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         Figure 1. Michelangelo Buonarotti, 1475-1564: The Creation of Eve, 1510
      

    

    “And I, the Lord God, caused a deep sleep to fall upon Adam. … And the rib which I, the Lord God, had taken from man, made I a woman.”[bookmark: sdendnote1anc][1] Giorgio Vasari describes the scene above by contrasting the poses of Adam and Eve: “One [is] almost dead from being imprisoned by sleep, while the other comes alive completely reawakened by the benediction of God. The brush of this most ingenious artisan reveals the true difference between sleep and awakening, as well as how stable and firm His Divine Majesty may appear when speaking in human terms.”[bookmark: sdendnote2anc][2]

    Upon closer examination, it becomes apparent that the symbolism of the painting extends beyond the Creation and looks forward to the crucifixion of Jesus Christ and the birth of the Church that would carry out the divine commission to carry the Gospel to the world. In his analysis of the painting, Gary A. Anderson notes some details that are “highly unusual”:

    
      Adam lies slumped around a dead tree, an odd sight for a luxuriant garden where death was, as of yet, unknown. The only way to understand this tired figure is to see him as a prefigurement of Christ, the “second Adam,” who was destined to hang on a barren piece of wood. “The sleep of [Adam],” the fourth-century theologian St. Augustine observed, “clearly stood for the death of Christ.”[bookmark: sdendnote3anc][3] … If this is how we are to read this image of Adam, perhaps a similar interpretation holds for Eve.

    

    
      To get our bearings on this we must bear in mind two facts. First, Mary as the “second Eve” is she who gives birth to Christ. Second, Mary as the “symbol of the church” is she who emerges from the rib of Christ on the Cross[, symbolized by the blood and water that issued from His side]. In this central panel of the Sistine ceiling, we see both the first and second Eve emerging from the ribs of Adam. …

    

    
      Further support for this comes from the history of the chapel itself. It was built on the model of Solomon’s Temple and was dedicated on August 15, 1483, the feast day of the Assumption and Coronation of the Virgin Mary in Heaven. A favored image of Mary in Christian devotional practice was Mary as the ark or tabernacle of God. Like the Ark of the Covenant in the Old Testament, the throne upon which God almighty took his seat, Mary was the seat in which God took human form. Like the Temple itself, she housed the verum corpus or the “true body” of God.”[bookmark: sdendnote4anc][4] Significantly, this image is the center point of the entire chapel ceiling.

    

    Having touched on the beautiful symbology that illustrates the central roles of Eve and Mary in the plan of salvation, this Essay will now explore the crucial interrelationships of men and women — and, in turn, their relationship to the rest of Creation— through the lens of the Restored Gospel.

    The Intended “Oneness” of Man and Woman in Time and Eternity

    Up to the point where Adam is formed, the order of Creation is decidedly hierarchic. However, the final creative act, where a rib is separated out from the man to make the woman,[bookmark: sdendnote5anc][5] is portrayed in a fashion that demonstrates the relationship of Adam and Eve as “equal partners.”[bookmark: sdendnote6anc][6] President Spencer W. Kimball taught that: “The story of the rib, of course, is figurative.”[bookmark: sdendnote7anc][7] Nahum Sarna elaborates: “The mystery of the intimacy between husband and wife and the indispensable role that the woman ideally plays in the life of man are symbolically described in terms of her creation out of his body. The rib taken from man’s side thus connotes physical union and signifies that she is his companion and partner, ever at his side.”[bookmark: sdendnote8anc][8]

    Other textual clues also set this creative act apart from all the rest. For one thing, we know that the man and the woman are created in the image of God—in other words, that they are both “after his kind.”[bookmark: sdendnote9anc][9] And, just as important, we learn that since the man and the woman are not only of the same kind, but also bone of the same bone and flesh of the same flesh, they are not to separate from one other, but are to become “one” in a perfect unity that approaches identity.[bookmark: sdendnote10anc][10] With the creation of Adam and Eve completed, God can declare His work as being not merely “good” (as He had done on previous days of Creation[bookmark: sdendnote11anc][11]), but rather as “very good.”[bookmark: sdendnote12anc][12]

