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Figure m8-1. The Birth of Noah (Genesis 5:29), ca. 1896-1902 
J. James Tissot, 1836-1902

In the pseudepigraphal book of 1 Enoch, Noah’s appearance and actions as a newborn are described in ways that resemble a 
“‘full-grown’ heavenly being”:1 “And when the child was born, his body was whiter than snow and redder than a rose, his hair 
was all white and like white wool and curly. Glorious [was his face]. When he opened his eyes, the house shone like the sun. 
And he stood up from the hands of the midwife, and he opened his mouth and praised the Lord of eternity.”2 Apparently, 
these wonders were meant to be seen as signs and portents of Noah’s future achievements:3 “His posture of praise anticipates 
his priestly duties after the Flood.4 His glorious birth prefigures … the way his life will bring glory to creation just as the 
high priest glorifies the sanctuary.” Lamech was astonished at Noah’s appearance, worrying that the Noah was not his child 
but rather was fathered by “the angels.”5 He went to see his father Methuselah, who in turn traveled to inquire of Enoch “at 
the ends of the earth.”6 Enoch set Methuselah’s mind at rest, telling him that Noah was indeed Lamech’s child and that his 
mission would be to “cleanse the earth from the corruption that is on it.”7 Moreover, he prophesied that Noah “and his three 
children [would] be saved with him, when all men on earth die.”8 

1 G. W. E. Nickelsburg, 1 Enoch 1, p. 543 n. 1b-7. See Endnote M8-1, p. 243.
2 Ibid., 106:2-3, p. 536.
3 C. H. T. Fletcher-Louis, Glory, p. 47.
4 Cf. Genesis 8:20-21.
5 G. W. E. Nickelsburg, 1 Enoch 1, 106:6, p. 536.
6 Ibid., 106:8, p. 536. Cf. J. A. Fitzmyer, Genesis Apocryphon, 2-5, pp. 69-75; F. G. Martinez, Genesis Apocryphon, 2-5, 

pp. 230-231.
7 Ibid., 106:17, p. 536.
8 Ibid., 106:16, p. 536.
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overview

WITH the close of Moses 7 we begin the story of Noah, which continues to the 
end of Moses 8 and on through Genesis 6:14-9:29.1 The abrupt ending of the 
book of Moses in the middle of the story of Noah was because, in the original 

1851 publication of the Pearl of Great Price, Elder Franklin D. Richards did not have access 
to the original manuscripts of the jst, but only to early versions of the jst published in 
church periodicals and to an incomplete, handwritten portion of some portions of jst 
Genesis. Elder Richards simply published everything he had at the time, and the missing 
portions within Moses 1-8 were later added by Elder Orson Pratt in the 1878 edition.2

Noah is given a place of prominence in modern revelation, standing second only to Adam 
in authority. The Prophet Joseph Smith taught:3

The Priesthood was first given to Adam; he obtained the First Presidency, and held the keys of 
it from generation to generation. He obtained it in the Creation, before the world was formed, 
as in Genesis 1:26-28. He had dominion given him over every living creature. He is Michael 
the Archangel, spoken of in the Scriptures. Then to Noah, who is Gabriel: called of God to this 
office, and was the father of all living in this day, and to him was given the dominion. These 
men held keys first on earth, and then in heaven.

Gabriel (Noah) and Michael (Adam)4 are the only angels mentioned by name in the Bible.5 
Gabriel interprets Daniel’s dreams6 and announces the births of John the Baptist and Jesus.7 
In Jewish sources, he is identified as the angel who wrestled with Jacob,8 the “man clothed 
in linen”9 in Ezekiel’s vision, and the helper of the three Israelites who were thrown into 
Nebuchadnezzar’s fiery furnace.10 Within the pseudepigraphal book of 1 Enoch, he presides 
over Paradise,11 performs an intercessory role for mankind, and executes God’s judgments.12 

1 Portions of the account of Noah given in this chapter and the chapters on Genesis 7-9 were adapted from J. M. 
Bradshaw, The Ark and the Tent.

2 R. J. Matthews, What Is, pp. 31, 34.
3 J. Smith, Jr., Teachings, Before 8 August 1839, p. 157.
4 Daniel 10:13, 21; 12:1; Jude 1:9; Revelation 12:7.
5 See Endnote M8-2, p. 243.
6 Daniel 8:16, 9:21. The anonymous attendant in Daniel 7:15 is also frequently identified with Gabriel.
7 Luke 1:19, 26.
8 Genesis 32:24.
9 Ezekiel 9:2.
10 Daniel 3:25. For an accessible overview of Jewish, Christian, and Muslim Gabriel traditions, see G. Davidson, 

Angels, pp. 117, 119.
11 J. Milton, Paradise Lost, 4:549, p. 88.
12 Gabriel, along with Michael, is named in G. W. E. Nickelsburg, 1 Enoch 1, 9:1, p. 202, 10:9, p. 215; G. W. E. 

Nickelsburg et al., 1 Enoch 2, 40:9, p. 130, 54:6, p. 198, 71:8, p. 320.
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Figure m8-2. The Vision of Daniel (detail), 1650
Willem drost, 1633-1659

As his style attests, Drost was a close follower and perhaps a pupil 
of Rembrandt. According to Daniel 8:16, Gabriel was the one who 
was commanded to interpret Daniel’s dream of the ram and the 
he-goat. To the kneeling Daniel, Gabriel acts as a revealer, similar 
to his role in the Annunciation.

Figure m8-3. The Annunciation, ca. 1427-1432
Workshop of robert Campin, ca. 1378-1444

Robert Campin, a highly successful Flemish artist generally 
recognized as responsible for a group of paintings attributed 
to the Master of Flémalle, “humanized subject matter, breaking 
with the aristocratic taste and romantic mood of the ornamental 
International style to portray the Annunciation taking place in a 
contemporary middle-class … home”1 in Tournai, Belgium. This 
painting of Gabriel and Mary is the center panel of the triptych 
that comprises the Mérode Altarpiece. The scene is beautifully 
described by Harold Hibbard:2

The center of the little Mérode triptych shows a homely interior 
in primitive, “steep” perspective … In the center panel we see 
the moment before the Annunciation. The lilies in the “Islamic” 
vase refer to Mary’s virginity and to the incarnation. The brass 
candlestick with its smoking candle probably symbolizes 
the Virgin and Child. A spark visible in the wick is explained 
by the liturgy of Advent. The tiny symbol of Christ floating 
down toward Mary’s womb from the oculus window carries a 
cross, thus framing his tragic life within combined images of 
beginning and end. The little figure’s penetration of the window 
on its heavenly beams, without breaking the glass, is a symbol of 
Mary’s perpetual virginity, again fulfilling the prophecy of Isaiah. 
It seems likely that the fancily dressed messenger in the left wing 
who holds his hat as he pauses by the gate, is meant to be Isaiah 
himself; he was appointed God’s messenger to Jerusalem. All 
of this is important and fascinating; but I think that our first 
reaction to the altarpiece (after getting over the surprise that it is 
so very small) is to delight in its charming detail, painted in warm 
oil colors - regardless of the symbolic meanings. Everything is 
in its place, Mary’s room is full of Joseph’s fine handiwork, and 
through the windows we see the clouds of a Flemish sky and the 
houses of a Flemish street.

Figure m8-4. Muhammad and Gabriel, 1307

Daniel Peterson relates the traditional story as follows:3

Muhammad began the practice of withdrawing to a cave on 
Mount Hira, a few miles to the northeast of Mecca, where he 
apparently prayed and meditated, sometimes for several days 
and nights in a row .… One night, toward the end of the month 
of Ramadan (probably of the year 610) while he was in his cave 
on the mountain, an angel appeared to him, commanding him 
to “read” or “recite” … To the angel’s command, Muhammad 
responded that he was not a reader … and the angel choked him 
until he thought he would pass out … [After a second refusal 
to read followed by choking, the] angel released [Muhammad], 
and then spoke words that, now canonized in the Qur’an, are 
traditionally regarded as the first revelation of God to the 
Prophet of Islam: “Recite [iqra] in the name of thy Lord … who 
taught by the pen, taught the human being that which he did 
not know.” 

1 Robert Campin.
2 H. Hibbard, Metropolitan Museum, pp. 183, 185.
3 D. C. Peterson, Muhammad (2007), pp. 51-53. See Endnote M8-3, p. 243. 



201Moses 8:1-30; Genesis 6:14-22: Noah and the Ark – Overview

M
o

s
e

s
 8

In Muslim teachings, Gabriel (Jibra’il) not only reveals God’s word to Muhammad,13 but 
also appears along with the Devil (Iblis) “in almost all the episodes”14 of the stories of 
the prophets.15 This is because “Iblis is the principle and the propagator of heresy and the 
Archangel Gabriel the personification of divine inspiration and the helper of humanity in 
defending itself against Satan.”

Modern revelation amplifies what we know about Noah from the Bible.16 His birth was a 
fulfillment of a covenant God made with Enoch.17 He was ordained to the priesthood at 
age ten.18 He taught the first principles and ordinances of the Gospel and announced the 
coming of Jesus Christ in the meridian of time.19 He conferred the priesthood upon his 
posterity.20 As part of the restoration of the Gospel, he visited the Prophet Joseph Smith.21 
Finally, after the Second Coming of the Savior, Noah will return to the earth to attend the 
marriage supper of the Lamb.22

Noah and his Sons

Moses 6:5-23 describes the ideal family order established by Adam and Eve. This same order 
is implied in Moses 8:13, where Noah and his righteous sons are mentioned. The patriarchal 
order of the priesthood “which was in the beginning” and “shall be in the end of the world 
also”23 is depicted as presiding over a worthy succession of generations in the likeness and 
image of Adam,24 just as Adam and Eve were made in the image and likeness of God.25

Indeed, transcending his status as a king and priest, Noah is sometimes portrayed in the 
Bible as a type of God Himself.26 Consider for example, the microcosmic Ark that Noah 
forms and fills with living creatures and food in imitation of the Creator God27 and his role 
as captain of the Ark as it moved “upon the face of the waters”28 — assuming the role of God 
in the original creation of the earth.29 Recall also Noah’s planting of an Eden-like garden 
after the emergence of dry land,30 his later locus “in the midst of ”31 the most sacred place 
in that Garden and his pronouncement of a curse upon Canaan, the “serpent” who was 
responsible for the transgression of its sacred boundary.32 With reference to Noah’s quasi-
divine status, note that in 1 Enoch, his appearance at birth was described as so glorious that 

13 D. C. Peterson, Muhammad (2007), pp. 51-53.
14 R. Milstein et al., Stories, p. 14. E.g., M. i. A. A. al-Kisa’i, Tales; A. I. A. I. M. I. I. al-Tha’labi, Lives; I. Ibn Kathir, 

Stories.
15 R. Milstein et al., Stories, p. 14.
16 For a good summary, see A. C. Skinner, Noah.
17 Moses 7:52. Cf. Moses 8:3.
18 D&C 107:42-51.
19 Moses 8:16, 19, 23-24.
20 D&C 84:14-15.
21 D&C 128:21.
22 D&C 27:5-7.
23 Moses 6:7. See also D&C 107:40-41, Abraham 1:26.
24 Moses 6:10.
25 Moses 6:9, 22.
26 See, e.g., B. Embry, Naked Narrative, p. 426 n. 22.
27 E. A. Harper, You Shall Make, pp. 53-54. Cf. J. Neusner, Genesis Rabbah 2, 34:6:2, pp. 3-4: “Noah was in charge 

of the only creatures that were destined to live and thus acted, as it were, as God’s regent[, an] exalted position.”
28 Genesis 7:18.
29 See overview Genesis 7, p. 256.
30 Genesis 9:20. See also overview Genesis 8, p. 285.
31 Although kjv Genesis 9:21 translates the relevant phrase as “within” his tent, the Hebrew mirrors the descrip-

tion of the Tree of Life “in the midst of ” the Garden of Eden (Genesis 2:9).
32 See overview Genesis 9, p. 309.
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“when he opened his eyes the whole house shone like the sun,”33 and it is not insignificant 
that, in the book of Moses, Noah’s three children are explicitly called the “sons of God.”34 
Noah’s high standing in the eyes of God can be compared with that of Enoch, who was the 
only other mortal in scripture said to have “walked with God”35 — meaning, some claim, 
that these two patriarchs attained “eternal life” while still in mortality.36 Going further, 
Litwa understands the phrase “walked with God” to signify “travel[ing] back and forth with 
the gods,”37 and in the case of Enoch he associates the idea with deification.38 Likewise, in 
the account of Berossus, the flood hero does not die, but like Enoch and Utnapushtim is 
taken suddenly from earth and “translated to live with the gods.”39 Indeed, Enoch and Noah, 
whose names are mentioned together three times in the story of the Flood,40 are the only 
two included in the genealogical list of the patriarchs whose deaths are not mentioned.41 
Both “found life amid the curse of death,”42 both were rescued from death by the hand of 
God,43 and each in his turn a rescuer to others.44 Depictions of Noah in the catacombs show 
him rising out of the Ark in a pose of resurrection, prefiguring the emergence of the Savior 
from His tomb.

33 G. W. E. Nickelsburg, 1 Enoch 1, 106:2, p. 536. For a more extensive discussion of accounts of Noah’s 
“angelomorphic” appearance in pseudepigrapha, see C. H. T. Fletcher-Louis, Glory, pp. 33-55.

34 Moses 8:13.
35 See Endnote M8-4, p. 243. 
36 See Kraeling and Bailey, cited in E. A. Harper, Glad Tidings 1, p. 14 n. 19.
37 M. D. Litwa, We Are Being, p. 104. See Endnote M8-5, p. 243.
38 Ibid., p. 105. Cf. P. S. Alexander, From Son of Adam, p. 103.
39 See C. Westermann, Genesis 1-11, p. 359. See Endnote M8-6, p. 243.
40 Moses 8:2, Moses 8:19, and jst Genesis 9:21-24.
41 J. H. Sailhamer, Genesis, p. 71. In the case of Noah, however, his death is later noted in Genesis 9:29.
42 Ibid., p. 74.
43 Ibid., p. 75.
44 Enoch established a city so righteous that it could be received into God’s “own bosom” (Moses 7:69), and Noah 

made an ark that saved all living creatures and a remnant of mankind from the Flood.

Figure m8-5. Noah Emerging from the Ark in a Pose of Resurrection, 
Catacombs of Saints Peter and Marcellinus, early fourth century

The idea that Noah was a type of Christ was popular in the middle ages:1

His survival and emergence from the Ark were interpreted as prefiguring 
the resurrection of Christ and His emergence from the tomb — and so the 
resurrection to eternal life which is the hope of every Christian … Cyril 
of Jerusalem even speaks of Christ as “the true Noah,” while Ephrem the 
Syrian tells how the hero of the Flood, although giving what rest he could, 
longed to see the one of whom he was the type and who would give it more 
amply …

One [extreme] form of typology is allegory. For a master of allegorical 
interpretation every episode or utterance in the Old Testament, however 
obscure, contained some allusion to the facts narrated in the Gospels. It 
was his task to discern those hidden allusions and to reveal their hidden 
meanings. And the meanings could be multiple: the typologist felt free to 
attach to each episode as many meanings as he chose …

The allegorical method could produce strange results. For Justin, the whole 
mystery of salvation through Christ is prefigured in the story of the Flood. 
The wood of the Ark prefigured the cross. That eight persons had been 
saved in the Ark (Noah and his wife, and their three sons and their wives) 
prefigured the resurrection of Christ which took place on the day after the 
Sabbath — which in the earliest liturgies was treated as the eighth day of 
the week as well as the first. The fact that the Flood covered the whole earth 
indicated that God’s message was intended for all mankind and not merely 
for Jews.

1 N. Cohn, Noah’s Flood, pp. 25-26.
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The “Sons of God” and the “Sons of Men”

In contrast to the antediluvian “preachers of righteousness”45 in the line of Seth, extracanonical 
traditions speak of “fornication … spread from the sons of Cain” which “flamed up,” and tell 
how “in the fashion of beasts they would perform sodomy indiscriminately.”46

The term, “sons of God,” as it occurs in the enigmatic episode of mismatched marriages in 
the Bible47 and in passages in 1 Enoch48 has been the source of no end of controversy among 
scholars.49 Contradicting traditions that depict these husbands as fallen angels, the book of 
Moses and some ancient exegetes portray them as mere mortals.50 Following what became 
the standard tradition in the Syriac Church, that saw the “sons of God” as Sethites and the 
“daughters of men” as Cainites,51 Ephrem the Syrian interpreted these traditions to mean 
that: “[T]hose who lived on higher ground,52 who were called ‘the children of God,’ left their 
own region and came down to take wives from the daughters of Cain down below.”53 An 
Islamic source likewise asserted: “But one errs and misunderstands [if] he says that ‘angels’ 
descended to ‘mortal women.’ Instead, it is the sons of Seth who descend from the holy 
mountain to the daughters of Cain the accursed. For it was on account of their saintliness 
[chastity?] and dwelling place upon the holy mountain that the sons of Seth were called 
banu ‘elohim; that is, ‘sons of God.’”54 In the book of Moses, the episode is related as follows:

13 And Noah and his sons hearkened unto the Lord, and gave heed, and they were called the 
sons of God.

14 And when these men began to multiply on the face of the earth, and daughters were born 
unto them, the sons of men saw that those daughters were fair, and they took them wives, even 
as they chose.

15 And the Lord said unto Noah: The daughters of thy sons have sold themselves; for behold 
mine anger is kindled against the sons of men, for they will not hearken to my voice.

Noah’s preaching to the “sons of men” was completely unsuccessful. They mocked him, 
falsely claiming to be “sons of God” themselves:

20 And it came to pass that Noah called upon the children of men that they should repent; but 
they hearkened not unto his words;

21 And also, after that they had heard him, they came up before him, saying: Behold, we are the 
sons of God; have we not taken unto ourselves the daughters of men? And are we not eating 
and drinking, and marrying and giving in marriage? And our wives bear unto us children, 
and the same are mighty men, which are like unto men of old, men of great renown. And they 
hearkened not unto the words of Noah.

In sarcastically designating their wives as “daughters of men,” these sons of men deliberately 
deprecate the status of their wives — daughters of the sons of Noah, who were in reality 
“sons of God” by virtue of having received the fulness of the priesthood.55

45 Moses 6:23.
46 M. E. Stone, Question, 5, p. 119, 8, p. 121.
47 Genesis 6:1.
48 See Endnote M8-7, p. 244. See also J. M. Bradshaw, God’s Image 1, excursus 24: The Watchers, pp. 585-590. 
49 For a summary, see, e.g., A. T. Wright, Evil Spirits, pp. 61-75; J. J. Collins, Sons of God, pp. 261-263. See End-

note M8-35, p. 250.
50 R. D. Draper et al., Commentary, pp. 161-164.
51 Sebastian Brock in Ephrem the Syrian, Paradise, p. 189 n. 1:11.
52 Cf. Moses 7:17.
53 Ephrem the Syrian, Paradise, 1:11, pp. 81-82. See S. C. Malan, Adam and Eve, 3:4, p. 147; H. W. Nibley, Enoch, 

pp. 178-193; J. M. Bradshaw, God’s Image 1, commentary Moses 5:41-b, p. 388.
54 J. C. Reeves, Eutychii. See Endnote M8-9, p. 244.
55 See commentary Moses 8:13-a, p. 225; Moses 6:68-a, p. 84; J. M. Bradshaw, Temple Themes in the Oath, pp. 

53-65. Cf. H. W. Nibley, Enoch, p. 180.
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Temple Themes in the Story of Noah

The story of Noah related in this book will include a focus on temple symbolism in the story 
of Noah. In doing so, it will draw parallels and contrasts with the accounts of the Creation, 
the Garden, and the Fall as recorded in the Bible and the book of Moses. To illuminate 
these and other themes we will also draw on the worldwide literature concerning Flood 
heroes such as Nu’u,56 Nuh,57 Nu Gua,58 Atrahasis,59 Utnapishtim,60 Ziusudra,61 Deucalion,62 
Yima,63 and Manu.64 Although scholars such as John Walton65 and Mark Smith66 have shed 
light on how the Genesis description of the seven days of Creation relates to cosmic temple 
inauguration,67 as yet no one seems to have explored with a similar degree of thoroughness 
the many temple themes in the story of Noah.68

That the story of Noah recapitulates the stories of the Creation,69 the Garden,70 and the Fall 
of Adam and Eve71 is long recognized. Generally underappreciated by modern scholarship, 
however, is the nature and depth of the relationship between these stories and the liturgy 
and layout of temples not only in Israel but also throughout the ancient Near East.72 
This relationship goes two ways. Not only are accounts of primeval history included as a 
significant part of ancient temple worship, but also, in striking abundance, themes echoing 
temple architecture, furnishings, ritual, and covenants are deeply woven into the sacred 
stories themselves. Considering the extent that the biblical accounts of the Creation, the 
Garden, and the Fall are replayed in the story of Noah, one may expect similar temple 
themes to recur.

Below we will discuss how the story of Noah not only recapitulates the stories of the 
Creation,73 the Garden,74 and the Fall of Adam and Eve,75 but how it also replays the temple 
themes in these accounts, including the significant theme of rest.

The Quest for rest

In the Flood, God effectively unmakes the earth, returning it to its initial chaotic state.76 
Starting from this disordered state, God effects a new creation, essentially remaking the 

56 E.g., A. Cotterell, Dictionary, p. 285.
57 References to Nuh are scattered in dozens of references throughout the Qur’an. For a list, see Islamic View of 

Noah.
58 E.g., J. M. Bradshaw, God’s Image 1, pp. 654-657; E. M. Thury et al., Introduction, pp. 116-117, 122-124.
59 E.g., S. Dalley, Atrahasis.
60 E.g., A. George, Gilgamesh.
61 E.g., T. Jacobsen, Eridu.
62 E.g., D. Leeming, World Mythology, p. 99, s.v. Deucalion and Pyhrra; Ovid, Ovid’s Flood Story; Pseudo-Lucian, 

De Dea Syria, 11-13, pp. 33-34. See also p. 81 n. 98.
63 See J. M. Silverman, It’s a Craft.
64 E.g., A. Cotterell, Dictionary, pp. 79-80.
65 J. H. Walton, Lost World; J. H. Walton, Genesis 1.
66 M. S. Smith, Priestly Vision.
67 For more on this subject, see J. M. Bradshaw, Temple Themes Moses, pp. 51-59, 293-297.
68 Though no evidence of the story of Flood being used in connection with Israelite temple ritual has been found, 

the story lived on as part of the sacred rites of diverse cultures elsewhere in the world. See J. M. Bradshaw, 
God’s Image 1, pp. 655-656; C. Westermann, Genesis 1-11, p. 405.

