Books, p. 57.
Ibid.
J. H. Sailhamer, Genesis, p. 103.
S. H. Faulring et al., Original Manuscripts, pp. 120, 634.
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Robert S. Kawashima: Abraham’s Rupture of Hamitic Culture1

Genesis 10

The age that follows [Noah] belongs … to the lineage of Ham, which includes the likes
of Nimrod (viz., Mesopotamia), Egypt, and the various “native” cultures of Canaan, most
notably Sodom and Gomorrah.2 This is the age, in other words, of the ancient empires — next
to which Israel will be a mere child — and their heroic-monumental culture. In response to
the relatively short lifespan imposed by Yahweh on humanity, this culture is dedicated to the
pursuit of “name” (i.e., epic glory or fame), which functions as a compensation for death.3
This glory is achieved either by feats of strength such as those undertaken by the Nephilim
(Hebrew “giants”) [or] “the mighty ones” (Hebrew ha gibborim) … the men of name”4 —
or by the construction of enduring monuments such as the Tower of Babel, also a bid for
“name.”5 Nimrod exemplifies this culture.6 He is the first “mighty hunter” (Hebrew gibbor
tsayid) — … whose exploits earn him the heroic epithet, “mighty hunter …”7 Moreover,
he founds his empire at Babel (i.e., Babylon) … from where it subsequently spreads across
Mesopotamia. The patriarchal figure of Abraham represents a type of counterculture in this
period, one defined by its covenant with Yahweh. Like the rest of the age he was born into,
Abraham also aspires to leave behind a great “name,” but his will be achieved not in the
present through heroic feats and imposing monuments but rather in a divinely promised
future through the begetting of numerous offspring.8 Thus, if his appearance in the middle
of this epoch does not constitute an actual rupture in history, it does portend a time in the
future when his descendants will conquer the land of Canaan and usher in the age of Israel.
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R. S. Kawashima, Sources and Redaction, pp. 58-59.
Genesis 10:18-19.
Genesis 6:1-4.
Genesis 6:4.
Genesis 11:4.
Genesis 10:8-12.
Genesis 10:9.
Genesis 12:1-3.
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Endnotes
G10-1 Continuing Cassuto notes:1
In accordance with this principle, the descendants of Ishmael are listed first,2 so that the Bible may
proceed afterwards to the history of Isaac’s children, who are the more important;3 similarly the
roll of Esau’s sons4 precedes that of Jacob.5
G10-2 Ada Feyerick et al. observe:6
The Table of Nations, “every one after his tongue, after their families, in their nations,”7 was based
not only on geography and ethnicity but also on political and economic considerations.8 The sons
of Japheth were the Indo-Europeans who settled throughout Asia Minor, the Aegean, parts of
Europe, and eastward in Persia and India. Ham’s sons, the Hamites, encompassed Africa and Arabia
and lands familiar to the Patriarchs — Egypt, Canaan, and Shinar in southern Mesopotamia, the
site of the Tower of Babel, and possibly included with the Hamites because of its trade contacts
with the west. Shem’s sons, the Semites, were from areas near Mesopotamia where the Hebrews
traditionally originated: Elam, the Elamites, northeast of the Persian Gulf, Asshur, the Assyrians;
Arpachshad, the Chaldeans; and Aram, the Aramaeans, called by Abraham “my country” and “my
kindred.”9
G10-3 For example, Ronald Hendel argues:10
Babylon is the great world-city in the Tower of Babel story, which reflects broadly the historical
context of the first half of the first millennium bce, when Babylon was a great cultural center. The
references to Assyrian Empire gives us a narrower horizon — again, the ninth-eighth centuries
bce. [Genesis 10:10-12] is a stylized resumé of Babylonian and Assyrian history … Calah became
“the great city” of the Assyrian Empire ca. 880 bce, when Assurnasirpal II made it his imperial
capital … Notably, the city god of Calah was Ninurta, whose name probably lies behind the biblical
Nimrod. Calah remained the administrative center of Assyria until ca. 704 bce, when Sennacherib
moved the imperial capital to Nineveh and greatly expanded that city. Subsequently, Nineveh (not