    In verse 27, we encounter two phrases that successively juxtapose the oneness and plurality of man and woman: “created I him” and “created I them.” In light of the interplay between “him” and “them” in this verse, one strand of rabbinic tradition proposes that “man was originally created male and female in one.” Thus, in the creation of woman, this tradition suggests that “God… separated the one (female) side,”[bookmark: sdendnote13anc][13] a view that resembles Greek traditions that tell of originally androgynous humans who were split because of their rebellion, older Egyptian texts where the male earth god (Geb) and the female heaven (Nut) were separated in the beginning of Creation,[bookmark: sdendnote14anc][14] and Zoroastrian texts that describe the couple as having been at first “connected together and both alike.”[bookmark: sdendnote15anc][15] However, we think it more straightforward to conclude that the three lines of this stately poetic diction in the Book of Moses are structured as they are in order to successively draw our attention to three things:

    
      	to the creation of man in the Divine (“in our image, after our likeness”);


      	to the fact that this resemblance exactly parallels the one that exists between the Father and the Son (“in mine own image,” “in the image of mine Only Begotten”); and


      	to the essential distinction of gender (“male and female”).[bookmark: sdendnote16anc][16]


    

    With specific respect to the oneness of man and woman in Latter-day Saint teachings, Elder Erastus Snow expressed that “there can be no God except he is composed of the man and woman united, and there is not in all the eternities that exist, nor ever will be, a God in any other way. There never was a God, and there never will be in all eternities, except they are made of these two component parts: a man and a woman, the male and the female.”[bookmark: sdendnote17anc][17] This statement parallels a statement in the Jewish Talmud commenting that “a man without a wife is not a man, for it is said, ‘male and female He created them … and called their name Man’[bookmark: sdendnote18anc][18] [i.e., only together, as man and wife, is he called ‘Man’].”[bookmark: sdendnote19anc][19]

    “Male and Female”: The Eternal Nature of Gender

    Both men and women are created in the divine image and likeness, which for even some non-Latter-day Saint scholars has implications not only for human nature but also for the character of God.[bookmark: sdendnote20anc][20] The 1909 and 1925 First Presidency statements commenting on the origin of man both include the assertion that: “All men and women are in the similitude of the universal Father and Mother, and are literally the sons and daughters of Deity.”[bookmark: sdendnote21anc][21]

    Though masculine verbs and adjectives are used with God’s name (also masculine), evidence exists that the Ugaritic goddess Asherah was sometimes worshipped as a female consort to Jehovah in preexilic times.[bookmark: sdendnote22anc][22] Allusions to a female deity are also seen by some in biblical references to Wisdom[bookmark: sdendnote23anc][23] and in the texts of mystic Judaism referring to the Shekhinah.[bookmark: sdendnote24anc][24] Although Jeremiah spoke out against the worship of the “queen of heaven,”[bookmark: sdendnote25anc][25] Daniel Peterson points out that prophetic opposition to the idea does not seem to appear before the eighth century BCE.[bookmark: sdendnote26anc][26] From his study of this verse, the eminent biblical scholar David Noel Freedman concludes: “Just as the male God is the model and image for the first man, so some divine or heavenly female figure serves as the model and likeness for the human female, the first woman.”[bookmark: sdendnote27anc][27]

    Is gender an essential, primordial attribute of every human being? The First Presidency’s proclamation on the family clearly affirms that gender is an eternal aspect of the spiritual identity of each individual.[bookmark: sdendnote28anc][28] This is consistent with Elder James E. Talmage’s 1914 statement: “Children of God have comprised male and female from the beginning. Man is man and woman is woman, fundamentally, unchangeably, eternally.”[bookmark: sdendnote29anc][29]