69 See Endnote M8-10, p. 244.
70 See, e.g., A. J. Tomasino, History, p. 129.
71 See, e.g., J. H. Sailhamer, Genesis, p. 80; A. J. Tomasino, History, pp. 129-130.
72 See, e.g., J. M. Bradshaw, Tree of Knowledge.
73 See, e.g., J. H. Sailhamer, Genesis, p. 94 n. 8:20-9:17.
74 See, e.g., A. J. Tomasino, History, p. 129.
75 See, e.g., J. H. Sailhamer, Genesis, p. 80; A. J. Tomasino, History, pp. 129-130.
76 Cf. Jeremiah’s vision of the return of primal desolation to the tribe of Judah (Jeremiah 4:23-27). See Endnote 

M8-8, p. 244.
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earth for the benefit of Noah and his posterity. With direct relevance to this theme, Jon 
Levenson has commented insightfully on the “prominence of [the motif of] rest in ancient 
Near Eastern creation stories.”77 He observes that:78

It is the attainment of rest which marks the completion of the act of creation in many of these 
stories; in others, it is the gods’ need for rest which initiates the creative process.

In the story of Noah, as in biblical and Mesopotamian stories of creation, the theme of rest 
plays out in three prominent respects:

1. The noisy clamor of the wicked that prevents rest
2. The labor of others that provides rest
3. The final achievement in which one enters into rest.

Each of these three motifs will be discussed in turn.

The noisy clamor of the wicked that prevents rest. One of the most interesting aspects of 
the collection of worldwide flood stories is that, as expressed by Wyatt, we do not seem 
to have in the surviving tradition “diverging versions” from a single source, “but rather 
converging ones, from many originals, whereby originally quite distinct accounts of the 
event, based on different local experiences, may have to some extent coalesced through 
literary influences.”79 “It is fair to say,” continues Wyatt, “that whatever the local variations 
on the theme which develop, a relatively constant theological basis is maintained in all the 
versions, with moral or environmental tweakings here and there.”80

Considering Wyatt’s findings, it is not too surprising that certain flood story themes are 
very widespread. One of these is the idea of divine irritation at the loud uproar of human 
activity, which is found throughout the worldwide flood literature81 — from the Old 
Babylonian Atrahasis myth, where the noise of the people interrupted the repose of the god 
Enlil,82 to the Mayan Popol Vuh account, where the incessant noise of human ball games 
“disturbed the lords of the underworlds … who lived beneath the ball court.”83 It must be 
understood, however, that in each of these two cases the noise was symptomatic of a more 
serious provocation: namely human insubordination and insurrection. In the case of the 
Popol Vuh, it was not merely the “stomping about and shouting” that caused the lords of the 
underworlds to demand retribution, but also the fact that the guilty parties were “act[ing] 
arrogantly,” and failing to show appropriate “honor” and “respect” to the gods.84 In the case 
of Atrahasis, it has been argued that the “noisy activities … marked a rebellious attitude on 
the part of the humans who were not content with their lot but wanted to encroach on the 
divine territory.”85

77 J. D. Levenson, Creation, p. 101. For an extensive discussion of the different contexts in which rest occurs in 
ancient Near Eastern cosmogonies, see J. H. Walton, Genesis 1, pp. 110-118.

78 J. D. Levenson, Creation, p. 101.
79 N. Wyatt, Water, pp. 218-219.
80 Ibid., p. 221.
81 Westermann finds the theme of a primeval flood being “due to a revolt of humankind” in about one-third of 

the hundreds of worldwide flood accounts surveyed (C. Westermann, Genesis 1-11, p. 402). For a brief but 
dense survey of ancient flood narratives from around the world, see ibid., pp. 398-405.

82 E.g., “I am losing sleep [to their uproar]” (B. R. Foster, Atrahasis, 1:359, p. 239). See also E. A. Speiser, Creation 
Epic, 1:21-50, p. 61.

83 A. J. Christenson, Sacred Tree, p. 3. See A. J. Christenson, Popol Vuh 2004, lines 1803-1822, pp. 65-66.
84 A. J. Christenson, Popol Vuh 2003, p. 115.
85 T. N. D. Mettinger, Eden, pp. 126-127. Compare R. E. Stokes, Flood Stories, p. 232 nn. 1-2. See Endnote M8-11, 

p. 245.
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A related theme also appears in the Bible and in Jewish pseudepigrapha. For example, 
remember that it was the noise of Israel’s idol worship that caused Moses to descend in 
anger from Mount Sinai,86 and, similarly, that it was the noise of the Cainite ruckus that 
lured the Sethites down from their holy mountain.87 Moreover, it was because “the cry of 
Sodom and Gomorrah [was] great, and because their sin [was] very grievous,”88 that the 
Lord went down to execute His fiery judgment against them. Likewise, the noisy clamor 
of sin was surely an implicit backstory to Genesis 6-9, which ancient readers would have 
assumed as they learned of the “violence” of Noah’s day.89 So great was the depravity of 
mankind at that time the earth itself cried out in loud lamentations, “When shall I rest, 
and be cleansed from the filthiness that has gone forth out of me?”90 In these stories, the 
noise of wickedness disturbs divine rest and apparently requires the absolute silencing of 
the offenders through the exercise of awesome power.

86 Exodus 32:17-19.
87 J. C. Reeves, al-Yaqubi. See also W. L. Lipscomb, Seth, 18-23, pp. 193-196.
88 Genesis 18:20-21, emphasis added. Cf. R. A. Oden, Jr., Divine Aspirations, p. 210, who explicitly compares the 

Hebrew word for the “cry” of Sodom (ze’aqa) to the Akkadian rigmu in the Atrahasis epic.
89 Moses 8:30.
90 Moses 7:48, emphasis added. See also vv. 54, 58, 61, 64. See Endnote M8-12, p. 245. 

The Popol Vuh1 is one of the most important sources of 
Maya cosmology:2

The tale … begins with the account of a hero named 
One Hunahpu who often spent his days playing an 
ancient Maya ball game with his brother. Unfortu-
nately, the noise of the game disturbed the lords of 
the underworlds (a place called Xibalba), who lived 
beneath the ball court. The chief lords of the under-
world, named One Death and Seven Death, were 
determined to destroy the brothers and therefore 
summoned them to their realm. After a number of 
trials, One Death and Seven Death overcame One 
Hunahpu and sacrificed him by beheading him.

Later, a second set of Hero Twins defeat the lords of 
death and ascend to heaven.

In this beautiful illustration by the acclaimed 
Nicaraguan-Canadian children’s book artist Luis Garay, 
the first set of twins, after descending to the underworld 
by a ladder, contemplate which direction they should 
go:

Crossroads are considered to be extremely 
dangerous by the Maya because they are focal points 
for the unseen power of all directions … The Maya 
associated the cardinal directions with colors … 
Modern rituals often begin by placing candles with 
these corresponding colors at the cardinal directions 
in order to symbolically delimit the corners of the 
world. Thus the brothers were tricked into following 
the black, or west, road — a premonition of their 
defeat and death since this is the road that the sun 
takes when it sinks into the underworld.3 

1 For a summary and discussion of the Popol Vuh, see J. M. Bradshaw, Gods Image 1, excursus 55: Mesoamerican Stories of 
Creation and the Original Transgression, pp. 699-701.

2 A. J. Christenson, Sacred Tree, p. 3.
3 A. J. Christenson, Popol Vuh 2003, p. 122 nn. 257-258.

Figure m8-6. The Crossroads, 2009
Luis Garay, 1965-
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The labor of others that provides rest. A second way in which the concept of rest functions 
in primeval histories is as a rationale for the creation or designation of individuals to whom 
one’s current workload can be assigned. For example, in Atrahasis and Enuma Elish, we 
read that human beings were created that mankind might “assume the drudgery”91 of 
manual labor formerly assigned to an unhappy contingent of the gods. Though this labor 
is described in some Mesopotamian accounts as simple earth-moving, such as the digging 
of the beds of the Tigris and Euphrates rivers,92 a Sumerian version of the story proposes 
instead that the work intended for the newly created humans was principally the building 
of sanctuaries93— places where the gods might find rest.94 Though in Genesis Adam and 
Eve are not asked to build a sanctuary, in essence, they are asked to maintain one. As several 
studies have shown,95 the Garden of Eden was laid out in temple-like fashion. Moreover, the 

91 B. R. Foster, Atrahasis, 1:191, p. 235. See also S. Dalley, Epic, p. 261; E. A. Speiser, Creation Epic, 6:8, p. 68.
92 See B. R. Foster, Atrahasis, 1:21-26, p. 230.
93 See T. Jacobsen, Eridu, pp. 145-146.
94 Longing for the return of mankind from their nomadic wanderings, Nintur expressed her hopes as follows: 

“May they come and build cities and cult places, that I may cool myself in their shade” (ibid., p. 145).
95 G. K. Beale, Temple, pp. 66-80; J. M. Bradshaw, God’s Image 1, pp. 146-49; R. N. Holzapfel et al., Father’s 

House, pp. 17-19; J. M. Lundquist, Reality; J. Morrow, Creation; D. W. Parry, Garden; D. W. Parry, Cherubim; 
J. A. Parry et al., Temple in Heaven; T. Stordalen, Echoes, pp. 112-116, 308-309; G. J. Wenham, Sanctuary 
Symbolism.

Figure m8-7. The Golden Calf, ca. 1896-1902
J. James Tissot, 1836-1902

17 And when Joshua heard the noise of the people as they shouted, he said unto Moses, There is a noise of war in the camp.

18 And he said, It is not the voice of them that shout for mastery, neither is it the voice of them that cry for being overcome: but 
the noise of them that sing do I hear.

19 And it came to pass, as soon as he came nigh unto the camp, that he saw the calf, and the dancing: and Moses’ anger waxed hot, 
and he cast the tables out of his hands, and brake them beneath the mount (Exodus 32:17-19).
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Hebrew terms employed in God’s instructions for them to “dress and keep”96 this garden 
sanctuary are used elsewhere in the Bible for the temple duties of the Levites.97 In short, 
Adam’s calling in the Garden of Eden is to serve as an archetypal Levite, engaged in daily 
“temple work.”98

In subsequent chapters of Genesis, Noah takes on a priestly role in similitude of Adam. For 
example, in Genesis 6:9, he is described by the Hebrew tamim, a term used to describe the 
defect-free condition of sacrificial animals that can apply equally well to individuals serving 
in the temple.99 In Jubilees, he “made atonement for all the land.”100 In addition to serving in 
priestly functions, Noah also became a successor to Adam in kingship.101 Like Adam, who 

96 The Hebrew terms in Genesis for “to dress” (‘ābad) and “to keep” (šāmar) respectively connote “to work, serve, 
till” (F. Brown et al., Lexicon, 712b-713c) and “keep, watch (guard), preserve” (ibid., 1036b).

97 See, e.g., Numbers 3:8, where it says that the Levites “shall keep (šāmar) all the instruments of the tabernacle of 
the congregation, and the charge of the children of Israel, to do the service (‘ābad) of the tabernacle.”

98 See J. M. Bradshaw, Moses Temple Themes, pp. 173-183.
99 See C. Westermann, Genesis 1-11, p. 414 n. 6:9.
100 O. S. Wintermute, Jubilees, 6:2, p. 66, J. C. VanderKam, Book of Jubilees, 6:2, p. 36: “atoned … for all the sins of 

the earth.”
101 F. Josephus, Antiquities, 1:3:3, p. 28 speaks of Noah’s “government.” The Qur’an likewise sees Noah as a caliph 

or vice-regent successor to Adam (see I. Zilio-Grandi, Paradise, p. 83).

Figure m8-8. King Bearing Building Tools, ur-Nammu Stele, ca. 2100 bce

In its broad outlines the Mesopotamian ritual text Enuma Elish is an account of how Marduk achieved preeminence among the 
gods of the heavenly council through his victorious battles against the goddess Ti’amat and her allies. The subsequent creation of the 
earth and of mankind in the story was a prelude to the building of Marduk’s temple in Babylon. In return for his fealty in executing 
the construction of a new temple, the fruits of the victory won by the gods were transmitted to the mortal king. This was done both 
through divine sanction for his kingship — expressed explicitly in the rituals of investiture1 — and also through the commission 
given him to build a royal palace of his own, its function paralleling in the secular world that of the temple in the religious domain.

1 J. M. Bradshaw and R. J. Head, Investiture Panel.
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received a “diamond of Paradise”102 that was “whiter than snow,”103 Noah is equipped with 
stones that “shine forth in darkness”104 as he travels in the Ark.105 The Prophet Joseph Smith 
said106 “Noah, who is Gabriel[,] … stands next in authority to Adam in the Priesthood,” 
being “called of God to this office,” like Adam as “the father of all living” and as having 
“dominion,” having “held keys first on earth, and then in heaven.”107 This is consistent with 
descriptions of Noah’s counterparts who were incorporated into later versions of the flood 
literature in the ancient Near East. Noah’s Mesopotamian equivalents were not seen merely 
as priests but rather as kings108 who were, like Adam, authorized to officiate in sacred offices 
by virtue of their regal status.109

Not surprisingly the theme of rest from hard labor is prominent in the story of Noah from 
its very beginning. Noah’s name is almost certainly related to a Hebrew root meaning “to 
rest,”110 and Lamech’s speech at Noah’s birth focuses on the hope that Noah will provide 
relief from “our work and toil of our hands, because of the ground which the Lord hath 
cursed.”111 Thus as an analogue to Mesopotamian creation stories, Noah’s birth and the 
subsequent setting up of his posterity as a new race of mankind are motivated by Lamech’s 
desire to achieve rest by delegating labor to others.

The final achievement in which one enters into rest. The third aspect of rest in the story of 
Noah is perhaps the most important. Note that in ancient Near East creation accounts, 
rest is not only the motive for undertaking Creation in the first place, but also the happy 
end that follows Creation as the culminating event of the triumphant victory of order and 
divine dominion over chaos. In the biblical account, as in Enuma Elish,112 God rests when 
His work is finished.113 When He does so, taking His place in the midst of creation and 
ascending to His throne, a temple made with divine hands comes into full existence as a 
functional sanctuary114 — a “control room of the cosmos,”115 as Walton terms it. This current 
scholarly understanding of the process outlined in Genesis 1 as the organization116 of a 
world fit to serve as a dwelling place for God is in contrast to the now scientifically117 and 
theologically118 discredited traditional view that the biblical story merely describes in poetic 
terms the discrete steps of an ex nihilo material creation followed by a simple cessation of 
activity. Instead, from this updated perspective we can regard the seventh day of creation 
as the enthronement of God and the culmination of all prior creation events.119 True rest is 
finally achieved only when God rules supreme in His divine temple — and His righteous 
and duly-appointed king rules on earth.

102 G. Weil, Legends, p. 83.
103 al-Tabari, Creation, pp. 132-133, p. 303; A. I. A. I. M. I. I. al-Tha’labi, Lives, p. 61.
104 Ether 3:4.
105 See Endnote M8-13, p. 245.
106 J. Smith, Jr., Teachings, 2 July 1839, p. 157.
107 Moreover, Noah was said to have “taught the things of God, even as it was in the beginning” (Moses 8:16), i.e., 

as it was in the days of Adam.
108 See, e.g., N. Wyatt, Water, pp. 206-207. See Endnote M8-14, p. 245.
109 See Endnote M8-15, p. 246.
110 R. S. Hess, Studies, p. 28. See Endnote M8-16, p. 246.
111 Moses 8:8-9. See Endnote M8-17, p. 246.
112 E. A. Speiser, Creation Epic, 1:75, p. 61.
113 See V. Hurowitz, I Have Built, pp. 95, 330–31.
114 J. H. Walton, Lost World, pp. 84, 88; J. H. Walton, Genesis 1, pp. 116-118.
115 J. H. Walton, Genesis 1, p. 115.
116 See Endnote M8-18, p. 246.
117 J. M. Bradshaw, God’s Image 1, p. 538.
118 Ibid., commentary Moses 2:1-f, pp. 94–95.
119 J. H. Walton, Lost World, pp. 72–73, 75; J. H. Walton, Genesis 1, pp. 116-117, 178-184.
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The Ark and the Tabernacle

Revelation as the Source of Temple Plans. John Lundquist describes the ancient expectation 
that temple plans are to be received by revelation. For example:120

Gudea of Lagash was visited in a dream in a temple of Lagash and shown the plan of the temple 
by a goddess, who gave him a lapis lazuli tablet on which the plan of the temple was written.121 
Perhaps the best example of this aspect of temple building is the Sinai episode itself, in which, 
according to D. N. Freedman, “this heavenly temple or sanctuary with its throne room or Holy 
of Holies where the deity was seated on his cherubim throne constituted the [pattern (Hebrew 
tabnît)] or structure seen by Moses during his sojourn on the same mountain.”122

Thus the heavenly temple became the pattern for the earthly Tabernacle built by Moses.

Of significance is that, apart from the Tabernacle of Moses123 and the Temple of Solomon,124 
Noah’s Ark is the only man-made structure mentioned in the Bible whose design was 
directly revealed by God.125

120 J. M. Lundquist, Temple, Covenant, and Law, p. 302.
121 T. Jacobsen, Cylinders of Gudea, Cylinder A, 5:1ff., p. 393, 6:3ff., p. 395.
122 D. N. Freedman, Temple Without Hands, p. 26.
123 Exodus 25:8-40.
124 1 Chronicles 28:11-12, 19.
125 Genesis 6:14-16. Cf. E. A. Harper, You Shall Make, pp. 55-56; L. M. Morales, Tabernacle Pre-Figured, pp. 147-

149.

Figure m8-9. Noah Sees the Ark in Vision
Stephen T. Whitlock, 1951-

See Frontispiece for a larger image

In this detail from a window of the Holy Trinity Church in Stratford-
upon-Avon, England, God shows the plans for the Ark to Noah just as 
He later revealed the plans for the Tabernacle to Moses. The hands of 
Deity hold the heavenly veil as Noah, compass in his left hand, watches 
intently.

Whether speaking of the heavenly temple or of its earthly models, the 
theme of access to hidden knowledge is inseparably connected with 
the passage through the veil.1 With respect to the heavenly temple, 
scripture and tradition amply attest of how a knowledge of eternity 
is available to those permitted to enter through the divine veil. For 
example, Jewish and Christian accounts describe a “blueprint” of 
eternity worked out in advance and shown on the inside of that veil 
to prophetic figures as part of their heavenly ascent.2 In a similar vein, 
Islamic tradition speaks of a “white cloth from Paradise” upon which 
Adam saw the fate of his posterity.3 Nibley understood the “great 
round” of the hypocephalus as an Egyptian attempt to capture the 
essence of such pictures of eternity and showed how similar concepts 
have appeared in the literature of other ancient cultures.4 

1 See, e.g., M. Barker, Boundary, pp. 215-217; M. Barker, Temple Theology, p. 28; H. W. Nibley, Teachings of the PGP, 10, p. 
117; cf. J. Smith, Jr., Documentary History, 27 November 1832, 1:299.

2 For examples, see, e.g., J. M. Bradshaw, God’s Image 1, commentary Moses 1:27-b, pp. 62-63.
3 M. i. A. A. al-Kisa’i, Tales, p. 82.
4 See H. W. Nibley et al., One Eternal Round, pp. 188-585; H. W. Nibley, Abraham 2000, pp. 42-73.
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Parallels between the Ark and the Tabernacle. Like the Tabernacle, Noah’s Ark “was designed 
as a temple.”126 The Ark’s three decks suggest both the three divisions of the Tabernacle 
and the threefold layout of the Garden of Eden.127 Indeed, each of the decks of Noah’s Ark 
was exactly “the same height as the Tabernacle and three times the area of the Tabernacle 
court.”128 The same Hebrew word (mikseh) was used for the animal skin covering of the Ark 
and that of the Tabernacle.129

126 C. H. T. Fletcher-Louis, Glory, p. 41. See also Wyatt’s discussion of the arks of Noah and Moses, the Ark of the 
Covenant, and the story of Utnapishtim in Gilgamesh (N. Wyatt, Water, pp. 214-216).

127 J. M. Bradshaw, Moses Temple Themes, pp. 77-87. Cf. Ephrem the Syrian, Paradise, p. 53; A. S.-M. Ri, Caverne 
Syriaque, p. 208. See the discussion in E. A. Harper, You Shall Make, p. 50 of readings of Genesis 6:16 in the 
Targums and the Septuagint, and for a description of parallels in 1 Kings 6:6 and Ezekiel 41:7.

128 J. D. G. Dunn et al., Commentary, p. 44. In other words, the dimensions of the Tabernacle courtyard have “the 
same width [as the Ark] but one-third the length and height” (Ronald Hendel in H. W. Attridge et al., Harper-
Collins Study Bible, p. 14 n. 6:14-16). See Endnote M8-19, p. 246.

129 Genesis 8:13; Exodus 26:14; 35:11; 36:19; 39:34; 40:19; Numbers 3:25; 4:8, 10, 11, 12, 25. See G. J. Wenham, 
Genesis 1-15, p. 187.

Figure m8-10. The Ark and Its Occupants, Beatus of Santo domingo de Silos (Silos Apocalypse), 1109
Petrus

Cohn describes ancient Christian conceptions of the shape of the Ark:1

As described by Origen, the Ark was a truncated pyramid, measuring 300 cubits by fifty at the base and only one cubit by one at 
the apex. It had five decks: the upper three for the human beings, for clean animals, and for carnivores and reptiles respectively; 
the lower two for food and offal. Later writers produced variations: the Ark had four floors occupied, in descending order, by 
the Noah family, domestic animals, reptiles, and wild animals; or it had three floors, for the Noah family surrounded by birds, 
for clean animals, and for unclean animals. But the Ark remained pyramidal in shape until the twelfth century, when it came 
to be thought of as a rectangular house with a sloping roof.