Calah) would be the natural reference of “the great city,” as it is in Jonah 1:2. In sum, the Nimrod
narrative in J has as its historical horizon the Assyrian Empire of the ninth-eighth centuries bce.
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G10-4 The Qur’an describes the early inhabitants of al-Hijr, a large region that included both Dedan and
modern Mada’in Saleh, as descendants of Thamud, a great-grandson of Shem through the line of
Aram (66) and Gether (69).11 According to the Qur’an, they were a wealthy people who lived “in
luxurious palaces in the plains, houses carved in mountains, [within] a flourishing agricultural
economy” but were punished when they abandoned the teachings of Allah and refused to listen to
the warnings of the prophet Salih.12 Assyrian records document battles with the “Tamodi” during the
reign of Sargon II (722-705 bce).
G10-5 “The Arabic name derives from the verb meaning ‘to laugh’ and is cognate to the Hebrew root from
which comes the name Isaac,”13 a rival to Ishmael who the Muslims see as the chosen son of Abraham.
Tradition says that Nimrod’s mother “placed him in a desert, and a tiger was caught for him. The tiger
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U. Cassuto, Noah to Abraham, p. 198.
Genesis 25:12-18.
Genesis 25:19ff.
Genesis 36.
Genesis 37:2ff.
A. Feyerick et al., Genesis, p. 77.
Genesis 10:5.
See N. M. Sarna, Genesis, p. 68.
Genesis 24:4.
R. S. Hendel, Historical context, pp. 60-61.
Genesis 10:22-23. Gether is known in Arabic sources as Amir (A. I. A. I. M. I. I. al-Tha’labi, Lives, p. 114).
B. b. A. Al Faqeer, Nature and Antiquities, p. 151. E.g., A. Jones, Qur’an, 15:80-84, pp. 248-249: “And the men of
al-Hijr denied the truth of those who were sent [to them]. We gave them Our signs, but they turned away from
them. They used to hew out dwellings from the mountains, [in which] they [felt] secure. But the Shout [i.e., the
loud noise associated with their divine destruction] took them in the morning, And that which they had been
acquiring was of no avail to them.” For a compendium of verses relating to Salih and the people of Thamud, see
J.-L. Monneret, Grands, pp. 558-561.
J. A. Tvedtnes et al., Traditions, p. 354 n. 8.
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breast-fed him when he desired it.”14
G10-6 For more on the book of Abraham and traditions connecting Abraham to places and names of the
ancient Near East (e.g., Nimrod, Pharaoh), see, e.g., R. D. Draper et al., Commentary, pp. 237-259; J.
Gee, Guide; J. Gee et al., Astronomy; P. Y. Hoskisson, Where Was Ur; J. M. Lundquist, Was Abraham;
H. W. Nibley, Epic Milieu; H. W. Nibley, Drama; H. W. Nibley et al., One Eternal Round; H. W. Nibley,
Approach to Abraham; H. W. Nibley, Message 2005; H. W. Nibley, Abraham 2000; H. W. Nibley,
Teachings of the PGP; M. D. Rhodes, Hor; M. D. Rhodes, Books of the Dead; J. A. Tvedtnes et al.,
Traditions.
G10-7 For interpretation issues with the Masoretic text of the verse (which reads “the number of the children
of Israel” instead of “the number of the sons of God”), see J. H. Tigay, Deuteronomy, pp. 302-303. This
reading is consistent with the idea that Jacob entered Egypt with seventy male descendants.15 The
number seventy “demonstrated that the Lord’s prophetic promises to Abraham were being fulfilled.”16
See also N. Wyatt, Seventy Sons.
See B. Tsedeka et al., Israelite Samaritan, p. 482 n. 32:8 regarding the Samaritan interpretation of the
reference to the nations as “meaning the number of the nations that ruled the Holy Land before the
tribes of Israel came to possess it … twelve in number (see Genesis 15:18-21).”
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For an extensive study of the role of Yahweh as the son of the Most High God, see M. Barker, Angel.
For brief overviews of the idea of the heavenly council, J. M. Bradshaw, God’s Image 1, commentary
2:1-d, pp. 93-94 and 2:26-a, p. 111.

14
15
16

Ibid., p. 354.
Genesis 46:27; cf. Exodus 1:5; Acts 7:14. The patriarchal roster from which this number is derived appears in
Genesis 46:8-25. Regarding the issue of differing tallies for these descendants, see S. K. Brown, Seventy, pp. 2531.
S. K. Brown, Seventy, p. 29.