    Bill T. Arnold further observes that the terms “male and female” used for Adam and Eve “emphasize their sexuality in a way ‘man and woman’ would not.”[bookmark: sdendnote30anc][30] Sarna further notes: [bookmark: sdendnote31anc][31]

    
      No … sexual differentiation is noted in regard to animals. … The next verse shows [human sexuality] to be a blessed gift of God woven into the fabric of life. As such, it cannot of itself be other than wholesome. By the same token, its abuse is treated in the Bible with particular severity. Its proper regulation is subsumed under the category of the holy, whereas sexual perversion is viewed with abhorrence as an affront to human dignity and as a desecration of the divine image of man.

    

    “Be Fruitful, and Multiply, and Replenish the Earth”

    The Hebrew phrase for “be fruitful and multiply” (peru urebu) may be a deliberate play on the “without form and void” (tohu vabohu) of v. 2: “In this case, the living creatures of God’s Creation are hereby empowered to perpetuate God’s life-giving creativity by bringing still more life into the world, by filling up and inhabiting that which was previously empty and uninhabitable.”[bookmark: sdendnote32anc][32] “The difference between the formulation here and God’s blessing to the fish and fowl in verse 22 is subtle and meaningful. Here God directly addresses man and woman.”[bookmark: sdendnote33anc][33]

    The word “replenish” can be misleading to modern English speakers. While it is often used today to mean “refill,” the Hebrew term male means simply to “fill” or “make full.” Thus, Sarna renders the command in this verse as “Be fertile and increase, fill the earth.”[bookmark: sdendnote34anc][34] Laurence Turner observes that although keeping this commandment will not be easy in light of the pain of childbirth,[bookmark: sdendnote35anc][35] the murderous dispositions of some men,[bookmark: sdendnote36anc][36] the threat of famine and floods,[bookmark: sdendnote37anc][37] and the failure of mankind to disperse and “fill the earth” as they were commanded to do,[bookmark: sdendnote38anc][38] the book of Genesis demonstrates that “God intervenes to make sure it is obeyed, willingly or not.”[bookmark: sdendnote39anc][39]

    Importantly, Roger R. Keller notes that the commandment anticipates the departure of Adam and Eve from Eden, since they “were commanded to multiply and replenish the earth, not the Garden.”[bookmark: sdendnote40anc][40]

    “Subdue [the Earth], and Have Dominion … Over Every Living Thing”

    The commandment to “subdue” the earth conveys the idea of settlement and agriculture, as described in Moses 3:5, 15.[bookmark: sdendnote41anc][41] In light of subsequent events in Genesis, Turner concludes:[bookmark: sdendnote42anc][42]

    
      Although humans increasingly dominate the animal creation and eventually rule despotically (an intensification of the original command), there is an ironic sense in which animals, through the serpent, exercise an ongoing dominion over the humans (a reversal of the original command). … Also, the earth becomes increasingly difficult to dominate. It overwhelms most of humanity in the Flood, and all of humanity in death.

    

    Elaborating on the traditional description of humankind’s “dominion,” the pseudepigraphal Cave of Treasures has God speaking the following words to Adam: “Adam, behold; I have made thee king, and priest, and prophet, and lord, and head, and governor of everything which hath been made and created; and they shall be in subjection unto thee, and they shall be thine, and I have given unto thee power over everything which I have created.”[bookmark: sdendnote43anc][43]

    However, challenging common misunderstandings of what this concept means in practice, Hugh W. Nibley comments: “A favorite theme of Brigham Young was that the dominion God gives man is designed to test him, to enable him to show to himself, his fellows, and all the heavens just how he would act if entrusted with God’s own power; if he does not act in a godlike manner, he will never be entrusted with a Creation of his own, worlds without end.”[bookmark: sdendnote44anc][44] Similarly, James E. Faulconer observes that “in ruling over the world, humans are its gods, those through whom Creation is either condemned or destroyed. In this, humans are like God: we and the world are judged through our dominion; God and the world are justified by His.”[bookmark: sdendnote45anc][45]