1 N. Cohn, Noah’s Flood, p. 38.
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Further strengthening the association between the Ark and the Tabernacle is that the Hebrew 
term for Noah’s Ark (tevah) later became the standard word for the Ark of the Covenant in 
Mishnaic Hebrew.130 In addition, the Septuagint used the same Greek term, kibotos, for both 
Noah’s Ark and the Ark of the Covenant.131 The ratio of the width to the height of both these 
arks is 3:5.132 John Tvedtnes takes tevah as a borrowing from an Egyptian term that can have 
the meaning of “shrine”:133

As such, it is the small “house” in which the statue of the god is placed and in which it can be 
carried in procession on the festivals.

The shrine in such processions would have functioned similarly to the Ark of the Covenant in 
corresponding Jerusalem temple rites that celebrated the “conquering power over the primeval 
waters.”134

130 V. P. Hamilton, Genesis 1-17, p. 280. See Exodus 27. Cf. J. W. Wevers, Notes, p. 83 n. 6:14.
131 C. Dogniez et al., Pentateuque, p. 150 n. Genesis 6:14, pp. 314-315 n. Exodus 2:3.
132 See Genesis 6:15 and Exodus 25:10.
133 Letter to Douglas Clark on 4 January 1989, attached to J. A. Tvedtnes, 2 August 2012. See Endnote M8-20, p. 

247.
134 J. H. Eaton, Psalms Commentary, pp. 125-126. Cf. S. Mowinckel, Psalms, 1:177-180. See Endnote M8-21, p. 247.

Figure m8-11. The Ark of the Covenant, ca. 1896-1902
J. James Tissot, 1836-1902

The Ark of the Covenant was associated with symbols of the higher priesthood.1 Citing Moses as the prototype of king, priest, and 
prophet in the Old Testament, Widengren notes his possession of three objects as emblems of these respective offices: the verdant 
rod or staff,2 the manna,3 and the tablets of law.4 The first and third of these can be compared to the cedar staff and the Tablets 
of Destiny that the Mesopotamian king Enmeduranki received at his enthronement.5 These tangible “tokens of the covenant,”6 
emblems of Moses’ threefold office provided in each case by God Himself, seem to have been the very objects later transferred to 
the temple ark,7 whose symbolism was carried forward in early Christian sacramental altars as fragments of the wooden cross of 
Christ, crumbs of the bread of the Eucharist with associated grains of frankincense, and the bone relics of the saints within whom 
was written the law of the new covenant.8 A copy of the Gospels, the “New Law,” was also sometimes kept on the altar during the 
Eucharist. It is not without significance that Eastern Christians also called their sanctuary altar a throne.

1 J. M. Bradshaw, Temple Themes in the Oath, pp. 39-41.
2 Exodus 4:17 — used anciently as a weapon and corresponding to the later symbol of a sword.
3 Exodus 16:33-34 — perhaps relating to the shewbread that only the priests were to eat. Cf. Matthew 12:4; Mark 2:26; Luke 

6:4.
4 Exodus 31:18.
5 The Tablet of Destinies conferred divine authority on its holder. In the Babylonian creation epic Enuma Elish, Marduk’s 

status as king of the gods is legitimized by his ownership of the tablet.
6 H. W. Attridge et al., Hebrews, p. 236. Cf. Exodus 25:16; Hebrews 9:4.
7 Hebrews 9:4. Contrast Exodus 25:16, which seems to be arguing polemically against anything other than the Tablets 

residing in the Ark of the Covenant (J. M. Bradshaw, God’s Image 1, pp. 680-681).
8 Ibid., pp. 658, 679-681; cf. Jeremiah 31:33; Matthew 26:28; Mark 14:24; Luke 22:20; 1 Corinthians 11:25.
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Marking the similarities between the shape of the Ark of the Covenant and the chest-like 
form of Noah’s Ark, Westermann describes Noah’s Ark as “a huge, rectangular box, with a 
roof.”135 Some describe the roof as flat along the whole length of the vessel136 whereas others 
interpret the phrase “in a cubit shalt thou finish it above”137 to indicate a plan for sloping 
the roof slightly.138 The biblical account makes it clear that the Ark “was not shaped like a 
ship and it had no oars,” “accentuating the fact that Noah’s deliverance was not dependent 
on navigating skills, [but rather happened] entirely by God’s will,”139 its movement solely 
determined by “the thrust of the water and wind.”140 Likewise, whether the dimensions of 
the seven-storied ark (or “temple”141) in the Mesopotamian story of Gilgamesh142 represent 
the shape of “a sea-going ziggurat”143 or instead a “floating microcosm”144 in the form of a 
gigantic cube, the nautical improbability of such a vessel affirms the miraculous nature of 
the rescue.

135 C. Westermann, Genesis 1-11, p. 418.
136 E. A. Harper, You Shall Make, p. 46.
137 Genesis 6:16.
138 See commentary Moses 8:16-b, p. 236.
139 R. M. Zlotowitz et al., Bereishis, p. 230; cf. U. Cassuto, Noah to Abraham, pp. 60-61; L. M. Morales, Tabernacle 

Pre-Figured, pp. 146-147.
140 U. Cassuto, Noah to Abraham, p. 60. This recalls the ancient Sumerian story of Enki’s Journey to Nibru, in 

which the boat’s movement is not directed by its captain, but rather the boat “departs of its own accord” (J. A. 
Black et al., Enki’s Journey, 83-92, p. 332).

141 I.e., ekallu (11:96). See Mallowan, cited in N. Wyatt, Water, p. 215.
142 A. George, Gilgamesh, Standard Version 11:57-62, p. 90.
143 S. W. Holloway, What Ship, p. 346. See Endnote M8-23, p. 247.
144 Jean Bottéro, cited in R. S. Hendel, Shape, p. 129.

Figure m8-12. A Modern Depiction of the Ark, 1998

The description of the Ark is terse and in some respects enigmatic. Gordon Wenham translates Genesis 6:14-16 as follows:1

14 Make yourself an ark of gopher wood. You shall make the ark with reeds and seal it inside and out with pitch.

15 This is how you are to make it: the length of the ark shall be three hundred cubits, its breadth fifty cubits, and its height thirty 
cubits.

16 You shall make a [light2] for the ark and complete it to a cubit upwards. You shall put a door in the side of the ark. Lower, 
second, and third decks you shall make.

1 G. J. Wenham, Genesis 1-15, p. 149.
2 Wenham translates the uncertain Hebrew term tsohar as “roof.” The kjv translates it as “window.” However: “According to 

rabbinic interpretation tsohar was a precious stone that shone in the ark” (U. Cassuto, Noah to Abraham, p. 63). Cf. Ether 
3:1-4, 6:2-3.
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Writes Jonathan Kirsch:1 “The Hebrew term used by the biblical author to describe the frail little boat of woven reeds in which the baby 
was sheltered is tevah, a word that appears elsewhere in the Bible only once, and then to describe the mighty vessel in which Noah and 
a precious remnant of human and animal life sought refuge from the flood that destroyed the rest of life on earth. Something momen-
tous was at stake, we are meant to understand: the survival of an enslaved people and the destiny of humankind would depend on the 
ark that now floated in the shallows of the Nile and the goodly child who was sheltered inside.” Moses’ journey through the reeds also 
foreshadowed the way he would someday “lead the liberated people through the Sea of Reeds.”2 

1 J. Kirsch, Moses, p. 43.
2 E. Fox, Exodus, p. 17 n. 3.

Figure m8-14. The Entry of the Animals into Noah’s Ark, 1613
Jan Brueghel the elder, 1568-1625

“The sprawling backdrop [of this painting] was filled with detailed vegetation, for which the artist had become famous and which 
secured his legacy during his lifetime. The scene teemed with nature’s creatures, domestic and wild, from the tiniest to the most 
imposing, painted from life at Infanta Isabella’s menagerie of exotic animals in Brussels. Reminiscent of other Jan Brueghel paintings 
of animals in nature, the tableau reflected the interest and curiosity about natural history … When biblical balance and harmony broke 
down and precipitated the flood, animals were invited to the Ark, as if world survival would have been unthinkable without them. 
Assembled in this unreal scene in their most realistic attire, they seemed unaware of the importance of the occasion. Oblivious to the 
clouds building in the horizon, many strayed from the shepherded line moving toward the Ark in the far distance. Distracted, churlish, 
and unruly, they seized a moment of human inattention to wander off into mayhem.”1 

1 P. Potter, Painting.
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Consistent with the emphasis on deliverance by God rather than through human navigation, 
the Hebrew word used in Genesis for ark (tevah) reappears only once in the Bible: in the 
story of the infant Moses, whose deliverance from death was also made possible by a free-
floating watercraft—specifically a reed basket.145 Below we will discuss the likelihood that 
reeds were also used in the construction of Noah’s ark.

There are other similarities besides the resemblances in form between the Ark and the 
Tabernacle. For example, according to Tvedtnes, Jewish texts indicate that God commanded 
Noah and his family to refrain from sexual activity while in the Ark, “just as under the 
Mosaic code, it was forbidden for three days prior to going to the Tabernacle or temple 
and before approaching Mount Horeb [Sinai].”146 In addition, scholars have noted that in 
the Mesopotamian story of Gilgamesh, there is a similarity of the loading of the ship to the 
loading of goods into a temple.147 Likewise, Sailhamer observes that the account of the entry 
of the animals into the Ark seems to have been shaped so as to highlight parallels with the 
Tabernacle:148

Both narratives… emphasize that entry into the Ark/Tabernacle is to be accompanied by an 
animal offering. At the close of the description of the building of the Tabernacle,149 when the 
completion of the Tabernacle has been recorded,150 the command is given for it to be set up 
and readied for use.151 When it is readied and the glory of the Lord has filled the Tabernacle,152 
provisions are made for “drawing near” to the Tabernacle.153 One may “draw near” only by 
bringing an animal offering that is “unblemished” (tamim).154 Thus just as the completed 
Tabernacle can be entered only with the “unblemished animals” as an offering, so Noah’s entry 
into the Ark is tied to his taking with him “seven pairs” of every clean animal.155

More generally, Morales discusses the centrality of the theme of entering and leaving the 
Ark as reason “to suspect an entrance liturgy ideal at work,”156 with all “‘entries’ as being 
via Noah,”157 the righteous and unblemished priestly prototype.158 When at last, “the Lord 
shut him in”159 the Ark, both the day “of salvation of the righteous (by entrance)” and “the 
judgment of the wicked (by barred entrance)” had come.160

145 Exodus 2:3, 5. See U. Cassuto, Noah to Abraham, p. 59. See Endnote M8-24, p. 247.
146 J. A. Tvedtnes, 2 August 2012. See Exodus 19:15. Cf. 1 Samuel 21:5
147 N. Wyatt, Water, p. 215. Cf. S. W. Holloway, What Ship, p. 346. See A. George, Gilgamesh, 11:81-85, p. 91.
148 J. H. Sailhamer, Genesis, p. 85.
149 Exodus 35-39.
150 Exodus 39:43.
151 Exodus 40:1-33.
152 Exodus 40:34-48.
153 E.g., Leviticus 9:5.
154 Leviticus 1:3.
155 Though in the case of Noah, it seems he did not offer sacrifice until after the ship ran aground at Mount Ararat, 

Patai documents the practice of ritual slaughter of animals aboard ships during long sea voyages (R. Patai, 
Children of Noah, p. 99).

156 L. M. Morales, Tabernacle Pre-Figured, p. 170.
157 Ibid., p. 174.
158 Ibid., pp. 179-189.
159 Genesis 7:16.
160 L. M. Morales, Tabernacle Pre-Figured, p. 178. See a related motif in the story of Abraham and Lot 

(commentary Genesis 11:27-a, p. 424). See also a related discussion of this motif in J. M. Bradshaw, Standing. 
See also Jason Silverman’s discussion of the Zoroastrian story of Yima who, after a warning from the god 
Ahura Mazda, built a four-sided Vara (“enclosure”) for protection of humans, cattle, dogs, fires, and plants 
from bad winters and subsequent spring flooding: “The inhabitants of the Vara are those who are ritually 
pure” and the term vara normally denotes “an area enclosed for reasons of ritual purity … [T]he Vara of Yima 
has three sections, just as the sacred ritual precinct has three grooves that mark it off from the outside world” 
(J. M. Silverman, It’s a Craft, p. 207). Silverman goes on to discuss the how the “paradise” of Yima relates 
to the Persian notion of a walled garden domain, and shows how the Vara “functions as a condensation of 
Zoroastrian eschatological hope — it is a microcosm of the world as it will be sans Angra Mainyu’s influence” 
(ibid., p. 210). In this sense, it can be compared with the Jewish idea of a New Jerusalem (ibid., pp. 211-220).
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With respect to the construction materials used to make Noah’s Ark, Genesis 6:14 reads:

Make thee an ark of gopher wood; rooms shalt thou make in the ark, and shalt pitch it within 
and without with pitch.

The referent for the term “gopher wood” — unique in the Bible to Genesis 6:14 — is 
uncertain.161 Most modern exegetes envisage a resinous timber, and some take the Hebrew 
term “gopher” to mean cypress wood specifically.162 Because it is resistant to rot, the 
cypress tree was the main wood used in ancient times for the building of ships163 and the 
construction of coffins.164

An extensive mythology about the cypress tree exists in cultures throughout the world. It 
is known for its fragrance and longevity165 — qualities that naturally have linked it with 
ancient literature describing the Garden of Eden.166 A sixteenth-century Islamic depiction 
places a cypress tree directly behind the central figures of Adam and Eve.167 Consistent with 
this association, cypress trees were used to make temple doors — gateways to Paradise.168

161 See, e.g., U. Cassuto, Noah to Abraham, p. 61.
162 E.g., R. Alter, Five Books, Genesis 6:14, p. 41; K. L. Barker, Zondervan, Genesis 6:14, p. 14. Cf. A. Chouraqui, 

Bible, Genesis 6:14, p. 27: “Fais-toi une caisse en bois de cyprès [Make a chest of cypress wood].” See also A. 
Kaplan, La Torah Vivante, p. 17 n. 6.14 cyprès. For more on Chouraqui’s unique approach to Bible translation, 
see M. Watson, Deluge.

163 J. Feliks, Cypress.
164 K. Kyriakou, Tree, p. 2. Cf. H. A’lam, Cypress.
165 See Endnote M8-25, p. 247.
166 See, e.g., J. M. Bradshaw, God’s Image 1, endnote e-111, p. 729.
167 See ibid., figure e25-2, p. 593.
168 E.g., 1 Kings 6:34 (kjv mistranslates the wood as “fir”).

Figure m8-15. Cypress Trail, 1945; Eugene Francis Savage, 1883-1978

“Savage’s depiction of the Seminole attire is considered extraordinarily accurate and it was based upon firsthand obtained clothing 
samples his descendants still have today. The bright clothing of the Seminoles, particularly that of the women, is extraordinarily 
colorful, consisting of small bright patches of colored cotton sewn together in a quilt-like fashion … Not all of the Seminole 
contact with modern America went so well or was so pretty to look at. In the 1930s even the slow-to-action Federal government 
started to pay attention to the depredations that the Florida land boom and development had on the Seminole nation, particularly 
on the Everglades, as it flushed out a native population that had been pretty much in hiding since the Seminole Wars of the 1840s. 
By then the waterways and swamp foliage cover which had served them so well started to disappear as lakes were drained and 
trees cut down. While there were supporters of an Everglades National Park in the 1930s, efforts to buy land and preserve areas 
from development by Congress were stalled by critics who called the proposed legislation the ‘alligator and snake swamp bill’ .… 
[It] wasn’t until December 6, 1947 that President Harry S. Truman dedicated the Everglades National Park.”1 

1 A. Boyle, Seminole Dreams.
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The possibility of conscious rhyming wordplay in the juxtaposition of gopher and kopher 
(“pitch”) within the same verse cannot be ruled out. As Harper notes, the Hebrew word 
kopher may have evoked for the ancient reader “the rich cultic overtones of kaphar ‘ransom’ 
with its half-shekel temple atonement price,169 kapporeth ‘mercy seat’ over the Ark of the 
Covenant,170 and the verb kipper ‘to atone’ associated with so many priestly rituals.”171 Some 
of these rituals involve the action of smearing or wiping — the same movements by which 
pitch is applied.172 Noting the cultic correspondences among these descriptive terms for the 
Ark and the Tabernacle, Harper observes:173 “The [Ark] becomes the place of mercy and 
ransom when the waters cover over and atone for the violence of the world.” Just as God’s 
presence in the Tabernacle preserves the life of His people, so Noah’s Ark preserves a righ-
teous remnant of humanity along with representatives of all earth’s creatures. Thus Wester-
mann writes:174 “The parallel between the Ark and the Tabernacle has a profound meaning.”

In the Mesopotamian stories of Atrahasis175 and Gilgamesh,176 the flood hero obtains the 
construction materials for the building of a boat by tearing down a reed hut. The basic 
construction idea of such huts is that poles of resinous wood would have framed and 
supported woven reed mats.177 The reed mats would be stitched to the hull and covered with 
pitch to make them waterproof.178 These building techniques are still in use today.179

169 Exodus 30:11-13.
170 Exodus 25:17-22.
171 Exodus 29-30; Leviticus and Numbers passim.
172 See J. M. Bradshaw, God’s Image 1, Endnote 3-57, p. 211; E. A. Harper, You Shall Make, pp. 3-4. See Endnote 

M8-26, p. 247.
173 E. A. Harper, You Shall Make, p. 56. See Endnote M8-27, p. 248.
174 C. Westermann, Genesis 1-11, p. 421.
175 S. Dalley, Atrahasis, 3:21-22, p. 29.
176 A. George, Gilgamesh, 11:22-24, p. 89.
177 See discussion of the hypothesis that analogous structures in First Dynasty Egypt were adopted from 

Mesopotamian temple architecture in J. M. McCann, Woven, p. 117.
178 See Endnote M8-28, p. 248.
179 See Endnote M8-29, p. 248.

Figure m8-16. Marsh Arabs in Southern Iraq Make Reed Huts, 2009

The millennia-old culture of the marsh Arabs has been in rapid decline. “The marshes provided ample refuge for rebellious tribes 
increasingly at odds with outside authorities, from British colonial rulers to Saddam Hussein’s Republican Guards … Dam and 
irrigation projects executed in the 1970s cut the annual flow of water in the Euphrates by more than one-third. That began the 
depletion of the marshes, reducing permanent wetlands and spring floods that had carried nutrient-laden sediments. The coup 
de grâce came after the 1991 Gulf War, when Shiite Muslims in the south rose up against Saddam. After their defeat, the regime’s 
soldiers burned and bombed marsh villages, while its engineers completed massive dikes and canals to divert the entire flow of 
the Euphrates away from the marshes. Satellites beamed ghastly images of the unfolding ecological catastrophe. By 2000, marshes 
that had covered nearly 4,000 square miles — comparable to Florida’s Everglades — had almost disappeared.”1

1 Marsh Arabs.
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Although reed huts may sometimes serve as secular enclosures, references to them 
in Atrahasis,180 Gilgamesh,181 and Enuma Elish182 clearly point to their ancient use as 
sanctuaries. Oppenheim notes that these structures, which have been used since the fourth 
millennium bce, “left sundry traces in the ritual practices, the sacred furniture of the later 
[Mesopotamian] temples, as well as in the material features of their architecture.”183 Further 
connecting these sanctuaries to the themes of the Flood story, Oppenheim ties the origins 
of reed huts in Mesopotamia to those of early boats and naval processions that paraded 
from one temple to another.184 In addition, McCann argues for archaeological connections 
to Egyptian New Kingdom ritual boats, in which the reed shrine “encases the hull; that is, 
only stern and sternpost appear.”185 Drawing from the early discussions of Hilprecht on the 
magur- or makurru-boat of Mesopotamia that was “especially effective during the [times 
of] deluge, when its exclusive purpose was … to protect men and beasts against the waters 
from below and the pouring rain from above,”186 Nibley discussed parallels with watercraft 
described in Mesopotamian and biblical flood stories as well as the ships of the Jaredites.187 
From a variety of ancient sources, he also documented traditions of “shining stones.” Such 
stones were prepared for the Jaredite boats and also were said to have been the source of 
light for Noah’s Ark.188

180 S. Dalley, Atrahasis, 3:21-22, p. 29.
181 A. George, Gilgamesh, 11:22-24, p. 89.
182 E. A. Speiser, Creation Epic, 1:71-79, pp. 59-60.
183 A. L. Oppenheim, Mesopotamian Temple, p. 158.
184 See also, e.g., J. A. Black et al., Enki’s Journey; J. A. Black et al., Nanna-Suen’s Journey; J. A. Black et al., 

Ninurta’s Return; J. A. Black et al., Šulgi and Ninlil’s Barge.
185 Pearce Paul Creasman and Noreen Doyle, cited in J. M. McCann, Woven, p. 118. See Endnote M8-30, p. 248.
186 H. V. Hilprecht, Earliest Version, p. 53.
187 See H. W. Nibley, Babylonian Background, pp. 359-364; H. W. Nibley, Approach, pp. 336-337, 343-348; H. W. 

Nibley, Teachings of the Book of Mormon, 4:285-288. See also B. A. Gardner, Second Witness, 6:195-199. Com-
pare also the description of the Jaredite crafts (Ether 2:16: “they were … like unto the lightness of a fowl upon 
the water”) to the claim that “one of the very few scraps of information we have on the historical Sea Peoples 
of the Late Bronze Age Mediterranean is that their vessels had the shape of aquatic fowls” (W. van Binsbergen, 
Ethnicity, p. 136).

188 See commentary Genesis 6:16-a, p. 236. See also gleanings Moses 8, p. 222.

Figure m8-17. Isimud Introduces Worshipper to Enki, Seated In His Abzu Sanctuary
Morgan Cylinder Seal 202, The Pierpont Morgan Library, ca. 2340-2150 bce.
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In figure m8-17, we see Enki seated in his rectangular sanctuary made of reeds. He presided 
both as the god of wisdom and of the freshwater ocean that existed under the land, called 
the Abzu, or Engur.189 In some parts of the ancient Near East, kings and priests entered into 
reed sanctuaries to commune with the gods in a manner analogous to the entry of Israelite 
kings and high priests into the Holy of Holies in biblical temples.

In figure m8-18 the Nkoya king is seated at the ceremonial architecture built of reeds 
during the Kazanga festival. Van Binsbergen,190 who has documented “myth diffusion from 
the ancient Near East into central Africa … draws … close comparison between the oral 
traditions of the Nkoya in the Likota lya Bankoya191 and … Mesopotamian mythic accounts 
of the theophany at the reed hut temple.”192 In explanation of the king’s role in the ancient 
Near East, Thorkild Jacobsen writes that this form of communication with the gods:193

… is intimately connected with the king’s role as diviner, seer, and prophet. This side of 
kingship was very important in older times; the king was, as priest-king, mediator between the 
people and the gods, and by discovering the gods’ will and obeying it. He ensured peace and 
prosperity.

189 J. A. Black et al., Literature of Ancient Sumer, p. 330. See Endnote M8-31, p. 249.
190 Ibid.
191 J. M. McCann, Woven, p. 121 n. 25 writes: “These oral traditions were first collected and written down by 

the first Christian missionaries among the Nkoya. They were edited into their present format by Wim van 
Binsbergen in 1988.”

192 Ibid., p. 6.
193 T. Jacobsen, Eridu Genesis, p. 136.

Figure m8-18. The Nkoya King Mwene 
Mutondo at the Kazanga Festival, kaoma 

district, Zambia, 2003

Van Binsbergen describes the Kazanga festival:1

In recent decades, now that Nkoya musical and 
ritual culture has come to be largely virtualized, 
it is still through the annual two-day Kazanga 
festival (a radical transformation of an ancient 
royal harvest festival, discontinued in the late 19th 
century) that the Nkoya through a rich repertoire of 
music and dance present their identity to the wider 
world at the regional and national level … In its 
original form the Kazanga festival had considerable 
parallels with the Egyptian king’s heb sed festival: 
although this would ideally only be held at thirty 
years intervals it also involved the erection of royal 
pavilions and the immolation of captives.

Van Binsbergen claimed other Egyptian connec-
tions, too:2

The Nkoya mythical material turned out to contain 
several intriguing parallels with one of the princi-
pal Ancient Egyptian royal titles, nsw-bt, “The One 
of the Reed and the Bee,” as attested in writing and 
iconography from earliest dynastic times onward. 
Thus the apical ancestress of the Nkoya, Libupe, in 
the mythical account appears as a Queen Bee trav-
elling with her Swarm and landing at the land of 
Nkoya – which was the name of a deserted forested 
area at the Kabompo/Zambezi confluence before it 
became an ethnic designation.

1 W. van Binsbergen, Continuity.
2 W. van Binsbergen, Reed and bee. Cf. H. W. Nibley, Abraham 2000, pp. 608-647.
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In a Sumerian account commonly called the Eridu Genesis, Ziusudra, one name used for the 
Mesopotamian flood hero, enters into the “reed hut temple,”194 where he stands “day after 
day” listening to the “conversation” of the divine assembly.195 Eventually, Ziusudra hears 
the deadly oaths of the council of the gods following their decision to destroy mankind by 
a devastating flood. Regretting the decision of the divine assembly, the god Enki contrives 
a plan to warn Ziusudra and to instruct him on how to build a boat that will save him and 
his family. Evoking ancient Near East parallels in which the gods whisper their secrets to 
mortals standing on the other side of temple screens or partitions separating the divine 
and human realms,196 Enki conveys his warning message privately through the thin wall of 
Ziusudra’s reed sanctuary:197

And as Ziusudra stood there beside it he went on hearing:

“Step up to the wall to my left and listen!
Let me speak a word to you at the wall and may you grasp what I say,
May you heed my advice!”

Related accounts describe Enki’s subsequent instructions to Ziusudra. He was told to tear 
down the reed hut temple and to use the materials to build a boat.198

The Mesopotamian flood stories list three kinds of boat-building materials: wood timbers, 
reeds, and pitch.199 The list in the Bible is identical except that it gives the second item 

194 J. M. McCann, Woven, p. 113.
195 T. Jacobsen, Eridu, 89-92, p. 158.
196 See Endnote M8-32, p. 249.
197 T. Jacobsen, Eridu, 93-96, p. 158.
198 E.g., S. Dalley, Atrahasis, 3:21-22, p. 29; A. George, Gilgamesh, 11:22-24, p. 89.
199 See Endnote M8-33, p. 249.

Figure m8-19. Reed Huts and Boats in the Euphrates Flood Plain, 1916
Gertrude Bell, 1868-1926

Gertrude Bell — an English writer, traveller, political officer, administrator, archaeologist, and spy — described the scene: “We 
went up the Euphrates all morning. It is the most curious sight. The whole country is under water, the villages,which are mainly 
not sedentary, but nomadic, are built on floating piles of reed mats, anchored to palm trees, and locomotion is entirely by boat.”1 

1 Album W.
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as “rooms” rather than “reeds.” Concluding “that the apparent lack of the reed hut or 
primeval shrine in the Genesis flood account demands closer inspection,”200 Jason McCann 
observes,201as does Elizabeth Harper,202 that re-pointing the vowels in the corresponding 
Hebrew term in the Bible which was originally unmarked would lead to an alternate 
translation signifying an ark that was “woven-of-reeds.” Lexical findings from elsewhere in 
the Bible argue in defense of the following translation of Genesis 6:14 in the New Jerusalem 
Bible:203

Make yourself an ark out of resinous wood. Make it with reeds and caulk it with pitch inside 
and out.

Thus, by a translation that recognizes “reeds,” not “rooms” as the second element in the 
building materials for Noah’s Ark, a puzzling inconsistency with the Mesopotamian 
accounts is resolved, at the same time further connecting the Ark with the temple.

200 J. M. McCann, Woven, pp. 131-132.
201 See ibid., pp. 124-134 for an extended discussion of this translation issue.
202 E. A. Harper, You Shall Make, pp. 7-8.
203 R. De Vaux, Bible, Genesis 6:14, p. 25. In the original French translation the text reads: “Fais-toi une arche en 

bois résineux, tu la feras en roseaux et tu l’enduiras de bitume en dedans et en dehors.”

Figure m8-20. Marsh Arab Village, 1974
Nik Wheeler, 1939-

Thanks to an ambitious “Eden Again” project, by 2010 “about a third of the original river marshes [were] covered with water once 
again. Teams of international experts, Nature Iraq employees and representatives of three Iraqi ministries are demolishing dams, 
channeling water from the canals back into parched areas, sowing native plants and studying the composition of species and the 
development of plant and animal populations.”1

1 S. Shafy, Iraq’s Garden of Eden.
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Moses 8:1-30; Genesis 6:14-22: Text and Commentary
CHAPTER 8

(February 1831)
ENOCH AND METHUSELAH (PP. 223-224)

AND all the days of Enoch 
were afour hundred and 
thirty years.

2 And it came to pass that 
Methuselah, the son of Enoch, was 
not taken, that the covenants of 
the Lord might be fulfilled, which 
he made to Enoch; afor he truly 
covenanted with Enoch that Noah 
should be of the fruit of his loins.
3 And it came to pass that 

Methuselah prophesied that from his 
loins should spring all the kingdoms 
of the earth (through Noah), and ahe 
took glory unto himself.
4 And there came forth aa great 

famine into the land, and the Lord 
cursed the earth with a sore curse, 
and many of the inhabitants thereof 
died.
5 And it came to pass that 

Methuselah lived one hundred 
and eighty-seven years, and begat 
Lamech;
6 And Methuselah lived, after he 

begat Lamech, seven hundred and 
eighty-two years, and begat sons and 
daughters;
7 And all the days of Methuselah 

were anine hundred and sixty-nine 
years, and he died.

LAMECH (P. 224

8 aAnd Lamech lived one hundred 
and eighty-two years, and begat a 
son,
9 And he called his name aNoah, 

saying: bThis son shall comfort us 
concerning our work and toil of our 
hands, because of the ground which 
the Lord hath cursed.
10 And Lamech lived, after he begat 

Noah, afive hundred and ninety-five 
years, and begat sons and daughters;
11 And all the days of Lamech were 

seven hundred and seventy-seven 
years, and he died.

NOAH AND HIS SONS (PP. 225 -226)

12 aAnd Noah was four hundred 
and fifty years old, and begat Japheth; 
and forty-two years afterward he be-
gat Shem of her who was the mother 
of Japheth, and when he was five 
hundred years old he begat Ham.
13 And Noah and his sons hear-

kened unto the Lord, and gave heed, 
and they were called athe sons of 
God.

MISMATCHED MARRIAGES (PP. 226-227)

14 And when athese men began 
to multiply on the face of the earth, 
and daughters were born unto them, 
b,cthe sons of men saw that dthose 
daughters were efair, and they ftook 

them wives, geven as they chose.
15 And the Lord said unto Noah: 

aThe daughters of thy sons have sold 
themselves; for behold bmine anger is 
kindled against the sons of men, for 
cthey will not hearken to my voice.
NOAH TEACHES THE GOSPEL (PP. 227-231)

16 And it came to pass that Noah 
prophesied, and taught athe things of 
God, even as it was in the beginning.
17 And the Lord said unto Noah: 

a, bMy Spirit shall not always strive 
with man, for he shall know that all 
flesh shall die; yet his days shall be 
an hundred and twenty years; and if 
men do not repent, I will send in the 
floods upon them.
18 And in those days there were 

agiants on the earth, and they sought 
Noah to take away his life; but the 
Lord was with Noah, and the power 
of the Lord was upon him.
19 And athe Lord ordained Noah 

after his own order, and commanded 
him that he should go forth and 
declare his bGospel unto the children 
of men, even as it was given unto 
Enoch.
20 And it came to pass that aNoah 

called upon the children of men 
that they should repent; but they 
bhearkened not unto his words;
21 And also, after that they had 

heard him, they came up before 
him, saying: Behold, awe are the 
sons of God; have we not taken unto 
ourselves the daughters of men? And 
are we not b,ceating and drinking, and 
dmarrying and giving in marriage? 
And eour wives bear unto us children, 
and the same are fmighty men, which 
are like unto men of old, men of great 
renown. And they ghearkened not 
unto the words of Noah.
22 And a,bGod saw that the 

wickedness of men had become great 
in the earth; and cevery man was 
lifted up in the imagination of the 
thoughts of his heart, being only evil 
continually.
23 And it came to pass that aNoah 

continued his preaching unto the 
people, saying: Hearken, and give 
heed unto my words;
24 Believe and repent of your sins 

and be abaptized in the name of Jesus 
Christ, the Son of God, beven as our 
fathers, and ye shall creceive the Holy 
Ghost, cthat ye may have all things 
made manifest; and if ye do not this, 
the floods will come in upon you; 
nevertheless they dhearkened not.

CORRUPTION OF ALL FLESH AND THE 
RIGHTEOUSNESS OF NOAH (PP. 231-234)

25 aAnd it repented Noah, and 
bhis heart was pained that the Lord 
had made man on the earth, and it 
grieved him at the heart.

26 And the Lord said: I will destroy 
man whom I have created, from the 
face of the earth, both aman and 
beast, and the creeping things, and 
the fowls of the air; for it repenteth 
Noah that I have created them, and 
that I have made them; and bhe hath 
called upon me; for cthey have sought 
his life.
27 And thus Noah found grace in the 

eyes of the Lord; for Noah was a ajust 
man, and bperfect cin his generation; 
and dhe walked with God, as did 
also his three sons, Shem, Ham, and 
Japheth.
28 The earth was acorrupt before 

God, and it was filled with violence.
29 And God looked upon the earth, 

and, behold, it was corrupt, for all 
flesh had corrupted its way upon the 
earth.
30 And aGod said unto Noah: The 

end of all flesh is come before me, for 
the earth is filled with bviolence, and 
behold I will cdestroy dall flesh efrom 
off the earth.

NOAH BUILDS THE ARK (PP. 235-238)

14 aMake thee an bark of cgopher 
wood; drooms shalt thou make in 
the ark, and shalt pitch it within and 
without with pitch.
15 And this is the fashion which 

thou shalt make it of: The length 
of the ark shall be athree hundred 
cubits, the breadth of it fifty cubits, 
and the height of it thirty cubits.
16 aA window shalt thou make to 

the ark, and bin a cubit shalt thou 
finish it above; and cthe door of the 
ark shalt thou set in the side thereof; 
with alower, second, and third stories 
shalt thou make it.
17 And, behold, I, even I, do bring 

a aflood of waters upon the earth, to 
destroy all flesh, wherein is the breath 
of life, from under heaven; and every 
thing that is in the earth shall die.
18 But awith thee will I establish my 

covenant; and thou shalt come into 
the ark, bthou, and thy sons, and thy 
wife, and thy sons’ wives with thee.
19 And of every living thing of all 

flesh, atwo of every sort shalt thou 
bring into the ark, to keep them alive 
with thee; they shall be male and 
female.
20 Of fowls after their kind, and 

of cattle after their kind, of every 
creeping thing of the earth after his 
kind, two of every sort ashall come 
unto thee, to keep them alive.
21 And take thou unto thee of all 

food that is eaten, and athou shalt 
gather it to thee; and it shall be for 
food for thee, and for them.
22 Thus did Noah; according to all 

that God commanded him, aso did 
he.
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1 a four hundred and thirty years. kjv reads: “three hundred sixty and five years.”1 The difference 
can be accounted for by adding Enoch’s age of sixty-five years in Moses 6:25 — the age at 
which Methuselah was born to him and at which he received his prophetic call2 — to the 
three hundred sixty-five years representing the length of Enoch’s ministry during the “days 
of Zion.”3

2 a for he truly covenanted with Enoch. God’s covenant to Enoch that Noah should be his 
descendant is not mentioned in the Bible, nor is it mentioned in the book of Moses except 
in this verse. However, we are informed by scripture that Enoch saw that Noah should be 
saved from the Flood4 and that the Lord “covenanted with Enoch, and sware unto him with 
an oath” that “the earth might never more be covered by the floods.” Enoch was also told that 
the Son of Man would come again “in the days of wickedness and vengeance” and that He 
would “call upon the children of Noah.”5

3 a he took glory unto himself. Although it is tempting to conclude that Methuselah “was not 
taken” with those of the city of Enoch before the Flood because of his vaunting, the only 
reason explicitly given in scripture is “that the covenants of the Lord might be fulfilled … 
that Noah should be of the fruit of [Enoch’s] loins.”6 Methuselah, the son of Enoch, will 
become the grandfather of Noah.

4 a a great famine in the land. Mosiah 1:17 explains that one purpose of “famine and sore 
afflictions” is to “stir [the people] up in remembrance of their duty.”7 In some cases prophets 
have been specifically commanded to use their sealing power to “smite the earth with 
famine”8 or dearth of rain.

7 a nine hundred and sixty-nine years. Methuselah, the oldest living man on record in the 
Bible, died the same year as the Flood. Adding the age of Methuselah when Lamech was 

1 Genesis 5:25.
2 Moses 6:26.
3 Moses 7:69.
4 Moses 7:42-43.
5 Moses 7:50-51, 59-60.
6 Moses 8:2.
7 Mosiah 9:3.
8 Helaman 10:6. Cf. Helaman 11:4-15; 1 Kings 17:1.

1 And all the days of Enoch were four hundred and thirty years.
2 And it came to pass that Methuselah, the son of Enoch, was not taken, that the covenants 

of the Lord might be fulfilled, which he made to Enoch; for he truly covenanted with Enoch 
that Noah should be of the fruit of his loins.

3 And it came to pass that Methuselah prophesied that from his loins should spring all the 
kingdoms of the earth (through Noah), and he took glory unto himself.

4 And there came forth a great famine into the land, and the Lord cursed the earth with a 
sore curse, and many of the inhabitants thereof died.

5 And it came to pass that Methuselah lived one hundred and eighty-seven years, and begat 
Lamech;

6 And Methuselah lived, after he begat Lamech, seven hundred and eighty-two years, and 
begat sons and daughters;

7 And all the days of Methuselah were nine hundred and sixty-nine years, and he died.
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born (187)9 to Lamech’s age when Noah was born (182)10 and Noah’s age when the Flood 
began (600),11 we arrive at nine hundred sixty-nine.

8 a And Lamech lived one hundred and eighty-two years, and begat a son. With Harper, we 
take this verse as signaling the formal beginning of the Flood story.12

9 a Noah. Noah’s name is almost certainly related to a Hebrew root meaning “to rest.”13 The 
name of Noah had been revealed previously to Enoch.14 Consistent with this concept, Enoch 
reveals the name of Noah to Lamech in the pseudepigraphal Enoch literature.15

 b This son shall comfort us concerning the work and toil of our hands, because of the ground 
which the Lord hath cursed. Regarding the cursing of the ground, see Moses 4:23. Of course 
Lamech did not know that the most significant relief from work and toil eventually would 
come not from Noah’s labors on the land but rather from the personal part his son would 
play in God’s provisional lifting of the curse itself. “Noah is saved in order to worship, to offer 
the sacrifice … that is a ‘rest/comforting’ (hannichoach), that turns cursing into a blessing.16 
Noah’s priestly mediation is the means by which relief from the toil of the cursed ground 
became a reality:17 ‘For God as well as for humanity, Noah is consolation for the fall of 
Adam.’”18

Although the meaning of Noah’s name (i.e., “rest”) seems clear as it stands, the explanation 
for it provided by Lamech in Genesis 5:29 (i.e., “comfort” or “relief ”) is problematic.19 In 
other words, the derivation of his name from the Hebrew leads us to expect the verse to 
read either “he called his name Noah, saying: This son shall give us rest …” or “he called 
his name Nahman, saying: This son shall comfort us …” The names of Noah and Nahman 
(or Menahem) are both witnessed in the late Haggadah,20 and Jewish commentators often 
incorporated both interpretations.21 According to Harper,22 however, “the use of the 
imprecise word play … is well within the bounds of biblical naming conventions which are 
rarely precise. It provides an unusual juxtaposition of comfort with work to make a daring 
and provocative claim. Noah will be the one to relieve the world of the consequences of 
the curse on the [ground].”23 The alternative suggestions, that the “comfort” referred to is 
an etiological allusion to the initiation of viticulture and wine-making24 or relates to his 
invention of the plow and other farming implements,25 seem far-fetched.

9 Moses 8:5.
10 Moses 8:8.
11 Genesis 7:6.
12 E. A. Harper, Glad Tidings 1, pp. 4-5.
13 R. S. Hess, Studies, p. 28.
14 Moses 7:42-43.
15 G. W. E. Nickelsburg, 1 Enoch 1, 106:18, p. 536.
16 See Genesis 8:21.
17 D. Damrosch, Narrative Covenant, p. 130.
18 L. M. Morales, Tabernacle Pre-Figured, p. 186.
19 See Endnote M8-16, p. 246.
20 U. Cassuto, Adam to Noah, pp. 288-289.
21 R. M. Zlotowitz et al., Bereishis, 1:176-177 n. 29.
22 See E. A. Harper, Glad Tidings 1, pp. 11-46 for an extended discussion of problems of interpretation in Genesis 

5:29. See also G. W. E. Nickelsburg, 1 Enoch 1, p. 548 n. [106:]16-18.
23 E. A. Harper, It’s All, p. 3. See also V. P. Hamilton, Genesis 1-17, p. 259. See Genesis 3:17; Moses 4:23.
24 E.g., C. Westermann, Genesis 1-11, p. 360.
25 E.g., S. A. Berman, Midrash Tanhuma, 11, p. 34; R. M. Zlotowitz et al., Bereishis, 1:176-177 n. 29.

7 And all the days of Methuselah were nine hundred and sixty-nine years, and he died.
8 And Lamech lived one hundred and eighty-two years, and begat a son,
9 And he called his name Noah, saying: This son shall comfort us concerning our work and 

toil of our hands, because of the ground which the Lord hath cursed.
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10 a five hundred and ninety-five years. From Genesis 7:6, we can infer that Lamech died five 
years before the Flood.

12 a And Noah … begat Japheth; … Shem … and … Ham. Though it is not specifically said of 
Ham as it is of Japheth that he came from the same mother as Shem, other references to 
Noah’s “wife” imply that the sons had the same mother.26

The birth order of the three sons is in question. In ot1 and ot2 the sense of this verse 
was left unchanged, consistent with the kjv’s statement that Shem was the oldest son.27 
However, sometime between 1831 and the Prophet’s death in 1844, the ot2 wording was 
crossed out, and a revision corresponding to the current version of Moses 8:12 was pinned 
to the manuscript.28 This revision unambiguously describes Japheth as the oldest son. It is 
not known if Joseph Smith authorized this change. Inexplicably, kjv Genesis 10:22, which 
reads “Japheth the elder,” was changed in the jst to read “Shem … which was the elder.”29

Some Jewish sources specifically name Japheth as the oldest son. For example, Rashi writes 
that “Japheth was the eldest, but Shem is mentioned first because he was a righteous man, he 
was born circumcised [a sign of righteousness], and Abraham descended from him.”30 Note 
that a reversal of fortunes for the oldest son would be consistent with a recurrent pattern 
in Genesis.31 In further confirmation of Shem’s righteousness, midrash notes that he “was 
also a High Priest,32 and the Temple would one day be built in his territory.”33 Jasher 5:16 
reads: “And Naamah [Noah’s wife] conceived and bore a son, and named him Japheth … 
and conceived again and bore a son and he called him Shem.”34 Japheth is listed first in the 
table of the nations in Genesis 10:2-5.35 That Shem is listed first in Genesis 5:32; 6:10; 7:13; 
9:18; 10:1, 1 Chronicles 1:4, and Moses 8:27 may reflect his importance to the Israelites as 
their ancestor.36

13 a the sons of God. The term “sons of God,” as it occurs in the enigmatic episode of mismatched 
marriages in the Bible37 has been the source of no end of controversy among scholars. In 
contrast to traditions that depict these husbands as fallen angels, the book of Moses and 
various ancient Christian exegetical traditions portray them as mere mortals. Later Jewish 
and Islamic traditions often follow the same line of interpretation, namely that the “sons of 
God” are righteous descendants of Seth. Kass explains their conclusions: “Though it is true 
that the line of Seth is given in ‘the book of the generations of Man [’adam],’ this text twice 
makes clear the connection of [m]an with God: Man is made in the likeness of ’elohim.38 

26 Genesis 6:18; 7:7, 13; 8:16, 18. See R. D. Draper et al., Commentary, p. 159.
27 S. H. Faulring et al., Original Manuscripts, ot1, p. 111; ot2, p. 623.
28 R. J. Matthews, Plainer, pp. 81-82.
29 S. H. Faulring et al., Original Manuscripts, ot1, p. 119; ot2, p. 633. See commentary Genesis 10:21-a, p. 368.
30 Cited in R. M. Zlotowitz et al., Bereishis, 1:179. Cf. ibid., 1:224-225 n. 10.
31 See J. M. Bradshaw, God’s Image 1, excursus 8: The Origin and Premortal Existence of Human Spirits, p. 541.
32 See jst Genesis 14:27.
33 R. M. Zlotowitz et al., Bereishis, 1:179.
34 Ibid., 1:179.
35 The Hebrew text of Genesis 10:21 is somewhat ambiguous as to whether Shem or Japheth was born first.
36 R. D. Draper et al., Commentary, p. 159. See jst Genesis 9:29 and 10:21.
37 Genesis 6:1-4.
38 Moses 6:8-9.