    Nibley further observes that the word “dominion” comes from the Latin dominus (“lord”), “specifically ‘the lord of the household,’ in his capacity of generous host … [responsible as] master for the comfort and well-being of his dependents and guests.”[bookmark: sdendnote46anc][46] According to Sarna, the word expresses:

    
      the coercive power of the monarch, consonant with the explanation just given for “the image of God.” This power, however, cannot include the license to exploit nature banefully, for the following reasons: the human race is not inherently sovereign, but enjoys its dominion solely by the grace of God. Furthermore, the model of kingship here presupposed is Israelite, according to which … the limits of [the rule of the monarch] are carefully defined and circumscribed by divine law, so that kingship is to be exercised with responsibility and is subject to accountability. Moreover, man, the sovereign of nature, is conceived at this stage to be functioning within the context of a “very good” world in which the interrelationships of organisms with their environment and with each other are entirely harmonious and mutually beneficial, an idyllic situation that is clearly illustrated in Isaiah’s vision of the ideal future king.[bookmark: sdendnote47anc][47] Thus, despite the power given him, man still requires special divine sanction to partake of the earth’s vegetation, and although he “rules” the animal world, he is not here permitted to eat flesh.[bookmark: sdendnote48anc][48]

    

    To have “dominion” in the priesthood sense means to have responsibility,[bookmark: sdendnote49anc][49] specifically as God’s representative on earth.[bookmark: sdendnote50anc][50] As Nibley succinctly puts it: “Man’s dominion is a call to service, not a license to exterminate.”[bookmark: sdendnote51anc][51]

    Conclusion

    The effects of the inception of light and its division from darkness “in the beginning” cascade through the remaining days of Creation as each episode recounts the successive generation of new and finer-grained distinctions that define created elements through the principle of separation.[bookmark: sdendnote52anc][52] Indeed, the process of division and separation began even before the Creation, when those who kept their first estate were separated from those who did not.[bookmark: sdendnote53anc][53] Moreover, the theme continues after the ending of the Creation account, as the focus of the narrative moves from the actions of God to those of Adam and Eve. Exercising the agency that has been granted them, they partake of the forbidden fruit, and are cast out of the Garden, experiencing an immediate separation from the presence of God and, eventually, a separation of body and spirit at death.

    Explaining that the principles of division and separation that drive the dynamics of Creation are not meant to govern the relationship of husband and wife, God declared “that it was not good that man should be alone.”[bookmark: sdendnote54anc][54] Indeed, as Catherine Thomas observes, a primary objective of mortality seems to have been precisely “to foster the conditions in which the man and the woman may achieve interdependence,” thus affording each individual an opportunity to rise to “the challenge of not only perfecting ourselves individually but also perfecting ourselves in relationships. .… Relationships were given to us to develop us in love.”[bookmark: sdendnote55anc][55]

    That the opportunity to perfect ourselves in relationships necessarily extends beyond our family circle is witnessed by this statement from the Prophet Joseph Smith:[bookmark: sdendnote56anc][56]:

    
      Love is one of the chief characteristics of Deity, and ought to be manifested by those who aspire to be the sons of God. A man filled with the love of God, is not content with blessing of his family alone, but ranges through the whole world, anxious to bless the whole human race.

    

    And, going further, should not our love of all God’s children be further enlarged to encompass “all creatures of our God and King.”?[bookmark: sdendnote57anc][57]

    This article is adapted and updated from Bradshaw, Jeffrey M. Creation, Fall, and the Story of Adam and Eve. 2014 Updated ed. In God’s Image and Likeness 1. Salt Lake City, UT: Eborn Books, 2014. www.templethemes.net, pp. 87, 89, 114–117, 127, 180–182.
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