10 And Lamech lived, after he begat Noah, five hundred and ninety-five years, and begat 
sons and daughters;

11 And all the days of Lamech were seven hundred and seventy-seven years, and he died.
12 And Noah was four hundred and fifty years old, and begat Japheth; and forty-two 

years afterward he begat Shem of her who was the mother of Japheth, and when he was 
five hundred years old he begat Ham.

13 And Noah and his sons hearkened unto the Lord, and gave heed, and they were called 
the sons of God.
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Further [Adam] begets Seth in his image and likeness: Seth is thus a likeness of a likeness of 
God. (Earlier … Seth had been named with explicit reference to God: ’elohim ‘appointed’ the 
seed for Seth, as a replacement for Abel.”39)

In the context of this verse, the term “sons of God” may be interpreted more specifically 
to refer to individuals who have received the fulness of the priesthood and have had their 
calling and election made sure.40 As defined in D&C 76:56-60: “They are they who are priests 
and kings, who have received of his fulness, and of his glory; And are priests of the Most 
High, after the order of Melchizedek, which was after the order of Enoch, which was after 
the order of the Only Begotten Son. Wherefore, as it is written, they are gods, even the sons 
of God — Wherefore, all things are theirs, whether life or death, or things present, or things 
to come, all are theirs and they are Christ’s, and Christ is God’s. And they shall overcome all 
things.” Unlike priesthood ordinations performed by men, the ordinance that conveys this 
power is administered directly by God Himself: “And [the high priesthood after the order 
of the covenant which God made with Enoch] was delivered unto men by the calling of his 
own voice.”41

14 a these men. In other words, the sons of Noah.

 b the sons of men saw that those daughters were fair. ot2 reads “the sons of men saw that 
their daughters were fair.”42 The current text dates from the 1902 edition of the Pearl of Great 
Price.43

 c the sons of men. In other words, men who stand outside the oath and covenant of the 
priesthood.

 d those daughters. In other words, the daughters of the sons of God, the granddaughters of 
Noah.

 e fair. Hebrew tobhoth, literally “good,” but often used in similar contexts to mean specifically 
“good in appearance, beautiful,” as in Exodus 2:2.44

 f took them wives. The Hebrew expression is the normal one for legal marriage. “The passage 
contains not a single word … alluding to rape or adultery or to any act against the Lord’s 
will.”45 What Moses 8:15 condemns is marriage outside the covenant by the granddaughters 
of Noah and the refusal of the “sons of men” to hearken to the voice of the Lord.

 g even as they chose. In other words, “just as their fancy chose.”46 Although these few 
words — appended to the routine mention that the sons of men took wives — may seem 
innocuous to the modern reader, they would have been evidence to the ancient Israelite 
of a deliberate subversion of the established marriage selection process.47 The choice of a 
mate is here portrayed as a process of eyeing the “many beauties who take [one’s] fancy” 

39 L. R. Kass, Wisdom, p. 158. See Moses 6:2
40 See commentary Moses 6:68-a, p. 84; J. M. Bradshaw, Temple Themes in the Oath, pp. 53-65.
41 jst Genesis 14:29.
42 S. H. Faulring et al., Original Manuscripts, p. 624.
43 K. P. Jackson, Book of Moses, p. 45.
44 U. Cassuto, Adam to Noah, p. 294.
45 Ibid. Cf. R. M. Zlotowitz et al., Bereishis, 1:182 n. 2.
46 C. Westermann, Genesis 1-11, p. 364.
47 R. M. Zlotowitz et al., Bereishis, 1:182 n. 2.

13 And Noah and his sons hearkened unto the Lord, and gave heed, and they were called 
the sons of God.

14 And when these men began to multiply on the face of the earth, and daughters were born 
unto them, the sons of men saw that those daughters were fair, and they took them wives, 
even as they chose.
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rather than “discovery of a counterpart, which leads to living as one in marriage.”48 “It would 
be characteristic of heroes (like Cain’s Lamech) to find and seize the beautiful daughters, 
almost as trophies.”49 The Hebrew expression underlying the phrase “the sons of men saw 
that those daughters were fair” parallels the temptation in Eden: “the woman saw that the 
tree … became pleasant to the eyes.”50 The words describe a strong intensity of desire fueled 
by appetite — which Alter renders in his translation as “lust to the eyes.”51 In both cases, 
God’s law is subordinated to the appeal of the senses.52

15 a The daughters of thy sons have sold themselves. A similar phrase occurs in 2 Kings 17:17, 
where the Israelites are accused of having “sold themselves to do evil in the sight of the 
Lord.”53 The Hebrew term wayyitmakkeru is used here in the sense of selling oneself into 
slavery. Compare the Qumran Book of the Giants54 where the gibborim are condemned for 
their “prostitution in the land.” Nibley explains that the “daughters who had been initiated 
into a spiritual order, departed from it and broke their vows, mingling with those who 
observed only a carnal law.”55

 b mine anger is kindled. See commentary Moses 6:27-f, p. 57.

 c they will not hearken to my voice. Their refusal to hearken to God’s own voice is the catalyst 
that sets in motion the ministry of Noah.56

16 a the things of God, even as it was in the beginning. In other words, the principles and 
ordinances of the Gospel as first revealed to Adam. Draper et al. observe that grammatical 
constructions that include disagreement in number (“things” — plural; “was” — singular) 
are common in Semitic tongues,57 though the possibility of a grammatical infelicity seems 
equally likely.

17 a My Spirit shall not always strive with man, for he shall know that all flesh shall die; yet 
his days shall be an hundred and twenty years. In other words, “My breath shall not abide 
in man forever, since he too is flesh; let the days allowed him be one hundred and twenty 
years.”58 The “breath” or “spirit” referred to is the “breath of life”59 whose presence or absence 
determines life or death.60 Whereas some biblical exegetes prefer to see the mention of one 

48 C. Westermann, Genesis 1-11, p. 371. Cf. Moses 3:22-24.
49 L. R. Kass, Wisdom, p. 157.
50 R. Alter, Five Books, p. 28 n. 2 comely. See Moses 4:12.
51 Ibid., p. 24.
52 N. M. Sarna, Genesis, p. 25.
53 Cf. 1 Kings 21:20.
54 F. G. Martinez, Book of Giants (4Q203), 8:6-9, p. 260. See commentary Moses 6:55-a, p. 77.
55 H. W. Nibley, Enoch, p. 180.
56 Moses 8:19.
57 R. D. Draper et al., Commentary, p. 163.
58 N. M. Sarna, Genesis, pp. 45-46.
59 Moses 3:7; Genesis 6:17.
60 G. J. Wenham, Genesis 1-15, p. 141.

14 And when these men began to multiply on the face of the earth, and daughters were born 
unto them, the sons of men saw that those daughters were fair, and they took them wives, even 
as they chose.

15 And the Lord said unto Noah: The daughters of thy sons have sold themselves; for be-
hold mine anger is kindled against the sons of men, for they will not hearken to my voice.

16 And it came to pass that Noah prophesied, and taught the things of God, even as it was 
in the beginning.

17 And the Lord said unto Noah: My Spirit shall not always strive with man, for he shall 
know that all flesh shall die; yet his days shall be an hundred and twenty years; and if men 
do not repent, I will send in the floods upon them.
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hundred twenty years as “a reference to the interval of time remaining before the Flood,”61 
the book of Moses seems to describe instead a limitation in the length of the individual 
lifespan for succeeding generations.62 “In the post-flood period the recorded ages steadily 
decline, and later figures very rarely exceed 120.”63 “The duration of human life is drastically 
shortened, the diminution being emblematic of moral and spiritual degeneration.”64 “This 
is parallel to [Moses 4:28, 31] where the person is excluded from the tree of life.”65 “Perhaps 
a shorter life span could limit the damage any beastly man might cause … Perhaps if men 
learned from observing the deaths of others that they too had limited time, they would use 
it better. Perhaps if they could not pretend to immortality, they would be more open to the 
truly eternal.”66

 b My Spirit shall not always strive with man. This phrase is often misunderstood to mean 
more generally an end to God’s patience in working with sinners and that, when this point 
has been reached, God will withdraw the influence of His Spirit from the intransigent 
rebellious. Any truth to this idea has nothing to do with the meaning of this phrase in its 
scriptural context. The word “spirit” mentioned in this verse should not be capitalized, since 
it refers to the animating spirit of each individual that gives life to the body, not to the Holy 
Spirit whose role is to provide divine guidance.

18 a giants … sought Noah to take away his life. Compare Moses 7:15, 8:26. The term “giants” 
corresponds to the Hebrew term nephilim.67 The account of Josephus confirms the events 
described in modern revelation:68 “For the tradition is that these men did what resembled 
the acts of those whom the Grecians call giants. But Noah was very uneasy at what they did; 
and being displeased at their conduct, persuaded them to change their dispositions and 
their acts for the better: but seeing they did not yield to him, but were slaves to their wicked 
pleasures, he was afraid they would kill him, together with his wife and children.”

19 a the Lord ordained Noah after his own order. In other words, the Lord ordained Noah to 
“the Holy Priesthood, after the Order of the Son of God.”69

 b Gospel. This same Gospel, along with its ordinances, was received and preached by 
Adam.70 Alma 13:6 confirms that it is the duty of the higher priesthood “to teach [God’s] 
commandments unto the children of men, that they also might enter into his rest.”71 
Joseph Smith said:72 “[T]he Gospel has always been the same; the ordinances to fulfill its 
requirements, the same, and the officers to officiate, the same; therefore, as Noah was ‘a 
preacher of righteousness’73 he must have been baptized and ordained to the priesthood by 
the laying on of hands, etc.”

61 N. M. Sarna, Genesis, p. 46. See also overview Genesis 7, p. 256; V. P. Hamilton, Genesis 1-17, p. 269.
62 K. Schmid, Genesis, pp. 38-40 sees in the description of Moses age and condition at death in Deuteronomy 

34:7 an allusion to Genesis 6:3 (Moses 8:17).
63 G. J. Wenham, Genesis 1-15, p. 142.
64 N. M. Sarna, Genesis, p. 46. See Sumerian and Egyptian parallels in J. H. Walton, Genesis, pp. 44-45.
65 C. Westermann, Genesis 1-11, p. 326.
66 L. R. Kass, Wisdom, pp. 160-161.
67 See commentary Moses 7:15-a, p. 134.
68 F. Josephus, Antiquities, 1:3:1, pp. 27-28.
69 D&C 107:3. Cf. Alma 13:1-2, 9; jst Genesis 14:28.
70 J. M. Bradshaw, God’s Image 1, commentary Moses 5:58-59, pp. 400-401.
71 R. D. Draper et al., Commentary, p. 167. See Moses 6:27, 32-33; 7:10-12.
72 J. Smith, Jr., Teachings, 1 September 1842, p. 264.
73 2 Peter 2:5.

17 And the Lord said unto Noah: My Spirit shall not always strive with man, for he shall 
know that all flesh shall die; yet his days shall be an hundred and twenty years; and if men 
do not repent, I will send in the floods upon them

18 And in those days there were giants on the earth, and they sought Noah to take away 
his life; but the Lord was with Noah, and the power of the Lord was upon him.

19 And the Lord ordained Noah after his own order, and commanded him that he should 
go forth and declare his Gospel unto the children of men, even as it was given unto Enoch.
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20 a Noah called upon the children of men that they should repent. Making a call for repentance 
to the people was required by ancient concepts of biblical law “in order to establish 
intentionality and the degree of criminal responsibility. Their refusal to heed the call defines 
the degree of the criminal responsibility of the antediluvian sinners, and, consequently, the 
justice of their punishment.”74

 b hearkened not. The repetition of this phrase in Moses 8:21 and in Moses 8:24 underscores 
mankind’s deliberate refusal of the Lord’s entreaties.

21 a we are the sons of God; have we not taken unto ourselves the daughters of men? Careful 
reading of vv. 20-21 reveals that these wicked men are not the sons of God but are falsely 
claiming to be. Note that the verse immediately previous asserts that “Noah called upon the 
children of men,”75 not the “sons of God.” Satan made the same duplicitous self-assertion as 
these men in Moses 5:13, saying: “I am also a son of God.”

In sarcastically designating their wives as “daughters of men,” these puffed-up sons of men 
are also deliberately deprecating the former status of these women as “daughters of thy 
sons”76 — in other words, daughters of the sons of Noah, who were in reality “sons of God.”77 
In brief, the light-minded dissimulations of these men turn the real situation upside down: 
they, the sons of men, make themselves out to be the sons of God while dishonoring their 
wives — the daughters of the sons of God — by characterizing them as the daughters of men.

 b eating and drinking, and marrying and giving in marriage. “These words convey a sense 
of both normalcy and prosperity,”78 conditions of the mindset of the worldly in the time of 
Noah that Jesus said would recur in the last days.79 Bruner perceptively observes:80 “One 
of the most surprising facts in Jesus’ end-time teaching now is that the last times will be 
normal. According to this passage, there will be parties, gourmet meals, courtships, and 
weddings right into the cataclysmic coming of the Son of Man … That is instructive. The 
Great Tribulation occurs while superficially all seems well. To the unobservant, it’s party 
time.”

 c eating and drinking. In other words, “wining and dining.”81

 d marrying and giving in marriage. ot1 and ot2 read: “marrying and given in marriage.”82 
The change to “giving,” which matches the term to kjv Matthew 24:38, first appeared in the 
1878 edition of the Pearl of Great Price.83

74 D. Dimant, Noah, p. 132.
75 Moses 8:20.
76 Moses 8:15.
77 See commentary Moses 8:13-a, p. 225.
78 R. D. Draper et al., Commentary, p. 168.
79 Matthew 24:37-39.
80 F. D. Bruner, Matthew 13-28, p. 524.
81 Ibid., Matthew 24:38, p. 524.
82 S. H. Faulring et al., Original Manuscripts, pp. 111, 624. Cf. F. D. Bruner, Matthew 13-28, Matthew 24:38, p. 524: 

“marrying and being given in marriage.”
83 K. P. Jackson, Book of Moses, p. 140.

20 And it came to pass that Noah called upon the children of men that they should repent; 
but they hearkened not unto his words;

21 And also, after that they had heard him, they came up before him, saying: Behold, we are 
the sons of God; have we not taken unto ourselves the daughters of men? And are we not 
eating and drinking, and marrying and giving in marriage? And our wives bear unto us 
children, and the same are mighty men, which are like unto men of old, men of great renown. 
And they hearkened not unto the words of Noah.
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 e our wives bear unto us children. Having been told by Noah that all mankind would be 
destroyed by the Flood if they did not repent, these same “sons of God” are said in rabbinic 
sources to have defiantly replied, “If this is the case, we will stop human reproduction and 
multiplying, and thus put an end to the lineage of the sons of men ourselves.”84

 f mighty men, which are like unto men of old, men of great renown. Parallel phrases in kjv 
Genesis 6:4 read more literally in Hebrew as follows: “the gibborim that are of old, the men 
of the name (ha-shem).” See overview Moses 6, p. 41; overview Genesis 11, pp. 388, 390; 
and commentary Genesis 11:4-c, p. 414.

 g hearkened not. See commentary 8:20-b, p. 229 and Moses 8:24.

22 a God saw that the wickedness of men had become great in the earth. The construction of 
this phrase is a deliberate parallel with Moses 8:14. Whereas “the sons of men saw that those 
daughters were fair” and acted according to their corrupted judgment, “God saw that the 
wickedness of men had become great in the earth” and determined to “destroy man.”85 “God 
blessed mankind that they should be fertile and fill the earth,86 and He implemented His 
promise: men began to multiply on the face of the ground.87 Man, however, was an ingrate: 
he, too, increased, but it was evil-doing that he increased;88 truly, he filled the earth, but he 
did so with violence.”89

 b wickedness of men. ot1 and ot2 read “wickedness of man.”90 The change to “wickedness of 
men” first appeared in the 1878 edition of the Pearl of Great Price.91

 c every man was lifted up in the imagination of the thoughts of his heart, being only evil 
continually. Literally “every product of the thoughts of his heart was nothing but evil all 
the time.”92 “In biblical psychology, mental phenomena fall within the sphere of the heart, 
which is the organ of thought, understanding, and volition, not of feeling. In later Hebrew, 
yetser, ‘the thing devised, the product,’ is the term for the innate impulses or drives in human 
beings that dispose them to good (yetser tov) or evil (yetser ra‘) and that can be controlled 
and directed by the exercise of the will. God’s observation is a judgment on the moral state 
of man at that specific time.”93

23 a Noah continued his preaching. Noah’s persistence in his efforts to bring his generation to 
repentance is highlighted by the repetition of the description of his preaching in Moses 8:16, 
20, and 23. The threefold scriptural reiteration of his preaching mission is matched by the 
people’s threefold refusal to hearken to his voice.94

84 M.-A. Ouaknin et al., Rabbi Éliézer, 22, p. 136.
85 Moses 8:26.
86 Moses 2:28.
87 Moses 8:14.
88 Moses 8:22.
89 U. Cassuto, Adam to Noah, p. 302. See Moses 8:30.
90 S. H. Faulring et al., Original Manuscripts, pp. 111, 624.
91 K. P. Jackson, Book of Moses, p. 140.
92 N. M. Sarna, Genesis, pp. 46-47.
93 Ibid., p. 47.
94 Moses 8:20, 21, 24.

 21 And also, after that they had heard him, they came up before him, saying: Behold, we are 
the sons of God; have we not taken unto ourselves the daughters of men? And are we not eating 
and drinking, and marrying and giving in marriage? And our wives bear unto us children, 
and the same are mighty men, which are like unto men of old, men of great renown. And 
they hearkened not unto the words of Noah.

22 And God saw that the wickedness of men had become great in the earth; and every man 
was lifted up in the imagination of the thoughts of his heart, being only evil continually.

23 And it came to pass that Noah continued his preaching unto the people, saying: Hearken, 
and give heed unto my words;
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24 a be baptized. Cf. Moses 6:52-53, 65-66; 7:11.

 b even as our fathers. ot1 and ot2 read: “even as our fathers did.”95 The change to “even as our 
fathers” first appeared in the 1902 edition of the Pearl of Great Price.96

 c receive the Holy Ghost. ot1 reads “receive the gift of the Holy Ghost.”97

 d that ye may have all things made manifest. It is by the Holy Ghost that we “may know the 
truth of all things.”98 More specifically, however, through additional ordinances associated 
with the “power and authority of the higher, or Melchizedek Priesthood,” individuals may 
“have the privilege of receiving the mysteries of the kingdom of heaven, to have the heavens 
opened unto them, to commune with the general assembly and church of the Firstborn, and 
to enjoy the communion and presence of God the Father, and Jesus the mediator of the new 
covenant.”99 Affirming that the right of access to the highest privileges of the priesthood 
is available to all willing to meet its qualifications, the Prophet Joseph Smith said:100 “Let 
us seek for the glory of Abraham, Noah, Adam, the Apostles, who have communion with 
[knowledge of] these things, and then we shall be among that number when Christ comes.”

 e hearkened not. See commentary 8:20-b, p. 229 and Moses 8:21. Only after we are told for 
the third time that the people “hearkened not” to Noah does God announce His judgment.101

25 a it repented Noah. “Many passages in the King James version state that the Lord, in Old 
Testament times, ‘repented’ of some deed, or some action that He had thought to do. It 
should be noted that in some of these instances the meaning does not imply that the Lord 
repented of a moral evil, but only that He was sorrowful over some consequence. In fact, the 
meaning of the Hebrew word nicham, which is often translated ‘to repent’ in the King James 
Version, is ‘to sigh,’ and by extension ‘to be sorry, moved to pity or compassion,’ and also ‘to 
rue, suffer, grieve, or repent.’102 However since the English word “repent” is connected in 
modern usage to wrongdoing, it is probably best that some other word be used in describing 
the doings of the God of Israel.”103

Changes consistent with this idea were made by Joseph Smith to the wording of the kjv 
in Moses 8:25, 26; Exodus 32:14; 1 Samuel 15:11; 2 Samuel 24:16; Psalms 135:14; Jeremiah 
18:8, 10; 26:3, 13, 19; 42:10; Amos 7:3, 6; and Jonah 3:10. Said the Prophet:104 “I believe 
the Bible as it read when it came from the pen of the original writers. Ignorant translators, 
careless transcribers, or designing and corrupt priests have committed many errors. As it 
read, Genesis 6:6, ‘It repented the Lord that he had made man on the earth’; also, Numbers 
23:19, ‘God is not a man, that he should lie; neither the Son of man, that he should repent’; 

95 S. H. Faulring et al., Original Manuscripts, p. 111, 625.
96 K. P. Jackson, Book of Moses, p. 140.
97 S. H. Faulring et al., Original Manuscripts, p. 111.
98 Moroni 10:5.
99 D&C 107:18-19. See R. D. Draper et al., Commentary, pp. 169-170.
100 J. Smith, Jr., Teachings, 2 July 1839, p. 162.
101 Moses 8:26.
102 See E. T. Rasmussen, OT Commentary, p. 26.
103 R. J. Matthews, Plainer, p. 311.
104 J. Smith, Jr., Teachings, 15 October 1843, p. 327.

24 Believe and repent of your sins and be baptized in the name of Jesus Christ, the Son of 
God, even as our fathers, and ye shall receive the Holy Ghost, that ye may have all things 
made manifest; and if ye do not this, the floods will come in upon you; nevertheless they 
hearkened not.

25 And it repented Noah, and his heart was pained that the Lord had made man on the 
earth, and it grieved him at the heart. 
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which I do not believe. But it ought to read, ‘It repented Noah that God made man.’ This I 
believe, and then the other quotation stands fair.” For a general discussion of how Joseph 
Smith’s approach to translation differs from that of scholars, see endnote m8-34, p. 249.

 b his heart was pained … and it grieved him at the heart. The three Hebrew roots (naham, asa, 
asabh) — respectively corresponding to Noah’s repentance or regret, the making of mankind, 
and Noah’s grief — repeat the verbs in identical order used by Lamech in his optimistic 
speech of naming for Noah (“comfort,” “work,” and “toil”). Noah’s bitter disappointment 
clashes with Lamech’s hoped-for comfort point-by-point. “An English translation cannot 
bring out the ironic punning of the Hebrew text.”105 Compare the grief of Enoch described 
in overview Moses 7, pp. 110.

 c it grieved him at the heart. The Hebrew root at the core of this phrase “is used to express the 
most intense form of human emotion, a mixture of rage and bitter anguish. Dinah’s brothers 
felt this way after she was raped;106 so did Jonathan when he heard Saul planned to kill 
David;107 and David reacted similarly when he heard of Absalom’s death.108 A deserted wife 
feels this way.109 The word is used of God’s feelings in only two other passages.110 Only here 
is the verb supplemented by the phrase ‘to his heart’ … underlining the strength of God’s 
reaction to human sinfulness.”111

26 a man and beast, and the creeping things, and the fowls of the air. Sea creatures are not 
mentioned, as they will continue to live during the Flood.

 b he hath called upon me. In other words, Noah has called upon God for divine protection.

 c they have sought his life. Cf. Moses 8:18.

27 a just man. The Hebrew term tsaddik, used here for the first time in the Bible, “implies one 
who is adjudged to be ‘in the right,’ which is its meaning in such texts as Exodus 23:7, 
Deuteronomy 25:1, and Proverbs 17:15. Accordingly, the term tsaddik describes one whose 
conduct is found to be beyond reproach by the divine Judge.”112 The description of Noah’s 
virtues put us on notice “that it is these qualities, not heroic manliness (prized everywhere 
else), that are divinely favored.”113 “Noah stood the supreme test of manliness by living as 
an almost solitary righteous person for six hundred years in contrast to the violence around 
him.”114

105 G. J. Wenham, Genesis 1-15, p. 144.
106 Genesis 34:7.
107 1 Samuel 20:34.
108 2 Samuel 19:2.
109 Isaiah 54:6.
110 Psalm 78:40; Isaiah 63:10.
111 Ibid., pp. 144-145.
112 N. M. Sarna, Genesis, p. 50.
113 L. R. Kass, Wisdom, p. 163.
114 Hirsch, cited in R. M. Zlotowitz et al., Bereishis, 1:223 n. 9.

25 And it repented Noah, and his heart was pained that the Lord had made man on the 
earth, and it grieved him at the heart.

26 And the Lord said: I will destroy man whom I have created, from the face of the earth, 
both man and beast, and the creeping things, and the fowls of the air; for it repenteth Noah 
that I have created them, and that I have made them; and he hath called upon me; for they 
have sought his life.

27 And thus Noah found grace in the eyes of the Lord; for Noah was a just man, and perfect 
in his generation; and he walked with God, as did also his three sons, Shem, Ham, and Japheth.
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 b perfect. The Hebrew term tamim, used here for the first time in the Bible “is mostly found in 
ritual contexts” and “describes a sacrificial animal that is without blemish, as in Exodus 12:5 
and Leviticus 1:3, 10. Only such an animal is acceptable to God, says Leviticus 22:17-25. As 
applied to human beings, tamim acquired a moral dimension connoting ‘unblemished’ by 
moral fault — hence a person of unimpeachable integrity. Such an individual enjoys God’s 
fellowship, according to Psalms 15 and 101:6.”115 Together the juxtaposed words tsaddik 
tamim in this verse signify “wholly righteous.”116

 c in his generation. In other words, “among his contemporaries” or “during the age in which 
he lived.”117 Note that unlike the book of Moses, the Hebrew text and its kjv translation 
appear in the plural: “generations.”

 d he walked with God. Noah’s high standing in the eyes of God can be compared with that 
of Enoch, who was the only other mortal in scripture said to have “walked with God”118 — 
meaning, some claim, that these two patriarchs attained the promise of “eternal life” while 
still in mortality.119

28 a corrupt. The core idea of being “corrupt” in all its occurrences in this passage is that of being 
“ruined” or “spoiled.”120 “The key Hebrew stem sh-h-t occurs seven times in the narrative.”121 
“In order to grasp the full significance of the verb sahath here, we must bear in mind the 
words of Jeremiah 28:3-4 concerning the potter: ‘So I went down to the potter’s house, and 
there he was working at his wheel. And the vessel he was making of clay was spoiled.’ The 
material did not receive the form that the potter wished to give it; it assumed another shape 
and the vessel was spoiled in his hand. Then the potter changed the material back into a 
shapeless mass, and made of it another vessel in accordance with his desire.”122

30 a God said unto Noah. In Mesopotamian accounts of the Flood, the supreme god consults only 
with his divine assembly about the Flood, and the flood hero learns about the impending 
destruction only when one of the lesser gods surreptitiously conveys the secret to him. Here, 
however, the most high God decides to make Noah aware of His intentions and speaks 
directly to him. Because the order to board the Ark occurs forty days after the New Year, it 
is reasonable to suppose that this first communication occurred on the first day of the New 
Year.123

115 N. M. Sarna, Genesis, p. 50.
116 U. Cassuto, Noah to Abraham, pp. 48-49.
117 Ibid., pp. 49-50.
118 For more on a related expression used to describe Abraham and Isaac, see commentary Moses 6:34-d, p. 64.
119 See Kraeling and Bailey, cited in E. A. Harper, Glad Tidings 1, p. 14 n. 19.
120 V. P. Hamilton, Genesis 1-17, p. 278.
121 N. M. Sarna, Genesis, p. 51.
122 U. Cassuto, Noah to Abraham, p. 53.
123 Ibid., p. 71; N. M. Sarna, Genesis, p. 51.

27 And thus Noah found grace in the eyes of the Lord; for Noah was a just man, and per-
fect in his generation; and he walked with God, as did also his three sons, Shem, Ham, and 
Japheth.

28 The earth was corrupt before God, and it was filled with violence.
29 And God looked upon the earth, and, behold, it was corrupt, for all flesh had corrupted 

its way upon the earth.
30 And God said unto Noah: The end of all flesh is come before me, for the earth is filled 

with violence, and behold I will destroy all flesh from off the earth.
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 b violence. The Hebrew term hamas corresponds to synonyms such as “‘falsehood,’ ‘deceit,’ or 
‘bloodshed.’ It means, in general, the flagrant subversion of the ordered processes of law.”124 
This description is in stark contrast to the just conduct of Noah.125 “Self-conscious men 
… betake themselves to war and to beautiful (but not good) women, seeking recognition 
for their superhuman prowess. Whether from rage over mortality, from jealousy and 
resentment, or from a desire to gain favor from beautiful women, or to avenge the stealing 
of their wives and daughters, proud men are moved to the love of glory, won in bloody battle 
with one another. The world erupts into violence, the war of each against all. What ensues is 
what [English philosopher Thomas] Hobbes would later call ‘the state of nature,’ that is, the 
state characterized by absence of clear juridical power and authority, in which the life of man 
is nasty, brutish, and — through violence — short. Bloody destruction covers the earth.”126

 c destroy all flesh from off the earth. The Hebrew verb for “destroy” (mashitam) is “identical 
with the one used three times above in the sense of ‘corrupt’ and so inscribes a pattern of 
measure for measure.”127 What man has ruined, God will obliterate. Mashitam is sometimes 
translated “wipe out” or “blot out” because “it is used of erasing names from records128 and 
wiping plates.129 Since water was sometimes used for achieving this result,130 the very word 
chosen perhaps hints at how the complete annihilation of mankind will be secured.”131

 d all flesh. Most scholars interpret the term “all flesh” to mean that the destruction will include 
both mankind and land animals.

 e from off the earth. Genesis Rabbah understood this phrase as “with the earth,” saying: “Even 
the three handbreadths of earth which the plow can penetrate in the earth [i.e., the topsoil] 
were wiped away by the water.”132 “This reflects the biblical idea that moral corruption 
physically contaminates the earth, which must be purged of its pollution.”133

The book of Moses ends here with verse 30. From here on, the numbering of chapters and verses 
will follow the Bible, beginning with Genesis 6:14.

124 N. M. Sarna, Genesis, p. 51. Cf. U. Cassuto, Noah to Abraham, pp. 52-53.
125 Moses 7:27.
126 L. R. Kass, Wisdom, p. 162.
127 R. Alter, Five Books, p. 41 n. 13 destroy. Cf. R. M. Zlotowitz et al., Bereishis, 1:234 n. 17.
128 E.g., Exodus 17:14; 32-32-33.
129 2 Kings 21:13.
130 Numbers 5:23.
131 G. J. Wenham, Genesis 1-15, p. 145. Cf. U. Cassuto, Adam to Noah, pp. 304-305.
132 J. Neusner, Genesis Rabbah 1, 31:7:1, p. 320.
133 N. M. Sarna, Genesis, p. 51.

30 And God said unto Noah: The end of all flesh is come before me, for the earth is filled with 
violence, and behold I will destroy all flesh from off the earth.
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14 a Make thee an ark. It is significant that, apart from the Tabernacle of Moses134 and the Temple 
of Solomon,135 Noah’s Ark is the only man-made structure mentioned in the Bible directly 
designed by God. The Prophet Joseph Smith said:136 “The construction of the first vessel was 
given to Noah, by revelation. The design of the Ark was given by God, a ‘pattern’ of ‘heavenly 
things.’”137

Like the Tabernacle, Noah’s Ark “was designed as a temple.”138 Indeed, each of the three 
decks of Noah’s Ark was exactly “the same height as the Tabernacle and three times the area 
of the Tabernacle court.”139 The same Hebrew word (mikseh) was used for the animal skin 
covering of the Ark and that of the Tabernacle.140

 b ark. The Hebrew word used in Genesis for ark (tevah) reappears only once in the Bible: in 
the story of the infant Moses, whose deliverance from death was also made possible by a 
free-floating watercraft—specifically a reed basket.141 “In both cases there is to be saved from 
drowning one who is worthy of salvation and is destined to bring deliverance to others.”142

Strengthening the association between the Ark and the Tabernacle is that the Hebrew 
term for Noah’s Ark, tevah, later became the standard word for the Ark of the Covenant in 
Mishnaic Hebrew.143 In addition, the Septuagint used the same Greek term, kibotos, for both 
Noah’s Ark and the Ark of the Covenant.144 The ratio of the width to the height of both these 
arks is 3:5.145 John Tvedtnes146 takes tevah as a borrowing from an Egyptian term that can 
have the meaning of “shrine.” Such a shrine “would have functioned similarly to the Ark of 
the Covenant in corresponding Jerusalem temple rites that celebrated the ‘conquering power 
over the primeval waters.’”

The biblical account makes it clear that the Ark “was not shaped like a ship and it had no 
oars.”147 Marking the similarities between the shape of the Ark of the Covenant and the 
chest-like form of Noah’s Ark, Westermann148 describes Noah’s Ark as “a huge, rectangular 
box, with a roof.”149

 c gopher wood. The referent for the term “gopher wood” — unique in the Bible to Genesis 
6:14 — is uncertain. Most modern exegetes envisage a resinous timber, and some take the 
Hebrew term gopher to mean cypress wood specifically. Because it is resistant to rot, the 
cypress tree was the main wood used in ancient times for the building of ships150 and the 
construction of coffins.151 The cypress is known for its fragrance and longevity — qualities 
that naturally have linked it with ancient literature describing the Garden of Eden.

134 Exodus 25:8-40.
135 1 Chronicles 28:11-12, 19.
136  J. Smith, Jr., Teachings, 15 July 1842, p. 251.
137 Hebrews 8:5.
138 C. H. T. Fletcher-Louis, Glory, p. 41.
139 J. D. G. Dunn et al., Commentary, p. 44.
140 Exodus 26:14; 35:11; 36:19; 39:34; 40:19; Numbers 3:25; 4:8, 10, 11, 12, 25.
141 Exodus 2:3, 5.
142 U. Cassuto, Noah to Abraham, p. 59.
143 V. P. Hamilton, Genesis 1-17, p. 280.
144 C. Dogniez et al., Pentateuque, p. 150 n. Genesis 6:14; pp. 314-315 n. Exodus 2:3.
145 See Genesis 6:15 and Exodus 25:10.
146 Letter to Douglas Clark on 4 January 1989, attached to J. A. Tvedtnes, 2 August 2012.
147 R. M. Zlotowitz et al., Bereishis, p. 230.
148 C. Westermann, Genesis 1-11, p. 418.
149 See figure m8-12, p. 213.
150 J. Feliks, Cypress.
151 K. Kyriakou, Tree, p. 2. Cf. H. A’lam, Cypress.

14 Make thee an ark of gopher wood; rooms shalt thou make in the ark, and shalt pitch it 
within and without with pitch.
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The possibility of conscious rhyming wordplay in the juxtaposition of gopher and kopher 
(“pitch”) within the same verse cannot be ruled out. As Harper notes, the word kopher may 
have evoked, for the ancient reader, “the rich cultic overtones of kaphar ‘ransom’ with its half-
shekel temple atonement price,152 kapporeth ‘mercy seat’ over the Ark of the Covenant,153 
and the verb kipper ‘to atone’ associated with so many priestly rituals.”154

 d rooms shalt thou make in the ark. Some scholars155 have argued for the re-pointing of the 
Hebrew vowels (i.e., from qinnim = “nests” to qanim = “reeds”) so as to understand this 
phrase differently: i.e., “thou shalt make the ark with reeds.” By a translation that recognizes 
“reeds,” not “rooms” as the second element in the building materials for Noah’s Ark, a 
puzzling inconsistency with the Mesopotamian accounts can be resolved, at the same time 
further connecting the Ark with the ancient Near East temples sometimes made with reeds. 
Hugh Nibley has discussed biblical parallels with watercraft made from reeds described in 
Mesopotamian flood stories as well as the ships of the Jaredites.156

15 a three hundred cubits. “Although a length of 300 cubits is no small measurement, yet it is 
not so very big when compared to the extravagant measurements of the ship given in the 
Babylonian tradition of the Flood. According to Berossus the length of the boat was five 
stadia, that is, almost a kilometer.”157

16 a A window. ot2 has “And windows.”158 Others translate the obscure Hebrew term tsohar as 
“roof.”159 From a variety of ancient sources, Nibley has documented understandings of the 
term that refer to traditions of “shining stones.” Such stones are said to have been found both 
in the Jaredite boats and also in the Ark of Noah.160 Similarly, the Vara of the Avestan “flood” 
hero Yima contained “a variety of sources of artificial light which make a year seem like a 
day.”161 Research in radioluminescence162 has provided insights into some of the possibilities 
by which light could be generated over long periods without an external power source.

 b in a cubit shalt thou finish it above. Cassuto interprets the phrase as follows: “Finish the 
construction of the Ark on top in such a way that there should remain a cubit’s breadth only, 
that is … that the roof should slope down on both sides along the length of the ark, leaving 
above, between the two sloping sides, a horizontal area one cubit wide, likewise along the 
whole length of the Ark.”163

152 Exodus 30:11-13.
153 Exodus 25:17-22.
154 Exodus 29-30; Leviticus and Numbers passim.
155 E.g., E. A. Harper, You Shall Make, pp. 7-8; J. M. McCann, Woven, pp. 9-17; G. J. Wenham, Genesis 1-15, p. 

173.
156 H. W. Nibley, Babylonian Background, pp. 359-364; H. W. Nibley, Approach, pp. 336-337, 343-348; H. W. 

Nibley, Teachings of the Book of Mormon, 4:285-288.
157 U. Cassuto, Noah to Abraham, pp. 62-63.
158 S. H. Faulring et al., Original Manuscripts, p. 625.
159 E.g., V. P. Hamilton, Genesis 1-17, pp. 282-283; G. J. Wenham, Genesis 1-15, p. 173.
160 H. W. Nibley, Babylonian Background, pp. 364-379; H. W. Nibley, Approach, pp. 337-339, 348-358; H. W. 

Nibley, Teachings of the Book of Mormon, 4:288-289. See also B. A. Gardner, Second Witness, 6:195-199.
161 J. M. Silverman, It’s a Craft, p. 195. See F. M. Müller, Vendidad, Fargard 2, 2:39 (129)-2:40 (131), p. 20.
162 N. Read et al., New Light.
163 U. Cassuto, Noah to Abraham, p. 65.

14 Make thee an ark of gopher wood; rooms shalt thou make in the ark, and shalt pitch it 
within and without with pitch.

15 And this is the fashion which thou shalt make it of: The length of the ark shall be three 
hundred cubits, the breadth of it fifty cubits, and the height of it thirty cubits.

16 A window shalt thou make to the ark, and in a cubit shalt thou finish it above; and 
the door of the ark shalt thou set in the side thereof; with lower, second, and third stories shalt 
thou make it.
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 c the door of the ark. Morales discusses the centrality of the theme of entering and leaving 
the Ark as reason “to suspect an entrance liturgy ideal at work,”164 with all “‘entries’ as being 
via Noah,”165 the righteous and unblemished priestly prototype.166 When at last, “the Lord 
shut him in”167 the Ark, both the day “of salvation of the righteous (by entrance)” and “the 
judgment of the wicked (by barred entrance)” had come.168

 d lower, second, and third stories. The Ark’s three decks suggest both the three divisions of the 
Tabernacle and the threefold layout of the Garden of Eden.169 jst substitutes “chambers” for 
“stories.”170

17 a flood of waters. The Hebrew word mabbul is used only in the narrative of the flood of Noah 
and in Psalm 29:10, where reference is made to the same event.171 According to Jewish 
commentators Ibn Ezra and Radak, a “flood of waters” is specifically described because 
mabbul is related to a root that means “falling” and is also related to “intermingling” and 
thus can apply to anything that falls from heaven, such as snow, fire, or hail.172 Can this be a 
measure-for-measure punishment for the intermingling of the covenant and non-covenant 
people that occurred as part of the mismatched marriages?

18 a with thee I will establish my covenant. ot1 adds: “even as I have sworn unto thy father, 
Enoch, that a remnant of thy posterity should be preserved among all nations.”173 ot2 reads: 
“even as I have sworn unto thy father, Enoch, that of thy posterity should come all nations.”174 
The covenant mentioned here will be established in Genesis 9:1-17.175

 b thou, and thy sons, and thy wife, and thy sons’ wives with thee. Thus the standard count of 
eight persons aboard the ark.176

19 a two of every sort shalt thou bring into the ark. Sailhamer177 observes that the account of 
the entry of the animals into the Ark seems to have been shaped so as to highlight parallels 
with the Tabernacle: “Both narratives … emphasize that entry into the Ark/Tabernacle is to 
be accompanied by an animal offering. At the close of the description of the building of the 

164 L. M. Morales, Tabernacle Pre-Figured, p. 170.
165 Ibid., p. 174.
166 Ibid., pp. 179-189.
167 Genesis 7:16.
168 Ibid., p. 178. See a related discussion of this motif in J. M. Bradshaw, Standing.
169 J. M. Bradshaw, Moses Temple Themes, pp. 77-87.
170 S. H. Faulring et al., Original Manuscripts, ot1, p. 112, ot2, p. 625.
171 U. Cassuto, Noah to Abraham, pp. 66-67.
172 R. M. Zlotowitz et al., Bereishis, 1:233-234 n. 17.
173 S. H. Faulring et al., Original Manuscripts, p. 112.
174 Ibid., p. 625.
175 See commentary Genesis 9:9-a, p. 316.
176 1 Peter 3:20.
177 J. H. Sailhamer, Genesis, p. 85.

16 A window shalt thou make to the ark, and in a cubit shalt thou finish it above; and the 
door of the ark shalt thou set in the side thereof; with lower, second, and third stories shalt 
thou make it.

17 And, behold, I, even I, do bring a flood of waters upon the earth, to destroy all flesh, 
wherein is the breath of life, from under heaven; and every thing that is in the earth shall die.

18 But with thee will I establish my covenant; and thou shalt come into the ark, thou, and 
thy sons, and thy wife, and thy sons’ wives with thee.

19 And of every living thing of all flesh, two of every sort shalt thou bring into the ark, to 
keep them alive with thee; they shall be male and female.
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Tabernacle,178 when the completion of the Tabernacle has been recorded,179 the command is 
given for it to be set up and readied for use.180 When it is readied and the glory of the Lord 
has filled the Tabernacle,181 provisions are made for ‘drawing near’ to the Tabernacle.182 One 
may ‘draw near’ only by bringing an animal offering that is ‘unblemished’ (tamim).183 Thus 
just as the completed Tabernacle can be entered only with the ‘unblemished animals’ as an 
offering, so Noah’s entry into the Ark is tied to his taking with him ‘seven pairs’ of every 
clean animal.”184 Though in the case of Noah it seems that he did not offer sacrifice until after 
the ship ran aground at Mount Ararat, Patai185 documents the practice of ritual slaughter of 
animals aboard ships during long sea voyages.

20 a shall come unto thee. Some readers take this as implying “that the animals would arrive 
spontaneously.”186 However, ot1 and ot2 read: “shalt thou take into the ark,”187 consistent 
with the verb “bring” in Genesis 6:19.

21 a thou shalt gather it to thee. ot1 and ot2 read: “thou shalt gather fruit of every kind unto 
thee in the ark.”188

22 a so did he. “Noah asks no questions and raises no objections. Speechlessly, he obeys … Noah 
takes instruction in the service of preserving not only his own life but also the life of the 
whole world. Though he will not be its helmsman — the Ark, being but a box, will merely 
float upon the waters, unguided by human art — Noah willingly accepts responsibility to 
manage affairs aboard the Ark, exercising dominion over the animals for their own good.189 
In complying with God’s command, Noah vindicates his election and raises hope for the 
future.”190

ot1 appends: “even so, Amen.”191

178 Exodus 35-39.
179 Exodus 39:43.
180 Exodus 40:1-33.
181 Exodus 40:34-48.
182 E.g., Leviticus 9:5.
183 Leviticus 1:3.
184 Genesis 7:2.
185 R. Patai, Children of Noah, p. 99.
186 G. J. Wenham, Genesis 1-15, p. 175 n. 19-20. Cf. U. Cassuto, Noah to Abraham, pp. 69-70; R. M. Zlotowitz et al., 

Bereishis, 1:238 n. 20.
187 S. H. Faulring et al., Original Manuscripts, pp. 112, 626.
188 Ibid., pp. 113, 626.
189 See Moses 2:28.
190 L. R. Kass, Wisdom, p. 164.
191 S. H. Faulring et al., Original Manuscript, p. 113.

19 And of every living thing of all flesh, two of every sort shalt thou bring into the ark, to 
keep them alive with thee; they shall be male and female.

20 Of fowls after their kind, and of cattle after their kind, of every creeping thing of the earth 
after his kind, two of every sort shall come unto thee, to keep them alive.

21 And take thou unto thee of all food that is eaten, and thou shalt gather it to thee; and it 
shall be for food for thee, and for them.

22 Thus did Noah; according to all that God commanded him, so did he.
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Joseph Smith, Jr.: The Priesthood Is unchanged From the Beginning1

The Priesthood continued from Lamech to Noah: “And God said unto Noah, The end of 
all flesh is before me, for the earth is filled with violence through them and behold I will 
destroy them with the earth.”2

Thus we behold the keys of this Priesthood consisted in obtaining the voice of Jehovah 
that he talked with him [Noah] in a familiar and friendly manner, that he continued to 
him the keys, the covenants, the power and the glory, with which He blessed Adam at the 
beginning; and the offering of sacrifice, which also shall be continued at the last time; for 
because all the ordinances and duties that have ever been required by the Priesthood, under 
the directions and commandments of the Almighty in any of the dispensation, shall all be 
had in the last dispensation.

rabbi Meir Zlotowitz: Tzaddik—righteous3

There are three words formed from the same root, expressing the same concept … Tzaddik 
is a righteous person; tzedek is justice in a court of law; tzedakah is “charity.” Three words. 
In common parlance and understanding they are commonly taken as three widely varying 
ideals: People think of a tzaddik as a “righteous person” who engages in religious ritual, 
other-worldly pursuits, or even asceticism. Tzedakah, charity and benevolence based on 
the circumstances of one in need, is far removed from tzedek the strict and scrupulous 
application of principles of law without regard to the need or circumstances of the litigants.

But the Hebrew language teaches us otherwise. All three words are derived from tzdk — 
justice. All three concepts are different expressions of the same theme: that God has created 
the world with a plan and that every human being must see himself as an executor of that 
plan. Whether in his personal life, his legal dealings, or his disbursements to the needy, 
a Jew must see himself as an administrator of justice, apportioning his emotions, time, 
wisdom, and resources according to the wishes of their ultimate Owner .…

The Torah testifies that Noah was totally righteous, a tzaddik. By definition he was a man 
whose life was an unending pattern of justice. Like the righteous judge who apportions 
fairly between the claims of those who appear before him, Noah dealt with the myriad 
conflicting claims that make up every human life, and apportioned his time and patience, 
his wisdom and knowledge, his wealth and property between himself, his family, and his 
neighbors. God’s testimony to Noah’s righteousness is the most eloquent of statements; an 
unimpeachable guarantee that his every act was measured and considered — and just .…

1 J. Smith, Jr., Teachings, 5 October 1840, p. 171.
2 Genesis 6:13.
3 R. M. Zlotowitz et al., Bereishis, 1:198-199, 202, 215-216.
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To save earthly like by means of an ark and miraculous salvation from the ravages of the 
Flood would hardly have sufficed if the sin that finally caused the Flood had remained 
totally unredeemed. Therefore, the Ark had to be more than a protection against the raging 
elements without; it had to enclose within it a disparate collection of thousands of creatures 
led and cared for by Noah and his family, forcing them together, imposing upon them 
an awesome regimen of selflessnesss that allowed not a free moment for self-indulgence. 
Thereby, a human tradition was re-imposed. Cain asked, “Am I my brother’s keeper?” Noah 
answered, “Yes. I am the keeper of everyone, from human being to gnat, from docile lamb 
to voracious lion” .…

The total care and maintenance of the Ark and its inhabitants became the responsibility of 
Noah. The Midrash relates that he was crippled by a blow from a lion angry that its repast 
was once delayed. There were miracles enough in the Ark and it would have been a simple 
matter for God to provide each animal with fresh sustenance day by day in its own chamber. 
At the very least, there could surely have been a way to spare Noah the excruciating tasks 
of trudging from chamber to chamber throughout the day to bring food for each living 
creature.

Of course, his task could have been eased, but that would have destroyed a vital function of 
the Ark. For the Ark was an incubator of goodness. A necessary ingredient of the salvation 
was God’s command that the conditions for future survival be developed in the Ark. So 
Noah and his family became caretakers for all surviving animal life, laboring, trudging, 
serving, so that when the progenitors of humanity emerged from the Ark to rebuild the 
deluged remains of the earth they would do it with a reborn awareness of the role of man as 
a caring, unselfish being.

hugh W. Nibley: Luminous Stones4

[T]he Babylonian texts do not tell us how the Ark was lighted and the Bible mentions only a 
tsohar, about the nature of which the rabbis could never agree.5 Jared’s shining stones6 have 
been held up to ridicule as a remarkable piece of effrontery and the invention of a diseased 
imagination. Yet it can now be shown beyond any dispute:7

1. That there existed throughout the world in ancient and medieval times the report of a certain 
stone, the Pyrophilus, that would shine in the dark. This stone, it was believed, was a pure crystal 
and could only be produced and made luminous by the application of terrific heat. It had the 
miraculous quality of enabling its possessor to pass unharmed through the depths of the water.

2. The story is not a folk tale but is found only in the recondite writings of the most celebrated 
scholars in the East and West, who passed the tale around among them. The wonderful shining 
stone is found only in the possession of a Cosmocrator, like Solomon, its most famous owner 
being Alexander the Great.

3. The Alexander accounts of the stone are actually much older than Alexander, and have easily 
been traced back to the Babylonian Gilgamesh Epic, in which the stone appears as the Plant of 
Life which Gilgamesh seeks from Utnapishtim, the Babylonian Noah. The Pyrophilus legend 

4 H. W. Nibley, Approach, pp. 337-339.
5 H. Freedman et al., Midrash, 31:11, 1:244. Cf., e.g., M. i. A. A. al-Kisa’i, Tales, p. 102; Y. i. Chaviv, Ein Yaakov, 

p. 690; H. Freedman et al., Midrash, 31:11, 1:244; M.-A. Ouaknin et al., Rabbi Éliézer, 23, pp. 139-140; R. M. 
Zlotowitz et al., Bereishis, 1:232 n. 16.

6 Ether 3:1-6.
7 H. W. Nibley, Babylonian Background, pp. 364-379; H. W. Nibley, Approach, pp. 348-358.
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wherever it is found has accordingly been traced back ultimately in every case to the story of 
Noah.

4. The most wonderful object in the inmost shrine of the great cult center of Aphek, in Syria, where 
the deeds of Noah and the story of the flood were celebrated in word and ritual, was a stone that 
shone in the dark.

5. One of the explanations of the Zohar given by the ancient rabbis was that it was a polished jewel 
which Noah hung up in the Ark so that he could tell night from day; the source of this seems to 
be a very brief, obscure, and little-known remark in the Palestinian Talmud and attributed to R. 
Ahia ben Zeira, to the effect that “in the midst of the darkness of the Ark Noah distinguished 
day from night by the aid of pearls and precious stones, whose lustre turned pale in the daylight 
and glittered at night.” This is far from the Ether account, which could hardly have been inspired 
by it, even if the writer of the Book of Mormon had known of this still untranslated passage 
from the Talmud Jerushalmi. But it is obviously an echo of the old account of the shining stones, 
whose association with Noah no one suspected until the discovery of the Gilgamesh Epic. It was 
that discovery which put scholars on its trail at the end of the last century.

Now whether the ark of Noah was actually lit by shining stones or not is beside the point, 
which is that the idea of stones shining in the darkness of the ark was not invented by 
Joseph Smith or anybody else in the nineteenth century, but was known to the ancient 
rabbis in an obscure and garbled version, was clearly indicated in the properties of a very 
ancient shrine dedicated to the Syrian Noah, and was mixed in among the legends of the 
very ancient Alexander cycle by means of which scholars quickly and easily ran it down to 
its oldest visible source, namely the old Sumerian Epic of the Babylonian Noah. However 
ridiculous the story of the shining stones may sound to modern ears, there is no doubt that 
it is genuine old stuff, going back to the proper sources as far as Ether is concerned.

Joseph Smith, Jr.: Spirits in Prison To Be Set at Liberty

[W]e have an account of our Savior preaching to the spirits in prison, to spirits that had 
been imprisoned from the days of Noah;8 and what did He preach to them? That they were 
to stay there? Certainly not! Let his own declaration testify:9 “He hath sent me to heal the 
broken-hearted, to preach deliverance to the captives, and recovering of sight to the blind, 
to set at liberty them that are bruised.”10

[T]hose characters referred to by Isaiah will be visited by the Priesthood, and come out of 
their prison upon the same principle as those who were disobedient in the days of Noah 
were visited by our Savior [who possessed the everlasting Melchizedek Priesthood] and had 
the Gospel preached to them by Him in prison.11 

8 1 Peter 3:19-20.
9 Luke 4:18.
10 J. Smith, Jr., Teachings, 15 April 1842, p. 219.
11 Ibid., p. 222.
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endnotes
M8-1 Commenting on the specific attributes mentioned in the passage, Nickelsburg writes: “[T]he 

similarity to Daniel 7:9 suggests a divine being, and one who looks like an old man.1 Noah’s hair is 
matched by the splendor of the child’s countenance and by his eyes, which blaze like sunlight.2 The 
child’s precocious actions complement his supernatural glory. Though newborn, he is able to stand 
upright and praise God.”3 Comparable accounts of wondrous births appear in the stories of Enoch, 
Melchizedek, Cain, and Moses.4

 Dimant5 summarizes another miraculous birth as follows:

A curious parallel to Noah’s miraculous birth, appended to 2 Enoch (chapters 69-70), puts in relief 
the significance of Noah’s own story. Most of 2 Enoch relates Enoch’s ascension through the seven 
heavens to see the Great Glory. At the end, however, a narrative about an unknown brother of 
Noah, Nir, is appended. The story tells about Nir’s miraculous birth, and his delivery from the 
Flood by being transported into paradise for seven years. Nir is invested with priesthood by his 
grandfather Methuselah, is renamed Melchizedek,6 and after the Flood fathers a high-priestly 
genealogy. The emphasis on Nir’s righteousness, wisdom, and priesthood renders this story a 
parallel version to that of Noah.”

M8-2 Raphael is named along with Gabriel and Michael in the apocryphal book of Tobit (S. Sandmel et al., 
Tobit, 12:15, p. 63) and D&C 128:21. Besides identifying the Gabriel with Noah and Michael with 
Adam, Joseph Smith also taught that the “Ancient of Days” spoken of by Daniel (Daniel 7:9, 13, 22. Cf. 
D&C 27:11; 116:1; 138:38) was “the oldest man, our Father Adam” and that the “Son of Man” spoken 
of in the same chapter was Jesus Christ (J. Smith, Jr., Teachings, Before 8 August 1839, p. 157. Cf. D&C 
45:39; 49:6, 22; 58:65; 61:38; 63:53; 64:23; 65:5; 68:11; 76:16; 109:5; 122:8; 130:3, 12, 14, 15, 17, 22; 
Moses 6:57; 7:24, 47, 54-56, 59, 65; Abraham 3:27; Joseph Smith—Matthew 1:26, 36, 37, 41, 43, 48). 
Note that the term “Son of Man” does not appear in the Book of Mormon.

M8-3 Peterson discusses alternatives to the traditional story in D. C. Peterson, Muhammad (2007), pp. 52-54 
and D. C. Peterson et al., Theophany, including the idea that it was God rather than Gabriel who first 
appeared to Muhammad.

M8-4 Regarding the application of this phrase to Enoch and his people, see Moses 6:39, 7:69. In addition, 
Abraham is commanded by the Lord to “walk before me” in Genesis 17:1, and Isaac speaks of “The 
Lord, before whom I walk” in Genesis 24:40.

M8-5 C. Westermann, Genesis 1-11, p. 358 links the concept of walking with God to 1 Samuel 25:15f, “where 
[the phrase] describes friendly everyday conduct with regard to one’s neighbors. The old tradition 
understood the words in the sense that Enoch stood in a direct and immediate relationship to God 
… and so was entrusted with God’s plans and intensions.” By extension, this idea may be applied to 
Noah, of whom the same scriptural phrase is used. See also J. C. VanderKam, Enoch, pp. 12-13.

M8-6 Berossus, History writes:

Xisuthrus then paid his adoration to the earth: and having constructed an altar, offered sacrifices 
to the gods, and, with those who had come out of the vessel with him, disappeared.

They, who remained within, finding that their companions did not return, quitted the vessel with 
many lamentations, and called continually on the name of Xisuthrus. Him they saw no more; but 
they could distinguish his voice in the air, and could hear him admonish them to pay due regard to 
religion; and likewise informed them that it was upon account of his piety that he was translated to 
live with the gods; that his wife and daughter, and the pilot, had obtained the same honor. To this 
he added, that they should return to Babylonia; and, as it was ordained, search for the writings at 
Sippara, which they were to make known to all mankind: moreover that the place, wherein they 
then were, was the land of Armenia. The rest having heard these words, offered sacrifices to the 
gods; and taking a circuit, journeyed towards Babylonia.

1 Cf. Revelation 2:14, where woolly hair is an attribute not only of the eternal God but of the risen Christ.
2 Cf. Daniel 10:6 and Revelation 2:14, where the eyes of the angel and of Christ are likened to mere torches and 

flames.
3 Ibid., p. 543 n. 1b-7.
4 C. H. T. Fletcher-Louis, Glory, pp. 49-55.
5 D. Dimant, Noah, p. 131.
6 Genesis 14:18; Psalm 110:4.



244 Moses 8:1-30; Genesis 6:14-22: Noah and the Ark – Endnotes

M
o

s
e

s
 8

 Similarly, in Gilgamesh, Utnapishtim and his wife were rewarded with immortality: “In the past Uta-
napishti was a mortal man, but now he and his wife shall become like us gods.”7 Dimant notes that 
in the Animal Apocalypse (1 Enoch 85-90, Ethiopic version), Noah becomes angelomorphic (trans-
formed from animal to human in the allegory).8

M8-7 It has been suggested that the Enoch story that we have may have been a Second Temple embellishment 
of an older tradition, aimed at creating polemics against the Zadokite priests of the Second Temple, 
whom the Enochic writers saw as corrupt. When the story speaks of angels descending from heaven 
to marry the daughters of men, it may simply be a metaphor for the corrupt temple priests marrying 
foreign women outside the covenant.9

M8-8 Of course, to say that God “unmakes” creation is an exaggeration. For example E. A. Harper, The 
Flood: Re-creation sees the Deluge as a “nuanced de-creation” that preserves a remnant of every facet 
of the old creation and preserves its original separations and divisions. As will be discussed further 
below, God’s “re-creation” is also nuanced in the sense that His instructions to Noah both recapitulate 
His commandments to Adam and also modify them in significant ways.

M8-9 For valuable overviews of a range of different interpretations for the term “sons of God” in this 
context, see J. J. Collins, Sons of God, pp. 260-263; C. Westermann, Genesis 1-11, pp. 371-373; A. T. 
Wright, Evil Spirits, pp. 61-75. In light of these accounts, the possibility that some or all of the wicked 
husbands mentioned were immortals might be definitely ruled out were it not for a retrospective 
journal entry summarizing a 13 April 1843 discourse by Joseph Smith. Of relevance is the fact that the 
major doctrinal themes that preceded this reference included the physical details of the resurrected 
body (“the Spirit of God flowing in the veins instead of the blood”) and the condemnation of “those 
who know the Gospel and do not obey” to “prison” as described in Isaiah 23:10

Now the history of Josephus,11 in speaking of angels came down and took themselves wives of the 
daughters of men, See Genesis 6th chapter, 1-2 verses. These were resurrected bodies, violated the 
celestial laws.

 At face value, the last phrase could be taken as asserting that the angels, possessing resurrected bodies, 
violated celestial laws in taking wives of the daughters of men. Perhaps the only way to reconcile the 
statement attributed to Joseph Smith regarding Josephus’ description of the Watchers as resurrected 
beings with previously cited evidence of their being mortals is to interpret the Prophet’s comment 
“These were resurrected bodies, violated the celestial laws” as an argument for the falsity of Josephus’ 
description. In other words, the phrase might be conjecturally reconstructed to give a sense something 
like the following: “Since angels have resurrected bodies, Josephus’ account of them taking mortal 
wives cannot be true, for such a union would have violated celestial laws.” Unfortunately, apart from 
dismissing the statement altogether, that is as far as such speculation on how to harmonize these 
different ideas can take us.

M8-10 Sailhamer has commented on the relationship between the accounts of the Creation, the covenant at 
Mount Sinai, and the Flood as follows:12

One of the clearest indications [that the Creation account of Genesis 1 has been composed to 
foreshadow the giving of the covenant at Mount Sinai] is the pattern of “ten words.” Just as the 
whole of the covenant could be stated in “ten words,”13 so the whole of the universe could be 
created in “ten words.”14 The same pattern lies behind the account of the Flood. Through the whole 
of the account there is the same tenfold repetition of “and God/the Lord said”15 … Such patterns 
are a part of the whole of the compositional scheme of the book. Within the structure of Genesis, 
the number ten is unusually dominant, e.g., ten individuals in the lists of names in chapter 5 and 
chapter 11, and the tenfold reiteration of the promised blessing throughout the book.

7 A. George, Gilgamesh,11:203-204, p. 95.
8 D. Dimant, Noah, p. 134.
9 See, e.g., David W. Suter, Tradition and Composition in the Parables of Enoch.
10 As reported in E. England, Laub, p. 25, grammar of the original retained.
11 See T. W. Franxman, Genesis, p. 81; F. Josephus, Antiquities, 1:3:1, pp. 27-28.
12 J. H. Sailhamer, Genesis, p. 94 n. 8:20-9:17.
13 I.e., the Ten Commandments — see Exodus 34:28.
14 I.e., “And God said” occurs ten times in Genesis 1: vv. 3, 6, 9, 11, 14, 20, 24, 26, 28, 29.
15 Genesis 6:7a, 6:13a, 7:1a, 8:15 (twice), 8:21a, 9:1a, 9:8a, 9:12a, 9:17.
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M8-11 In Enuma Elish, the noisy ways of the lesser gods that disturbed Ti’amat are described as being 
“mutinous” in the translation of Speiser,16 though Dalley renders the term more neutrally as 
“troublesome.”17 For a general discussion of the idea of revolt against the gods in the related story of 
Atrahasis, see R. A. Oden, Jr., Divine Aspirations.

 It is important to note that there is much more complexity to the use of the motif of noise in related 
Mesopotamian literature than we have presented here. See Chen for a thorough discussion of how the 
theme of noise is also used strategically in other ways in Atrahasis:18

… to create a logical connection and progression among different episodes of the flood epic, 
more obvious in the [Old Babylonian] version than in the late recensions. Here it is important 
to recapitulate the story line more concisely: the hard toil the senior gods imposed on the junior 
gods led to the latter group‘s noise of groaning and grumbling, which in turn led the labour gang 
to make the noise of defiance and rebellion outside the door of Enlil’s residence. To resolve the 
crisis, human beings were created and the task of labour was transferred on to them, so was the 
noise, which foreshadows the coming crisis. As the growing human population make too much 
noise, Enlil was disturbed in his repose. To put down that noise, Enlil sent plague to stem rapid and 
boisterous human growth. Human beings on the other hand, under the instructions given by Enki 
to Atra-hasīs, countered Enlil’s attack by making a louder noise. They also shifted their devotion 
from their patron deities to the deities responsible for the plague in order to ward off the attack. 
As the attack was lifted, human beings recovered, and so did their disturbing noise to Enlil. Such 
confrontation was repeated two more times in the epic, until at last the frustrated Enlil decided 
to send the Flood to wipe out the entire human race once for all. The noises of the destructive 
agents, Adad, Anzu, and the Flood, even frightening the gods, smothered the human noise of 
vitality and replaced it with the human noise of groaning and the noise of the mother goddess’ 
cry (even that died away because of the excess of the goddess’ grief), an indication of the human 
race’s destruction.

 The use of the motif of noise in the flood epic seems to be its author’s ingenious (re)interpretation of 
the cause of destruction and reorganization of the sequence of events in the Sumerian compositions 
dealing with catastrophe.

M8-12 Cf. Pseudo-Philo, Biblical Antiquities, 1:20, p. 77: “This child [Noah] will give rest to us and to the 
earth from those [wicked] who are therein” (emphasis added); G. W. E. Nickelsburg, 1 Enoch 1, 
106:17, p. 536: “And he will cleanse [or calm19] the earth from the corruption that is on it.”

M8-13 Many ancient traditions tell about shining stones within Noah’s Ark and parallels with the sixteen 
shining stones of the Brother of Jared20 in the Book of Mormon.21 Nibley also points out connections 
between such stones and the biblical Urim and Thummim, as explicitly described in Ether 3:23-28. 
See C. Van Dam, Urim and Thummim for a detailed study of the Urim and Thummim. See N. Read et 
al., New Light for a suggestive but now dated discussion of the scientific studies of radioluminescent 
light.

M8-14 J. R. Davila, Flood Hero finds the evidence for Noah’s kingship more ambivalent than does Wyatt. 
The Old Babylonian versions of the Sumerian King List22 say that kingship descended from heaven to 
earth exactly twice: once “right at the beginning of civilized life and again after the flood.”23 However, 
Davila concludes that the inclusion of a flood hero in this list was a late addition.

 Note that Yima, the hero of the Zoroastrian flood story, is explicitly called a king.24 In some of these 
accounts, Yima is said to have ruled over a golden age of humanity that came to an end because he 
sinned and, in likeness of the result of the transgression of Adam and Eve, human beings lost their 
immortality.25

16 E. A. Speiser, Creation Epic, 1:49, p. 61. See also 1:21-50, p. 61.
17 S. Dalley, Epic, p. 234.
18 Y. S. Chen, Traditions, pp. 391-392.
19 See ibid., pp. 547-548 n. [106:]16-18.
20 Ether 2:22-25, 3:1-6.
21 See H. W. Nibley, Babylonian Background, pp. 364-379; H. W. Nibley, Approach, pp. 337-339, 348-358; H. W. 

Nibley, Howlers, p. 244; H. W. Nibley, Teachings of the Book of Mormon, 4:288-289. Cf., e.g., M. i. A. A. al-
Kisa’i, Tales, p. 102; Y. i. Chaviv, Ein Yaakov, p. 690; H. Freedman et al., Midrash, 31:11, 1:244; M.-A. Ouaknin 
et al., Rabbi Éliézer, 23, pp. 139-140; R. M. Zlotowitz et al., Bereishis, 1:232 n. 16.

22 M. W. Chavalas, Ancient Near East, p. 82.
23 W. G. Lambert, Babylonian Wisdom, p. 154.
24 D. Leeming, World Mythology, s. v. Zoroastrian Mythology, p. 412.
25 See A. Ferdowsi, Shahnama, pp. 7-8; F. M. Müller, Yasts, 19:(7):35-36, 38, pp. 293-295.
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M8-15 Wyatt argues that the “ritual preparation of priests, with elaborate unction procedures … was undoubtedly 
modeled on royal conventions,” and that the duties of priests were, strictly speaking, certain duties of the 
king that he had delegated to them because he could not perform the ongoing volume of required rituals 
personally. In Egypt, Ugarit, and Israel “only the king had, ex officio, direct access to the gods. All other 
priest were strictly deputies.”26

M8-16 Hess mentions related West Semitic name vocalizations from as early as the third millennium bce. He 
also cites the Hurrian version of the Gilgamesh epic, where the initial element of the personal name 
na-ah-ma-zu-le-el “invites comparison with the biblical Noah.”27

 While the meaning of Noah’s name seems clear as it stands, the explanation for it provided by Lamech 
in Genesis 5:29 is problematic. Genesis Rabbah explains:28

R. Yohanan said, “The name has no bearing on the interpretation that is given to it, and the 
interpretation has no bearing on the name. [The explanation does not fit the name that is 
explained.]

“Either the Scripture should have said, ‘This one will give us rest’ [using the root nch, corresponding 
to the name Noah], or the text should have said, ‘He called his name Nahman,’ for ‘this one will give 
us relief.’ [The explanation given in the Scripture is for the name Nahman, not the name Noah.] 
But is it possible that the name Noah corresponds to the explanation, ‘give us relief ’? [Surely not.]

M8-17 Of course, Lamech did not know that the most significant relief from work and toil eventually would 
come not from Noah’s labors on the land but rather from the personal part his son would play in God’s 
provisional lifting of the curse itself. Morales writes:29

While Yahweh had declared in Genesis 6:7, “I will blot out ha-Adam,” yet the deluge narrative 
indicates no quelling of his wrath by the destruction of mankind — the waters relent only because, 
8:1, “But God remembered Noah.” Salvation via the ark does not fulfill Noah’s etiology. Rather, 
Noah is saved in order to worship, to offer the sacrifice … that is a “rest/comforting” (hannichoach), 
that turns cursing into blessing.30 Noah’s priestly mediation is the means by which relief from the 
toil of the cursed ground became a reality. “For God as well as for humanity, Noah is consolation 
for the fall of Adam.”31

M8-18 In his descriptions of the process of creation, the Prophet Joseph Smith favored the verb “organize” 
to translate the Hebrew term bārā.32 See also Abraham 4:1. Consistent with this biblical perspective, 
Teppo describes the “central theme” of Enuma Elish as being “organizing, putting things in their 
correct places.”33

M8-19 Following B. Jacob, Wenham further explains:

… if each deck were further subdivided into three sections,34 the Ark would have had three decks 
the same height as the Tabernacle and three sections on each deck the same size as the Tabernacle 
courtyard.

 Regarding similarities in the Genesis 1 account of Creation, the Exodus 25ff. account of the building 
of the Tabernacle, and the account of the building of the ark, Sailhamer writes:35

Each account has a discernible pattern: God speaks (wayyo’mer/wayedabber), an action is 
commanded (imperative/jussive), and the command is carried out (wayya’as) according to God’s 
will (wayehi ken/kaaser siwwah ‘elohim). The key to these similarities lies in the observation that 
each narrative concludes with a divine blessing36 and, in the case of the Tabernacle and Noah’s 
Ark, a divinely ordained covenant;37 in this regard it is of some importance that later biblical 

26 N. Wyatt, Degrees, p. 220.
27 R. S. Hess, Studies, p. 29.
28 J. Neusner, Genesis Rabbah 1, 25:2:1, p. 272.
29 L. M. Morales, Tabernacle Pre-Figured, p. 186.
30 See Genesis 8:21.
31 D. Damrosch, Narrative Covenant, p. 130.
32 J. Smith, Jr., Teachings, 5 January 1841, p. 181, 7 April 1844, pp. 350-351.
33 S. Teppo, Sacred Marriage, p. 90.
34 Cf. Gilgamesh’s nine sections (A. George, Gilgamesh, 11:62, p. 90).
35 J. H. Sailhamer, Genesis, p. 82. See also table on p. 84.
36 Hebrew wayebarek. See Genesis 1:28, 9:1; Exodus 39:43.
37 Genesis 6:8; Exodus 34:27.
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tradition also associated the events of Genesis 1-3 with the making of a divine covenant; cf. Hosea 
6:7). Noah, like Moses, followed closely the commands of God and in so doing found salvation 
and blessing in his covenant.

M8-20 The full statement of Tvedtnes reads: “F. Brown et al., Lexicon, 1061 indicates that the real meaning of 
tēbāh is “box, chest,” and that it is probably a borrowing from Egyptian tbt, “chest, coffin.” But more 
needs to be said about the Egyptian word.”

 The Egyptian word is db3.t (var. dbt, tbi, tb.t, Greco-Roman tbt, Coptic taibe & tēēbe), which means 
not only “chest” or “coffin,” but also “shrine” (tb means “crate”). As such, it is the small “house” in 
which the statue of the god is placed and in which it can be carried in procession on the festivals.

M8-21 The full statement from Eaton describes how Psalm 24 convincingly depicts:

… a procession that ascended the sacred hill and entered the gates of the Lord’s house. Moreover, 
it all signified the procession and entry of God Himself, and so probably involved the transporting 
of the Ark, symbol of the divine presence and glory.38 From the opening and closing themes it may 
be deduced that this grand procession was part of the ceremonies of the chief festival, at the turn 
of the year in autumn. With conquering power over the primeval waters, the Creator has secured 
the living world.

 For more on this topic, see J. M. Bradshaw et al., Investiture Panel, pp. 9, 21.

M8-22 Cassuto further observes:39

The sentence “and the ark went on the face of the waters”40 is not suited to a boat, which is 
navigated by its mariners, but to something that floats on the surface of the waters and moves in 
accordance with the thrust of the water and wind.41 Similarly, the subsequent statement “the ark 
came to rest… upon the mountains of Ararat” implies an object that can rest upon the ground; this 
is easy for an ark to do, since its bottom is straight and horizontal, but not for a ship.

M8-23 Holloway’s new proposal for the shape of Utnapishtim’s ark met with opposition by Hendel,42 to 
which Holloway published a rejoinder.43 As Wyatt concludes, “Hendel’s objection was on a matter of 
a technicality, and he readily conceded the overall significance of the ark.”44

M8-24 Note, however, that the Greek Septuagint translates the Hebrew word (tevah) differently in Genesis 
6:14 (kibotos) and Exodus 2:3 (thibis).45 See C. Cohen, Hebrew tbh for a discussion of the difficulties in 
explaining why the same Hebrew term tevah was used in the story of Noah’s Ark and the ark of Moses.

M8-25 For example, a 4500-year-old Cypress tree stands on the grounds of the Grand Mosque of Abarqu, near 
the village Shiraz in Iran’s southeastern province of Yazd.46 This was formerly the site of a Zoroastrian 
temple. Indeed, Zoroaster himself is said to have planted a cypress at the temple of Khorasan.47

M8-26 Of the meaning of kpr, Margaret Barker writes:48

Atonement translates the Hebrew kpr, but the meaning of kpr in a ritual context is not known. 
Investigations have uncovered only what actions were used in the rites of atonement, not what 
that action was believed to effect. The possibilities for its meaning are “cover” or “smear” or “wipe,” 
but these reveal no more than the exact meaning of “breaking bread” reveals about the Christian 
Eucharist….  I should like to quote here from an article by Mary Douglas published… in Jewish 
Studies Quarterly:49

38 Cf. [Psalms] 47, 68, and 132.
39 U. Cassuto, Noah to Abraham, p. 60.
40 Genesis 8:18.
41 Genesis 8:4.
42 R. S. Hendel, Shape.
43 S. W. Holloway, Shape.
44 N. Wyatt, Water, p. 216.
45 C. Dogniez et al., Pentateuque, pp. 314-315 n. Exodus 2:33.
46 Abarqu’s cypress tree.
47 M. Boyce, Zoroastrians, p. 158. Cf. A. V. W. Jackson, Cypress of Kashmar.
48 M. Barker, Atonement.
49 M. Douglas, Atonement, p. 117. See also M. Douglas, Leviticus, p. 234: “Leviticus actually says less about the 

need to wash or purge than it says about ‘covering.’”
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Terms derived from cleansing, washing and purging have imported into biblical scholarship 
distractions which have occluded Leviticus’ own very specific and clear description of 
atonement. According to the illustrative cases from Leviticus, to atone means to cover or 
recover, cover again, to repair a hole, cure a sickness, mend a rift, make good a torn or broken 
covering. As a noun, what is translated atonement, expiation or purgation means integument 
made good; conversely, the examples in the book indicate that defilement means integument 
torn. Atonement does not mean covering a sin so as to hide it from the sight of God; it means 
making good an outer layer which has rotted or been pierced.

This sounds very like the cosmic covenant with its system of bonds maintaining the created order, 
broken by sin and repaired by “atonement.”

 Nibley gives the following analysis:50

The word … kpr, kippur … [is] cognate with our word cover; it’s pronounced kfr. So we have cover, 
but that is just the beginning of this very interesting word. It’s the same in Aramaic; it’s “to cover 
over your sins.” This is the way Jastrow’s big two-volume lexicon explains it: It means “to arch over; 
to bend over; to cover; to pass over with the hand, especially the palm of the hand.” The word for 
palm of the hand in all Semitic languages is kap. It means “to cover, hence to grasp by the hand; to 
wipe over, hence to cleanse, to expiate, to forgive, to renounce, to deny, to be found, to encircle.” 
All these in one word.

M8-27 In context, Harper’s statement reads:51

… we have further cultic and temple resonances in the vocabulary found in Genesis 6:14-16. 
While it is possible that kopher (“cover/pitch”) would alert a well-educated reader to an Akkadian 
loan word, it might equally evoke the rich cultic overtones of kaphar “ransom” with its half-shekel 
temple atonement price,52 kapporeth “mercy seat” over the Ark of the Covenant,53 and the verb 
kipper “to atone” associated with so many priestly rituals.54 The tevah becomes the place of mercy 
and ransom when the waters cover over and atone for the violence of the world.

 Elsewhere she writes:55

The Hebrew-speaking reader might wonder if this tevah will, in some mysterious way, cover over, 
and atone for the violence of the earth56 or even for the curse upon the adamah [Hebrew “ground”] 
and its causes.57 Will the tevah provide a ransom for its contents, the preservation of lives?

M8-28 Cf. R. A. Carter, Watercraft, p. 364:

These boats are … best understood as composite wooden-framed vessels with reed-bundle hulls. 
Such a boat would have been cheaper to build than one with a fully planked hull and stronger than 
one without a wooden frame … The use of wooden frames with reed-bundle hulls conforms to 
the archaeological evidence …

Both wooden and composite boats were covered with bitumen. The RJ-2 slabs also suggest that 
matting was stitched onto the reed hull prior to coating.

 See also D. T. Potts, Mesopotamian Civilization, pp. 122-137.

M8-29 See R. Stewart, Prince for a documentary on the tribal interactions and values during the early years of 
the U.S. war in Iraq. It describes the marsh culture in southern Iraq, around al-Amarah in the Maysan 
province and near al-Nasiriyah in Dhi Qar province. Thanks to Chris Miasnik for this reference.

M8-30 Interestingly, the idea of a floating LDS temple was briefly under consideration in modern times. 
Gregory Prince58 tells the story of a 1967 proposal to President David O. McKay by Mark Garff, 
chairman of the Church Building Committee, to accommodate the many members at that time who 

50 H. W. Nibley, Teachings of the Book of Mormon, 16, p. 198.
51 E. A. Harper, You Shall Make, p. 56. Cf. E. A. Harper, It’s All (2013), p. 40.
52 Exodus 30:11-13.
53 Exodus 25:17-22.
54 Exodus 29-30; Leviticus and Numbers passim.
55 Ibid., p. 4.
56 Genesis 6:5, 11-12.
57 Genesis 5:29.
58 G. A. Prince et al., McKay, pp. 273-275.
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lacked access to a temple by outfitting a “temple ship.” The idea was that this ship would circulate 
between remote areas of the world, giving members in these places an opportunity to participate in 
temple ordinances on a regular basis. In another connection between latter-day temples and ships, the 
Manti Temple was built by Norwegian carpenters who designed the plan for the roof of the structure 
based on their knowledge of shipbuilding.59

M8-31 Continuing, Black et al.60 write that Enki’s:

… primary temple was … at Eridug deep in the marshes in the far south of Mesopotamia. Eridug 
was considered to be the oldest city, the first to be inhabited before the Flood … Excavations at 
Eridug have confirmed that ancient belief — and a small temple with burned offerings and fish 
bones was found in the lowest levels, dating to some time in the early fifth millennium bce.”

 Eridug or Eridu, now Tell abu Shahrain in southern Mesopotamia, is associated by some scholars61 
with the name of the biblical character “Irad,”62 and the city built by his father Enoch, son of Cain.63

 Elizabeth Williams-Forte64 gives the following description of figure m8-17, p. 218:

The God Enki holds his emblem, the vase from which flow two streams of water. The corners of 
his sacred chamber are embellished by spiraling volutes, perhaps evoking the watery nature of the 
Abzu where Enki made his home. Before the God of Wisdom stands his minister, Isimud, whose 
two faces look in opposite directions. The doorposts grasped by two nude heroes frame the scene 
and designate the entrance to the Abzu. As an acolyte of the Water God, Enki, the nude hero fre-
quently holds a flowing vase or, as here, a doorpost.

 For more about the significance of such presentation scenes in a later Old Babylonian context, 
including a discussion of the function of doorposts and doorkeepers, see J. M. Bradshaw and R. J. Head, 
Investiture Panel, pp. 20-26. The two faces of Isimud represent his ability to move legitimately through 
boundaries that divide the natural from the divine realms “in the service of divine communication.”65

M8-32 Cf. H. W. Nibley, Babylonian Background, p. 362: “The manner in which [Utnapishtim] received 
the revelation is interesting: the will of father Anu, the Lord of Heaven, was transmitted to the hero 
through a screen or partition made of matting, a kikkisu, such as was ritually used in temples.”

 See also J. M. Bradshaw, Tree of Knowledge.

M8-33 S. Dalley, Atrahasis, 3:2, p. 30:

The carpenter [brought his axe,]
The reed worker [brought his stone,]
[A child brought] bitumen.

 A. George, Gilgamesh, 11:53-55, p. 90:

The young men were …
the old men bearing ropes of palm-fibre
the rich man was carrying the pitch.

M8-34 Moses 8:25 provides a good example of how the translation approach taken by the Prophet Joseph 
Smith differs from that of scholars. Biblical scholarship begins the process of interpretation with 
careful examination of manuscripts, ascertaining the meaning of a text in the collective context of 
its supposed authors, redactors, tradents, and readers, while keeping in mind the wider background 
provided by other texts and traditions that might have influenced them. In the case of this verse, the 
meaning of the Hebrew is unambiguous in its statement that it was the Lord who repented, and there 
are no extant manuscripts that imply that it was Noah instead. Moreover, scholars such as Ellen van 
Wolde66 argue that the idea of God’s repenting serves an important narrative function in the story as 
a whole.

59 L. T. Perry, Past Way, p. 74.
60 J. A. Black et al., Literature of Ancient Sumer, p. 330.
61 E.g., N. M. Sarna, Genesis, p. 36.
62 Genesis 4:18.
63 Genesis 4:17.
64 Cited in D. Wolkstein et al., p. 181.
65 K. Sonik, Isimud.
66 E. van Wolde, Text-Semantic Study, pp. 23-26; E. van Wolde, Words, pp. 75-83.
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 In contrast to an approach that relies on the tools of scholarship to assure fidelity to text and context, 
Joseph Smith depended on his prophetic gifts to discern the presence of “errors” and inconsistencies 
in biblical passages that had been authored or altered by “ignorant translators, careless transcribers, 
or designing and corrupt priests.”67 In such cases, faithfulness to the plain sense of the Hebrew and 
to the function of the text in its wider context took a back seat to the need to arrest the propagation 
of false doctrine or history by selective correction of the kjv translation. As Philip Barlow has shown, 
such “common-sense” changes, interpretive additions, “grammatical improvements, technical 
clarifications, and modernization of terms” are the most common type of changes made to the biblical 
text in the jst. Such changes, piecemeal fixes to what were seen by the Prophet as egregious errors, can 
be contrasted to the “long revealed additions that have little or no biblical parallel, such as the visions 
of Moses and Enoch” and the passage on Melchizedek.68

M8-35 Some scholars regard the stories of the divine-human mating of the Watchers in 1 Enoch as an 
etiological account about the origin of all evil that pre-dates Genesis and as a possible basis for 
the liturgy of Solomon’s temple. However, as explained in the overview of Moses 8, these ideas are 
inconsistent with LDS beliefs. Like many early Christians, the Latter-day Saints see the mismatched 
marriages of Genesis 6:1-4 as involving only mortals, not immortals. They regard the story not as a 
means of explaining the origin of evil in the world but as merely paradigmatic — in other words, as 
an example of the way that evil operates time after time in every generation.69

 In his major work on the subject that argues for the primacy of 1 Enoch over Genesis, Robert Murray:70

… focuses on biblical evidence for a belief which ancient Israel shared with neighboring cultures, 
one well documented especially from Egypt and Mesopotamia: the belief in a divinely willed order 
harmoniously linking heaven and earth. In Israelite tradition this was established at creation, when 
the cosmic elements were fixed and bound to maintain the order; but the harmony was broken 
and permanently threatened by disorderly supernatural beings and forces, hostile to God and to 
humankind. The myth of the Flood and subsequent re-creation, at which in some texts71 God 
promised his “eternal covenant” with all creatures, expressed the belief that the cosmic harmony 
was the will of yhwh; but, for Israel as for her neighbors, it had to be preserved in the face of 
hostile forces. Human collaboration in this task was effected by maintaining justice with mercy 
and by ritual actions, in which kings played the leading part.

 In 1 Enoch, Murray recognizes elements of a creation myth that is older than Genesis 1, with “roots 
reaching back to ancient Mesopotamian wisdom” and containing “mythical notes of a kind which 
were severely controlled, by being deprived of all indications of their ritual Sitz im Leben, in the post-
exilic revision of the older religion.” In particular, he stresses the 1 Enoch themes of “cosmic order 
(2:1-5:3) contrasted with human disorder and rebellion (5:4-9)” and “the changing of the old temple 
calendar by the post-exilic establishment in Jerusalem” that “gave rise to the literature insisting on the 
old solar calendar.” Those responsible for these changes “are nothing less than the counterparts on 
earth of the rebellious ‘watchers’ in heaven.”72

 According to Murray, additional hints about the ritual function of these stories are contained in 
the Book of the Parables. For example, in 1 Enoch 69:13-15, which “tells how an oath and its name 
were revealed to the Holy Ones (the members of the heavenly court in the old scriptures; in Enoch 
the angels or watchers), apparently to exert discipline over those who had betrayed secrets to 
humankind.”73 Following this passage, the secrets of the oath are set forth and a judgment on the 
sinners is pronounced by the Son of Man. Murray concludes that:74

67 J. Smith, Jr., Teachings, 15 October 1843, p. 327.
68 P. L. Barlow, Bible, pp. 51-53; P. L. Barlow, Bible (2013), pp. 55-57.
69 Suter sees the paradigmatic approach as being inherent in the Damascus Document of the Dead Sea Scrolls, 

“where the story of the Watchers functions at the beginning of a list of great sinners, who go astray individually 
by walking ‘in the stubbornness of their hearts’ or through ‘thoughts of a guilty inclination and lascivious eyes.’ 
The approach in the book of Jude in the New Testament is similar. The implication involved in the use of lists 
of sinners is that each generation goes astray in the same manner, pointing toward a paradigmatic use of the 
myth” (D. W. Suter, Theodicy, p. 333).

70 R. Murray, Cosmic, p. xx.
71 Genesis 9, Isaiah 54:9-10.
72 R. Murray, Cosmic, pp. 7-8.
73 Ibid., p. 9.
74 Ibid., p. 11.
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… three strands of tradition seem to lie behind the cosmic oath passages in the Parables: one of 
cosmological learning with roots in Babylon; one of myth, with roots in Canaan and in biblical 
texts which suggest that the myths of creation and the ordering of the cosmos had their Sitz im 
Leben in the old royal temple cult, and one in magic, which is reflected in almost all parts of the 
Hebrew Bible and continues with remarkably little change in concerns or language, in to post-
biblical times.

 Why does the current Hebrew Bible feature the story of Adam and Eve as the origin of sin rather than 
the story of the rebel angels? According to Murray, it was part of a deliberate didactic programme by 
the authors-redactors who wanted to “teach future generations that sin is our human responsibility 
and all we have to do is obey God, who has graciously revealed his commandments. To ascribe 
any causality of evil to supernatural beings would have been to undermine this luminously simple 
catechetical programme.”75

 More recently, in an erudite and nuanced work on “imperialism and Jewish society” that contains 
“revived and solidified”76 arguments on this “complicated, controversial, and poorly understood” issue, 
Schwartz differs with views that argue for the primacy of 1 Enoch over Genesis. He reads the “Book of 
Watchers as a dramatic expansion of the biblical Flood story, in which the entire mythological narrative 
is compressed into the few generations between the descent of the sons of the gods and Noah, with the 
Flood serving as the final act of the drama.” Minimizing the idea that political developments were the 
motivation behind the authoring of this account to the same degree they were in the more historical 
apocalypses,77 Schwartz notes: “It is only in the first and last chapters of 1 Enoch that the compiler of 
the collection made an explicit link between the book’s expanded Enoch story and the ‘present.’”78

75 Ibid., p. 15.
76 J. C. Reeves, Complicating, p. 376.
77 E.g., Daniel 7-12.
78 S. Schwartz, Imperialism, pp. 75, 79.
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